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Chrift's Converfation with a

rich young Man.

Matthew xix. 22.

PF/)en the young man heard thatfaying^ he

went away forrowfuly for he hadgreat

e ions.

In young perfons a defire of knowledge

is always a pron:iifing difpofition. Even
when this defire is dire^Sled towards ob-

jedls of abftrad fcience, or of ordinary

utility, it indicates an a6live niind, and

a propenfity towards improvement, from
which pleafingexpcdlations may be drawn.
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But when young people difcover an earn-

eft defire to be informed and inflrufled in

thofe points in which their happinefs is

immediately concerned, and efpecially

when the object of their folicitude is the

knowledge of their duty, and the attain-

ment of thofe moral qualities which are

necelTary to prepare them for happinefs

in a future flate, their eharader becomes

peculiarly amiable. Such a difpofition, at

the fame time that it (liews a found un-

derfianding, and a thoughtful turn of

mind, is a fure token of a good heart.

It is to a youth of this charadler that

the text refers-—a youth fo well difpofed,

and endued with fuch engaging qualities,

that he won the affedion of our Saviour

himfelf. " Jefus beholding him, loved

him." If we proceed to examine more

particularly into the grounds of an efleem

which was fo highly honourable to this

young man, though we fliall meet with

fome things in his condu(5l to be regretted,

we fliall fuid, as wc might, indeed, be-

forehand
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forehand be afTured, that he wa?, on the

whole, worthy of the kind regard which

Jefus fhevved him.

The young man, as appears from the

circumflances of the narrative^ was a Jew
of confiderable property, and of no mean

rank. All the hiftorians agree that he

had large poffeflions ; and St. Luke calls

him a ruler. Notwithftanding his youth,

his confequence and merit had placed him
in fome honourable ftation of civil ma-
giftracy. But neither the importunity

of youthful paffions, nor the fiiares of

wealth, nor the avocations of his office,

could divert his attention from the firft

great concern of every rational being, the

providing for his welfare through the

whole courfe of his exiftence. Though
not a difciple of Chrift, and though a

profeflbr of a religion, the fan£lions of

which were chiefly of a temporal nature,

he had believed—doubtlefs upon thofe ob-

vious principles which appear to have

produced this belief in all ages and coun-

B 2 tries
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tries—that the prefent life was not to be

the whole period of his exiftence, but

that he was to expe6l another, and an

eternal life beyond the grave. Whilfl: a

numerous body of his countrynien, the

entire fe£l of the Sadducees, in the pride

of human wifdom, rejeded this comfort-

able dodrine, he was happy in the belief

and expedation of a future ftate. And it

appeared to his fedate and thoughtful

mind an object of fuch unfpeakable mo-

ment to provide for his well-being in that

flaie, that he was earneftly defirous of

receiving all pofiible information upon this

important fubje£l. Having probably long

heard of the fame of Jefus, he concluded,

from the wonderful things which were

related concerning him, and from the

wifdom and authority with which he

every where taught the doctrines and

precepts of religion, that he muft be fome

eminent prophet, who was capable of giv-

ing him that inftrudion which appeared

to him above all others moll interefting.

He
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Pie therefore gladly feized the opportu-

nity, which the prefent vifit of Jefus to

his neighbourhood afforded him, of coii-

fulting fo able a teacher on this fubjedl.

Accofting him in the moil refpedful

manner, as he was paffing by, he requeu-

ed to be informed what were the necef^

fary qualifications for future happinefs.

«' Coniing in hafte to Jefus he kneeled

at his feet, and faid. Good mailer, what

good things fliall I do that I may have eter-

nal life ?"

Before we proceed to take notice of our

Saviour's reply, allow me, for a moment,
to fix your attention upon this firil: inci-

dent of the narrative, and to call upon
you feriouily to recoiled your own in-

tereft in the inquiry. If any regard h^

due to that divine monitor within the

human breaft which warns you—which

has warned mankind in all ages, to ex-

ped: a future ilate of retribution, in which
vice will be puniihed, and virtue reward-

ed ; if any regard be due to a meiTage

B J frorr^
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from heaven, delivered by a man whofe

divine miffion is attefted by a cloud of

faithful witneffes; you muft coniider

yourfelves, not as m.ere children of the

earth, who, after amufuig or haraffing

yourfelves for a few years in this lublu-

nary fcene, muft fuik into forget fulnefs,

and be as though you had never been ;

but as deftined by an Almighty Creator

forfomeotherllateof exiftence, in which,

if the fault be not your own, you may

live and be happy, not for the fhort fpace

of threefcore years and ten, but through

a never ending fucceflion of ages : you

muft look upon the prefent life as only

the firft ftage of an immortal exigence.

How much foever, then, you may be dif-

pofed, in the hours of diffipation and folly,

to treat hfe as a jell, and to baniOi the

idea of an hereafter as a troublefome in-

truder, with which, for the prefent at

leaft, you have no concern ; in the mo-

ments of more fedate reflection you muft

be convinced that it is prudent—that i^



a rich young Man. 7

its wife—that it Is abfolutely neceflary, to

inquire what courfe of life you mufl: fol-

low, in order, fiace it is appointed to all

men once to die, and after that the judg-

ment, that ye may die with a well-

founded hope of being happy after death :

you muft feel the importance of the in-

quiry, " What good thing fliall I do that

I may'inherit eternal lifer"

To anfwer this interefting inquiry was

one important part of the commiffion

which the Saviour of the world was ap-

pointed to execute. What was faid of

the apoftles is more eminently true of

their mailer :
*' Thefe men are fervants

of the rnoft high God, who do (hew unto

us the way of falvation." it was there-

fore to be expected that to this young

ruler's queftion, evidently dictated by the

moft becoming folicitude on a point of

infinite moment, Jefus wQuld give an ex-

plicit and fatisfadlory anfwer. Accord-

ingly, without making ufe of thofe indi-

retft methods by which he often wifely

B 4 dcfea|:e(J
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defeated the deGgns of thofe who propof-

ed to hitn enfnaring queftions ; and with-

out caUIng in the aid of that allegorical

lancruage with which he fometimes chofe

to clothe his naeaninsf even in his ad-

drefles to his difciples, Jefus plainly in-

flructed him by what means he might

qualify himfelf for future happinefs.

But before he replied to the young

man's inquiry, our Saviour thought it ne-

ceflary to corre£l an impropriety in his

falutation. This amiable youth, whofe

rank and education had, doubtlefs, in-

flruded him to attend to the cuflomary

forms of politenefsj and whofe reverence

of the character of Chrift made him de-

firous of accofting him on the prefent oc-

cafion with the utmoft refpedl, had in-

troduced himfelf with more than ufual

ceremony to this inflruflor, from whom

he expeded fo important a favour as that

of valuable information on a doubtful

point ; and had given him the appellation

of Good Mafler. Perhaps Jefus had ob-

ferved
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ferved among the higher clafTes of the

Jews a propenfity to accoft each other

with flattering titles, which he thought

inconfiftent with fincerity, and chofe in

this manner to intimate his diiapproba-

tion of fuch practices : or, perhaps, the

corredion was not fo much a rebuke of

the young man, as a natural expreffion of

that modeft and humble temper fo con-

fpicuous in our Saviour's character, which

would not permit him to receive as a

mark of diftindion a title, to which, in

the commop acceptation of the term, he

had an unqueftionable right. However

this was, Jefus, in fadt, declined the ap-

pellation good, as in the ilrideft and high-

eft fenfe belonging only to that great Be-

ing who is the firft fountain of all good'

nefs, and the flrft author of all happinefs.

" Why calleft thou me good? none is

good but one, that is God." A declara-

tion in which it may deferve particular

remark, that our Saviour exprefsly dif-

^claims the attribute of underived and im-

mutable
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mutable goodncfs, as inherent in God

^lone, and hereby clearly fhews, that he

himfelf had no idea of claiming that equa-

lity or unity with God which many of

his followers have, contrary to the firfl

principle of true religion, afcribed to

him.

But let us proceed to the principal part

of our Saviour's reply to the young in-

quirer. His folution of the queftion,

" What fhall I do that I may have eter-

nal life?" is exprefled in thefe plain and

fimple terms, " If thou wilt enter into

life, keep the commandments.'* The
reply needs no comment. Every one who

reads it, with a bare knowledge of the

meaning of the words, provided his ideas

on this fubjecl have not been confufed by

fyftematic fubtleties, will immediately

conclude that, in the judgment of our Sa-

viour, the only qualification necelTary to

entitle a man to eternal life, is obedience

to the will of God, or the obfervance of

thpfe eternal laws of righteoufnefs which

are
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are written upon the heart of man by the

hand of his Maker. Bv the lidit of rea-

fon all men fee the propriety and neceffity

of obferving the rules of fo'briety and pru-

dence in the regulation of themfelves, and

of jufticeand humanity in their treatment

of each other. By the principle of con-

fcience every man feels the authority of

thefe rules, as immutable laws of his be-

ing, eftablifhed by the great author of

nature, and is fenfible that in violating

this law, he offends his Maker, and ex-

pofes himfelf to punifhment. Even they

who do not enjoy the benefit of any

written law, are by the moral principles

of their nature a law to themfelves ; (o

that there is no human being, who pof-

feffes the common gift of reafon, to whom
it may net be truly faid, *' He hath (hew-

ed thee, O man, what is good.'* Tliis

univerfal law, whether read in the book

of nature, in the mofaic inflitutions, or

in the precepts of the gofpel, is at all

times immutably the fame ; and he who
obeys
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obeys it, keeps the commandments of

God. Obedience to this law is our in-

difpenlable duty, and the appointed con-

dition upon which alone we can obtain

the favour of our Maker, and become en-

titled to eternal life, becaufe without this

obedience, that is, without the pra^lice of

virtue, it is in the nature of things im-

poffible that we fhould be happy ; and no
other condition than this is prefcribed,

becaufe the good Father of all will not

impofe unneceffary burdens upon his crea-

tures. In every nation he that feareth

God, and worketh righteoufnefs, is ac-

cepted of him.

What then can be more aflonifhino-

than that almoft the whole chriflian

world, whilfl they have profeiTed to ac-

knowledge no other mafter than Chrift,

fhould have prefunied, in defiance of his

exprefs and repeated declaration, to pre-

fcribe terms of falvation which he never

prefcribed, and which can ferve no other

purpofe than to divert men's attention

frorr^
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from their firft and mofh important duties,

and either foothe them with falfe hopes,

whilfl they continue in their vices, or

alarm them with unneceffary apprehen-

fions, whilft they honeftly endeavour to

do that which is right and good ? Surely

to an inteUigent inquirer, who is inchned

to follow the plain didates of unfophif-

ticated' reafon and common fenfe, and to

underftand the words of Chrifl in their

obvious meaning, it muft appear exceed-

ingly ftrange to find that, in order to ob-

tain eternal life, befides keeping the com-

mands of God, it is in one church re-

quired that men (hould acknowledge ano-

ther infallible head, either in an individual,

or a coUedled body, and implicitly believe

whatever it teaches, and religioufly prac-

tife whatever it enjoins ; and that in

others, which have appealed from the au-

thority of popes and councils to that of

Chrift, the belief of certain creeds, the

obfervance of certain rites, a myftical re-

liance upon the merits of Chrifl, a pe-

culiar



14 Chrijl*s Converfation with

culiar kind of fervour or tendcrnefs in de«=*

votioii, or an internal experience of fuper-

natural impreffions, Hiould be declared

qualifications abfolutely neceflary to fal-

vation ; nay, that thefe fupernumerarj

conditions are confidered as far fuperior, in

dignity and value, to the practice of the

fimple and humble duties of morality.

To thofe who may be inclined to juf-

tify any of thefe unwarranted appendages

to the terms of falvation, by pleading that

they are included in the phrafe, keeping

the commands of God, the converfation

before us affords a complete reply. As if

on purpofe to guard the chriftian world

againll: the ingenious fophiftry by which

the meaning of the plaineft words has

been confounded, our Saviour goes on to

inform the young ruler that by keep*

ing the commands of God he meant the

pradice of the moral duties, of juflice,

humanity, gratitude, charity, and the

like. The young man, being a Jew,

upon hearing the phrafe, the command-

ments
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ments of God, naturally turned his

thoughts to the mofaic codcy and afked

which of its numerous precepts it was in-

difpenfably necelTary to obferve in order

to obtain everlafting life. In reply, Jefus

directs the young man's attention wholly

tothofe moral laws which, independently

of the authority of Mofes, are of immu-

table and eternal obligation, " He faith

unto him, Which ? Jefus faid. Thou
fhalt do no murder, thou fhalt not com-

mit adultery, thou (lialt not fteal, thou

flialt not bear falfe witnefs, honour thy

father and thy mother ; and thou (halt

love thy neighbour as thyfelf." This is

not, indeed, a complete enumeration of

the commands of God, but is a fpecimen

fufficiently large and particular, were it

duly confidered, to prevent all mifappre-

henfion of our Saviour's meaning ; efpe-

cially if this pafTage be compared with his

account of the different characters upon

which the different fentences of approba-

tion and of condemnation will be pro-

nounced

8
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nounced in the day of final judgment*

We need not, then, hefitate to admit it

as a point clearly decided by the authority

of Chrirt: himfelf, that the only neceffary

qualification for future happlnefs is a

good life. He that doth righteoufnefs,

as the apoftle John, who was well ac-

quainted with his mafter's dodtrine and

fpirit, hath faid, is righteous.

It was, doubtlefs, a great fatisfa6liori

to the young ruler, as it muft be to every

thoughtful and well difpofed mind, to be

able, upon comparing the general tenor

of his condu6l with the rule given him

by our Saviour, to declare, that from his

childhood to the prefent hour he had

faithfully obeyed the will of God. The
young man faith unto him, " All thefe

have I kept from my youth up.'* Defir^

ous, however, of going on to perfedion,

and, as appears from the fequel, of be-

coming the difciple of a mafler who was

fo able toinftrudhim in the things which

belonged to his eternal peace, he faid to

Jefus,
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Jefus, What lack I yet? Jefus, highly

pleafed with the difpofitions and charader

of this young man, wifhed to enlift him

among his followers ; but, knowing that

his wealth would occafion him innumer-

able temptations and difficulties in the

capacity of a chriftian teacher ; probably,

too, defirous of trying the ftrength of his

virtue, he called upon him, if he was

ambitious to advance beyond the necef-

fary foundations of a virtuous chara<5ler

to the fummit of perfection, to diftribute

his pofleffions among the poor, and be-

come one of his followers. *' Jefus faith

unto him, if thou wilt be perfect, do this

one thing : go thy way, fell what thou

hafl-, and give to the poor, and thou flialt

have treafure in heaven, and come and

follow me."

Well difpofed as this young man ap-

pears to have been, his zeal and fortitude

were not fufficiently flrong to enable him

to make a facrifice of his fortune, and to

refign every worldly expedation, in or-

VoL. III. C der
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dcr to qualify himfelf to become a teacher

of chriftiaiiity. He rcfpedled the cha-

racter of Chrift ; he approved of his doc-

trine ; upon eafier terms he would gladly

have entered himfelf in the train of his

followers ; nay, he exceedingly regretted

that it was not poffible, in the prefent ftate

of things, to become a preacher of the

^ofpel, and at the fame time retain his

wealth : bnt, after all, he could not per-

fuade himfelf to comply with the injunc-

tion. " When the young man heard

that faying, he went away forrowful,

for he had great poffeffions."

There is no reafon to apprehend, as

many writers have done, that this ruler,

though poffefled of fome pleafing quali-

ties, was not a good man ; or to lament

over him, as a hopeful youth falling (hort

of heaven. He himfelf affures our Savi-

our, not with the arrogant air of oftenta-

tion, but with the modeft confidence of

confcious innocence, that he had complied

with the condition af eternal life which

Chrift
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Chrift had laid down. " All thefe have I

kept from my youth up.'* Jefus was fo

far from calHng in queftion the truth of

the account he had given of himfelf, that

he was highly pleafed with the proofs

which his whole behaviour, on this occa-

lion, afforded, of an ingenuous temper and

a good heart. Jefus beholding him, lov-

ed him, which he furely would not have

done had he not been a good man.

When he calls upon the youth to part

with his pofTeffions, he does not fay, If

thou wilt enter into life, but if thou wilt

hQ perfcSi, fell that thou haft, and thou

fhalt be repaid in heaven. And after-

wards, when he warns his difciples from

this incident, of the enfnaring nature of

wealth, he fpeaks of it as an obftacle in

the way of men's becoming his difciples,

which is, in the language of the New
Teftament, entering into the kingdom of

heaven, or being faved.

But, though this young man may rea-

fonably, as well as charitably, be ranked

C 2 amons:
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among thofe good men, whether chrlf-

tians, Jews, or heathens, who, having

kept the commandments of God, are en-

titled, through the favour of God, to the

hope of eternal life :—it is to be regretted

that his virtue was ftill defe6live ; that

the love of riches had ftill fuch a hold

upon his mind, as to prevent him from

taking his ftation among thofe worthies

who forfook all and followed Chrift, and

hereby attaining the ftature of a perfe^b

man in Chrift Jefus. The refleclion

which our Saviour makes upon this inci-

dent, *' How hardly fhall they that have

riches enter into the kingdom of God?

It is eafier for a camel to go through the

eye of a needle, than for a rich man to

enter into the kingdom of God," though

it primarily refers to the peculiar difficul-

ties attending the profeffion of chrill:ianity

at its firft eftablifhment, merits the feri-

ous attention of the rich in all ages, and

ill every flate of the chriftian church.

At the Hrfl: eftablifliment of chriftia-

nity.
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nity, indeed, when it was to be propagat-

ed through diftant countries, with the cer-

tain proipe6l of violent oppofition, and

fevere perfecutions, the rich would have

peculiar facrifices to make, and be expof-

ed to peculiar hardfhips, in beconaing fol-

lowers of Chrifl ; fo that fcarcely any

thing could be imagined more difficult,

or more to require the immediate aflift-

aace and fupport of that Divine Power,

to which all things are pofiible, than for

a rich man to relinquifh all his worldly

interefts and profpefts, in order to under-

take the profefHon and propagation of the

chriftian faith. But there is no fituatioii

in which the love of riches is not a dan-

gerous fnare. In how many inftances is

it daily i^Qv^^ that the defireof wealth en-

tices men into ads of fraud, extortion,

and inhumanity, wholly inconfiftent with

a virtuous charader; and that the poiTef-

iion of it feduces them into criminal in^

dulgencies, deftrudive of their own hap-.-

pinefs and that of others ? And wher^

C
J richer
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riches do not lead men into fuch viola-

tions of the commands of God, .as to de-

prive them of all reafonable hope of ever-

lafting life, how frequently are they the

means of diverting their attention from

the higher purfuits of a rational and im-

mortal being ; of alienating their hearts

from thofe objects which are entitled to

their befl affections ; and of retarding

their progrefs towards chriftian perfec-

tion. Inftead of excelling, as they whom

Providence hath blefled with abundance

ought unqueftionably to do, in pious gra-

titude towards the giver of all good, and

in adlive beneficence towards their fel-

low-creatures ; how often do men, as

they increafe in riches, become more un^-

mindful of their almighty benefador,

more confined and felfifh in their difpo-

{itions, and more difinclined to make any

exertions, or run any hazards, for the be-

nefit of the public, or in fupport of the

caufe of virtue and religion ? From thele

fads, it is but too evident, that there is

in
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in riches a fafcinating power, againfl

which every one, who is expofed to its

influence, ought to be upon his guard

;

and that it at all times much concerns

thofe who are bleft with wealth, to take

heed leil: they forget the Lord, and to bear

in mind the apoftolic wariiing. Charge

them that are rich in this world, that

they be' not high minded, nor truft in

uncertain riches, but in the living God,

who giveth us richly all things to enjoy;

that they do good, that they be rich in

good works, ready to diftribute, willing

to communicate ; laying up in ftore for

themfelves a good foundation againft the

time to come, that they may lay hold

on eternal life.

C4 The
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The poor Widow's Mite.

Mark xii. 43, 44.

Verily Ifay unto you^ that this poor wi^

dow hath caji more in than all they

which have cafl into the treafury: for

all they did caJi in of their abundance^

but Jhe of her want did cqft in all that

Jhe had, even all her living.

The firft end of public in(lru6lion,

doubtlefs, is, to recommend and enforce

the pradice of virtue. If it be one

branch of a preacher's office to eftablifh

the truth, and to explain the theory of

religion, it is becaufe juft conceptions

and foHd princples are the beft founda-

tion
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tioii of right condu6l. If it be neceflary

that he fometimes flep afide into the

thorny paths of controverfy, in order to

overturn ancient prejudices, or to refute

lUw errors, it is only becaufe error and

prejudice, at the fame time that they

blind the underftanding, tend to corrupt

the heart, and to miflead men in the con-

du6l of life. Whatever occafional ex-

curfions he may find it expedient to make

into the regions of fpeculation, the

preacher who, in the true fpirit of chrif-

tian charit}^, " feeks the profit of many
that may be faved,'* will dwell in the

fruitful field of pradical religion and

morality as his proper home, and will

" affirm conftantly, that they who have

believed in God ought to maintain good

works."

In this particular, as in all others, the

chriftian preacher finds his beft model in

that great teacher of righteoufnefs, his

mafter Jefus Chrifl:. No one who is

eonverfant with the New Teflament can

doubt,
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doubt, that the general ftralii of his dif-

courfes, parables, and converfations, is

moral and pradical, and that the lead-

ing defign of his miniftry was, " to blefs

mankind by turning them from their

iniquities.'* His meat was to do the will

of him that fent him, and to finifh his

work, by warning his difciples, and the

multitude, againft the prevalent vices of

the age ; and by inculcating the fmcere

and fteady pradice of every virtue. And
whenever the ignorance and mifappre-

henlion of his followers, or the artifice

and malice of his enemies, obliged him

to interrupt, for a while, the great bufi-

iiefs of his miniftry, in order to correal

pernicious miftakes, or refute injurious

cavils, he ftill kept his main obje£l in full

view, and, as foon as the irkfome talk of

difputation was over, feized the firft oc-

cafion of returning to his delightful em-

ployment of moral inftru6tion.

When, in the midft of the ufeful dif-

courfes which Jefus, during his laft refi-

dence
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dence in Jerufalem, was delivering to the

multitude in the temple, he was accoft-

ed by a body of Pharifees and Sadducees,

who came thither, probably under the

(anflion of the national council, by aitful

queftions to draw from him, if poffible,

fome ground of accufation, it became

neceflary, for his own fecurity, and for

the credit of his caufe, that his ordinary

labours fhould fufFer a fhort interruption.

But having, in his replies to thefe cavil-

lers, given fuch proofs of fuperior wif-

dom as aftoniflied and filenced them, he

immediately refumed his addrefs to the

people, and repeated his earneft exhorta-

tions to them, to refrain from the vices

of thofe who profefled to be their guides

in religion. " All therefore, whatfoever

they bid you obferve, that obferve and

do ; but do not ye after their works, for

they fay and do not."

After this monitory difcourfe was

finilhed, as Jefus, upon leaving the tem-

ple, was fitting in the outer court, op-

7 pofite
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pofite to that part of the building which

was called the treafury, where ftood the

cheft, into which the voluntary contri-

butions of the people, for pious and cha-

ritable ufes, were put, he obferved the

people cafting in their gifts, and remark-

ed that feveral rich perfons made large

offerings. Among the reft he faw a poor

widow cafting into the cheft two pieces

of money of the fmalleft value. This

incident Jefus, who was always watch-

ful for every occafion of teaching his dif-

ciples a leflbn of morality, immediately

perceived to be too inftruclive to be pafTed

by: he therefore called upon fuch of

them as ftood near, to attend to the fin-

gular merit of this poor woman ; and ob-

ferved to them, that {he had done a greater

a6t of piety and charity than any of thofe

rich men who had made much larger of-

ferings ; for, while they had given only

a fmall portion of their wealth, (he, in

the midft of her poverty, had made an

offering of the whole of that little flock

which
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which (lie had provided for her fubfift-

ence. *' And Jefus fat down over againft

the treafury, and beheld how the people

caft money into the treafury, and many

rich perfons caft in much. And there

came a certain poor widow, and flie

threw in two mites, which make a far-

thing ; and he called his difciples to him,

and faid, In truth I fay to you, that this

poor widow has caft in more than all

they who have thrown into the treafury;

for all thefe did caft in of their abund-

ance, but (he, of her penury, did caft in

all that fhe had, even all her fubfift-

ence.**

The example of our Saviour, in pay-

ing fo much attention to the merit of a

poor widow, and beftowing upon her fo

large a portion of deferved praife, ftiould

teach us not to overlook real worth even

in the loweft condition.

Amidft the crowd of candidates for ap-

plaufe, who, probably with that oftenta-

tious difplay of piety and charity which

was
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was at this time fo common among the

Jews, were publicly prefenting their gifts

after the daily fervice of the temple was

ended, there was one poor woman, who
made an offering, in itfelf fcarcely wor-

thy of acceptance, or even of notice : (he

threw in two mites, which make a far-

thing. She had not the vanity to think

that fo mean a gift, from fo obfcure a

hand, would attract any degree of atten-

tion: but generofity, and a fenfe of duty,

prompted her to prefent her Httle mite

to Heaven ; fmall as it was, (he trufted

that as it was all (he had, it would not

be rejeded j and if Heaven accepted the

tribute, though overlooked, or only be-

held with proud difdain by thofe who
were cafling their gold and filver into the

treafury, fhe was contented and thankful.

It was impoffible that fuch unoflentatious

goodnefs, and humble pietj^, (hould pafs

unnoticed by that benevolent Saviour

who was, on all occafions, the patron of

modeft virtue, and the friend of the poor.

Jefus
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Jefus beheld this poor widow with com-

placency; and in holding up her merit as

an example to his difciples, laid the foun-

dation of a monument to her memory,

more honourable and durable than was

ever ere6led in brafs or marble, to

perpetuate the names of faints or heroes.

Let this inftance of condefcenfion put to

ihame that pride of wealth which fo of-

ten inclines men who have, alas ! few

perfonal pretenfions to fuperiority, to

turn away with fupercilious negletl

—

perhaps to trample under foot, with in-

folent difdain, that unafpiring merit

which bloflbms and dies in the vale of

obfcurity. It is to be lamented, as one

among the many evils arifing from the

unlimited value which is put upon wealth,

that, whilft homage, almoft idolatrous,

is paid to the merit, real or imaginary,

of the rich and great, the poor man's

wifdom, and even his virtues, are de-

fpifed. The difcouragement of virtuous

exertions among the inferior clafles of

mankind.
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mankind, which arifes from this kind: of

partiality, is much greater than is conn-

monly imagined ; for it is only a few fu-

perior minds, who are capable of con-

temning *' the proud man's contumely,*'

and purfuing a fteady courfe of unobferv-

cd or defpifed virtue, with no other con-

folation than the confcioufnefs of good

defert, and the aflurance that, though

forgotten or flighted by men, his witnefs

is in heaven, and his reward with that

gracious Being, who " regardeth not the

rich more than the poor."

But the principal leiTon of inftrudion

which the incident before us fuggefts is,

that the merit of a benefaction is not to

be determined merely by its value, but

by the condition, and the intention of

the donor. This poor widow, thougli

the fum (lie caft into the receptacle

of public charity was only two mites,

made a more meritorious offering than

any of thofe rich men who had prefent-

cd the largeft contributions. Not that

we
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we are to fuppofe all the opulent contri-

butors influenced merely by motives of

oftentation, the greater part of them we
conceive, (as perhaps commonly happens

in thefe cafes j to have been governed,

in different degrees, both by the felfilh

principle of vanity, and by the more dif-

interefted and exalted principles of hu-

manity and piety. But the probability

of being prompted to this offering by a

pure {q\\{q of duty was, perhaps, in favour

of this obfcure widow, who could not

hope, in the midfl: of {o many rich of-

ferings from people in higher ftations,

to attra(£l: notice by her humble gift;

and who can fcarcely be imagined to have

found fufficient inducement to make an

offering of all her prefent fubfiftence, ex-

cept in the pleafure of gratifying her be-

nevolent and pious feelings, and in the

hope that her offering Vv^ould be accept-

able to God. At leaft, it may be clearly

inferred from the circumftances of the

ftory, that this widow, whofe donation

Vol. III. D fo
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fo far exceeded, in comparative value,

the fplendid gifts of her richer neigh-

bours, was inferior to none of them in

charity and piety. The liberality of

thofe who gave only an inconfiderable

portion of a large ftore, from which they

might fpare much without fuffering ma-

terial inconvenience, was not to be

brought into competition with that of

the poor woman who parted with all her

little flock of money, and trufted to the

good providence of God, and her own

induHry, to fupply the wants of the mor-

row. This excellent woman, though in

condition a poor widow, was pofTeffed of

the ineftimable treafure of a generous

mind, and was, at leaft, equally with

the wealthieft of her countrymen, '' rich

in good works."

How delightful the encouragement

which this incident affords to thofe

whofe rank and fituation in life may feem

leaf): favourable to ads of charity, to be

liberal according to their ability. Ex-

4 cepting
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ceptlng thofe whom {icknefs, the infiriiii-

ties of age, or the unavoidable want of

employment, has placed in a ftate of tem-

porary or permanent dependence upon

private or pubUc charity, it'N perfons are

in fuch a flate of abfolute penury as not

to be able fometimes to fpare a fmall

mite from the produce of their induftry

for thepurpofes of charity. Where this

is not done, even by thofe who occupy

the inferior ranks of life, it is commonly

more owing to a want of inclination than

ability. Even thefe ranks are not with-

out their fuperfluities and luxuries, which,

without any diminution of real happinefs,

might be occafionally abridged for the

fake of furnifhing the means of doing

good* I muft add, too, that the lower,

as well as the higher orders of fociety,

have their expenjive vices, for which the

bed atonement they can pofTibly make is

to facrifice them upon the altar of hu-

manity. It may feem unreafonable to

expcifl that thofe who depend upon their

D 2 daily
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daily induftry for their fubfiflence, {hould

labour beyond what is abfolutely necef-

fary for their own fupport, in order to

enable themfelves to afford occafional re-

lief to others. And yet I cannot doubt

that thofe who poflefs any portion of the

generous fpirit of the />oc»r widow, would

find tbemfelves an:iply repaid for any ex-

traordinary fatigue they might undergo^

in providing a fmall fund, from which

they might occalionally aflifl a relation in

trouble, a neighbour or friend in afflic-

tion, or a fellow-creature in want. Such

laudable exertions, for the benefit of

others^ even among thofe who are not

blefTed with affluence, are beyond all

queftion required by that law of love

which teaches us to be ready to every

good woi*k. It was the advice of St..

Paul to his brethren at Corinth, to pre-

pare themfelves for the charitable con-

tributions which were to be raifed among

them, by making it a pra£lice, on the

firil day of the week, to lay by in ftore

7 ^^
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as God has profpered him : an excellent

rule, which refolutely followed by thofe

whofe chief dependence is upon their la*

hour, would be attended with innumer-

able advantages ; among which, it would

not be one of the lead: conliderable,

that it would enable them to enjoy the

divine pleafure of beneficence. It is

in the true fpirit of chriflianity that the

fame apoflle recommends induftry to his

Ephefian brethren, as the means of in-

creafing their ability of doing good. He
exhorts them to labour, working with

their hands the thing which is good,

that they may have to give to him that

needeth.

Thofe whofe fphere of ufefulnefs,

through the narrownefs of their circum-

ftances, is very fmall, are fometimes apt

to complain that their condition in life

deprives them of many gratifications

which are enjoyed by the rich, and par-

ticularly that they are denied the divine

luxury of doing good. And it muft be

D 3 owned
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o^vned to be one of the principal advan-

tages attending wealth, that it furnifhes

a benevolent man with many opportu-

nities of ferving mankind which none but

the affluent can enjoy. But it ought to

filence every murmur arifing from this

inequality in the condition of men, that

whatever other enviable diftindions the

lich poflefs, they do not enjoy the ex-^

clufive privilege of doing good. The
poor man enjoys as much fatisfadion in

contributing his mite towards the relief

of mifery, and has as good reafon to af-

fure himfelf that it is acceptable to God,

as he whofe wealth enables him to offer

a talent. He has many ways of render^

Ins: kindnefs and fervice to thofe about

him belides affording them pecuniary af-r

fiftance; and in thefe refpeds his low

flation, and his habits of labour, may

often give him an advantage over the

rich. In fuch cafes he may fay, " Silver

and gold have I none, but fuch as I have

give 1 unto thee:" and of whatever kind

be
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be the ofFering that is prefented from a

good heart, we are alTured by our bleff-

cd Saviour that it will not be rejeded.

*' Whofoever (hall give to drink unto

one of thefe little ones a cup of cold wa-

ter only in the name of a difciple, verily

I fay unto you he (hall in no wife lofe

his reward."

Nayi even in thofe cafes in which po-

verty wholly excludes a capacity of adual

fervice ; in which, for want of the in-

ilruments of beneficence, the benevolent

heart is compelled to content itfelf with

beftowing upon the objects of its fympa-

thy the barren tribute of kind wifhes

alone, there is a fecret fatisfadtion at-

tending the confcioufnefs of generous and

compadionate feelings,^ which abundantly

compenfates the pain which they occa-

iion. And it cannot be doubted, that

the great Father of mercies, to whom the

inmoft recedes of the heart are open,

obferves with approbation every fecret

emotion of pity, though never expreiTed

D 4 in
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in adions, or even in words. The tear

of compafilon is a precious offering,

which from the man who has nothing

elfe to give, will not be rejeded. Where

no kind offices can be performed, even

*' the defire of a man, in the judgment

both of God and all good men, is his

kindnefs*." " Where there is a willing

mind it is accepted according to that a

man hath, and not according to that he

hath not."

Whilfl the incident before us affords

encouragement to the poor to be charita-

ble and kind according to their ability,

it warns the rich that they do not too

haflily prefume that, with refpedt to a(5ts

of charity, they difcharge their whole

duty. It is probable that the rich men,

who caft much into the treafury, were

very well fatisfied with what they had

done, and would have difdained the

thought of having their valuable offerings

* Prov. xix. 2%

of
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1

of gold and filver brought into compari-

fon with the poor widow's two mites.

Yet it was the opinion of a judge, the

wi-fdom and equity of whofe decifions

cannot be queftioned, that '^ this poor

widow caft more in than all they who had

caft into the treafury." With refped to

the intrinfic value of the i)fterings, or

their utility for the purpofes of the pub-

lic treafury, they would bear no com-

parifon ; but with refpedt to the moral

merit of the offerers, the balance turned

on that fide which probably the parties

themfelves, either through pride on the

one fide, or humility on the other, little

expe6led. As far as the public is inte-

refted in charitable contributions, they

are doubtlefs to be eftimated by the ef-

fect which they will produce ; that is,

by the ordinary meafure of pecuniary va-

lue. But if they are to be confidered in a

moral light, as affeding the charaders

of the perfons by whom they are be-

iflowed, they muft be meafured by a very

different
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different ftaiidard. He who is defirous of

determining fairly what degree of moral

worth his charitable adlions poffefs, muft

firft inquire diligently into the motives

and principles from which they are per-

formed. Before he pronounces himfelf

in a moral fenfe a charitable man, and

affures himfelf that his offerings are of

that kind with which God will be well

pleafed, he muft be fully fatisfied that he

gives alms, not folely or principally to

obtain admiration and applaufe among

men, but from a fincere defire to alleviate

the miferies, and promote the happinefs,

of his brethren, and from a pious regard

to the authority of God. His next in-

quiry muft be, whether his liberality is,

all circumftances coniidered, as extenftve

as can reafonably be expelled. It cannot

be the duty of the rich to give all that

they have to the poor, for this would be

overturnino; and invertino; the order of hu-

man affairs, without any imaginable ad-

vantage. It appears to be abfolutely necef-

fary.
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fary, in order to produce the greateft fum

of focial happinefs, that there ihould be

different ranks in fociety. Every man,

in the flation which he occupies, has

certain claims for himfelf, and certain

debts of juftice and propriety to the com-

munity to which he belongs, which, in

ordinary cafes, precede the demands of

charity. But in attending to the former

a good man will not overlook the latter.

When every reafonable provifion is made

for perfonal enjoyment, domeftic com-

fort, and public appearance, a fyrplus

will remain which ought to beconfecrat-

ed to piety and humanity. The parti-

cular extent of this fund muft, of necef-

iity, be fixed by every individual for him-

felf. But let no one, who is pofTefTed of

property, and is in a lituation which en-

ables him to enjoy the conveniences and

luxuries of life, think himfelf, on the plea

of the uncertainty of trade, an increafing

family, or the like, at liberty to decline,

or poflpone, the defign of fetting apart

fome
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fome fixed portion of his annual income

for charitable ufes. If the pooreft man,

not dependent upon charity, is bound to

make occafional offerings to humanity, it

may furely be conhdered as an indifpenfable

duty of perfons in every rank of life fu-

perior to that which depends for fubfifl-

ence upon manual labour, to make fome

regular provifion for the exercife of libe-

rality. No reafonable objedion again ft

fuch a meafure can arife from the national

eftablifhment for the fupport of the poor ;

for the fums which are raifed by means

of poor laws ought to be confidered in

no other light than as a debt paid by the

higher ranks of fociety to the loweft, in

compenfation for the unequal (hare

which the former poiTefs of the common

gifts of nature. Every individual who has

not, by mifcondud, forfeited his life or

liberty to public juftice, has a natural

right to fubfiftence, and I will add, com-

fortable fubfifience, of which no civil in-

ftitutions can deprive him. Leaving all

le2;al
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legal payments for the maintenance of

the poor out of the prefent queftion, as

belonging rather to the head of public

juftice than perfonal charity, let thofe

who are in any degree bleffed with afflu-

ence, confider themfelves as bound by

the laws of benevolence and piety to

make a religious appropriation of fome

ftated portion of their wealth to the god-

like defign of doing good. And in mak-

ing this important appointment, let them

be careful to pay, at leail:, an equal re-

gard to the warm fuggeftions of gene-

rofity, as to the cool dictates of pru-

dence. In proportion as they are raifed

by divine Providence above their bre-

thren let them enlarge their conceptions,

and expand their benevolence, that their

hearts may be open to every call of hu-

manity and utility, and that they may,

on all occafions, be ready to diftribute,

willing to communicate, never forgetting

that from him to whom much is given

much will be required; and that a talent

from
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from a rich man was a lefs offering thafi

two mites from a poor widow.

To conclude, if thou haft abundance,

give alms accordingly; and if thou haft

but a little, be not afraid to give accord-

ing to that little ; for alms is a good gift

unto all that give it, in the fight of the

Moft High. Bountifulnefs is a moft

fruitful garden, and mercifulnefs endureth

for ever.

The
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The Folly of rafli Confidence.

Matthew xiv, 28.

Peter anfwered htm^ and fatdy Lord, if it

be thou, bid me come to thee on the wa*

ter.

The real caft of a man's temper Is,

perhaps, befl: difcovered by cafual and un-

expected occurrences. For the ordinary

courfe of incidents which, without any

uncommon (hare of fagacity, may be

forefeen, men are ufually careful to pre-

pare themfelves; putting a ftudied re-

flraint upon their feelings, and cautioufly

regulating their behaviour, wherever

they apprehend themfelves in danger of

making any difcovery to their difadvan-
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tage. But in the unguarded moment of

furprife, when their prudence, or their

virtue, is aflaulted in the moft vuhierable

part, the vices or infirmities of their na-

ture appear without difguife. A more

perfea infight into a charader may be

obtained from a fingle adion, or word,

thus prompted by the immediate occa-

fion, without art or concealment, than

from a longcourfe of life which has been

induftrioufly accommodated to pre-efta-

bliihed rules.

The apoftle Peter, in the incident re-

ferred to in the text, made a fudden and

undefigned difcovery of his natural pro-

penfity to rafh confidence in himfelf, and

herein furnifhed an example of human

infirmity, which it may be inftruaive

and ufeful to contemplate, in connexion

with the extraordinary event which occa-

fioned it.

We are informed in St. John's gofpel,

that the miracle of feeding five thoufand

perfons from five loaves and two fifhes

had
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had convinced the multitude that Jefus

was indeed the Meffiah, and that, in con-

fequence of the idea at that time enter-

tained concerning the nature of his king-

dom, they began to enter into meafures

for proclaiming his title to the kingdom

of Ifrael, and fixing him on the throne

of David his father. Nothino; could be

more foreign to the real nature of our

Saviour's office, or more contrary to his

incHnations, than fuch a defign. His

kingdom was not of this world, and he

was too intent upon executing his fpi-

ritual commiffion, to be capable of hften-

ing to any propofal for eftablirtiing him-

felf as an earthly prince. " When Je-

fus therefore perceived that the people

were ready to come and feize him by

force, to make him king," he determin-

ed immediately to withdraw from them.

Accordingly, having conftrained his apof-

tles and other difciples, who were pro-

bably rather difpofed to favour the defign

of the populace, to go back in the (hip

Vol, III. E which
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which had brought them over the lake,

to the coafl: which lay oppoftte to Beth-

faida*, and having difmiffed the multi-

tude, he retired for the purpofe of devo-

tion into a folitary place among the hills,

which lay not far from the fhore.

*' When he had fent them away, he

went up into a mountain privately to

pray."

It happened during the paflage that the

veffel was driven by contrary winds out

of the intended diredlion, fo that when

they had rowed for feveral hours, they

were only about five and twenty, or

thirty furlongs, from the (hore, on which

Jefus ftill remained. Jefus, obferving

their fituation, by the aid of that divine

power which accompanied him, in the

fourth watch of the night (or about

three in the morning) came towards the

veffel, walking on the fea, and feemed

as if he would have paffed by them.

* Markvi. 45 and 53.

Among
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1

Among the Egyptians, who were accuf-

tonaed to exprefs their conceptions by-

hieroglyphics, or fymbollcal reprefenta-

tions, the idea of mpoffibiHty was exprefl-

ed by feet walking upon water. An ac-

tion of this kind, which any one would

immediately pronounce impracticable to

a human being* would doubtlefs greatly

furprifethe already terrified and diftreffed

paflengers. Their fears, ftrengthened

by fuperftition, immediately fuggefted to

them the idea, that the appearance was a

ghoft or phantom. " When the difr-

ples faw him walking on the fea, they

were troubled, faying. It is a fpirit,

and they cried out for fear." Immedi-

ately, however, Jefus relieved their ter-

ror, by fpeaking to them, and faying,

*' Take courage; it is I; be not afraid.'*

It was at this inflant that Peter exhibit-

ed a flriking example of prefumption.

Whilft the reft of the difciples were full

of filent joy and wonder, at the unexpect-

ed appearance, and aftonilLing fituation,

E 2 of
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of their mafter, this forward apoftle cried

out, " Mafter, if it be indeed thou, bid

me come unto thee on the water." Je-

fus, in order to afford himbn opportunity

of exercifing his faith, and at the fame

time to convince him of his rafhnefs, faid

to him. Come. Upon this, '' Peter de-

fcended from the (hip, and walked on the

water towards Jefus :" but when he per-

ceived the wind boifierous, he was ter-

rified ; his faith and courage failed him,

and beginning to fink, he cried out,

'* Mafi:er, fave me." Immediately Je-

fus put forth his hand, and caught him,

and faid to him, " O thou of little faith,

wherefore didft thou doubt ?" Then

they went together into the vefifel, where

they were received with great joy. Upon

this the ftorm ceafed, and the vefllel was

without delay conveyed to the coaft of

Gennefaret, near Capernaum, where Je-

fus continued his benevolent miracles.

Whilfl: we admire the majefty and

the condefcenfion which our Saviour

difplayed
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dlfplayed through this whole tranfadion,

we cannot but obferve, in the conduft of

Peter, a ftriking proof of the folly of

cafting ourfelves in the way of unnecef-

fary dangers, through a daring confidence

in our own flrength. We are taught by

this incident, that to feek for hazardous'

enterprizes, without juft occafion, is not

faith, but prefumption, and more difco-

vers an impetuous temper, than a pru-

dent and fteady refolution. They who
are content to confine themfelves within

the limits which Providence has aflWnedo
them, will be in a condition of much
greater comfort and hfety than they who
venture unnecelTarily into fcenes of trial

and difficulty. In the tempeftuous fea

of human life we may find Sufficient ex-

ercife for our conftancy without courting

danger; and if we fteadily^ perfevere

in the talk of duty, we may aflure our-

felves that we fhall enjoy the prote6lion

of the great Lord of nature during our

E 3 P^flTage,
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pafTage, and that we (hail at length arrive

at the haven of everlafting reft.

Examples of prefumptuous confidence

fimilar to that of Peter in the text, in the

prefent ftate of the world, can feldom

occur. To attempt to walk upon the

fea, or to throw one's felf from a preci-

pice, without making ufe of fome natu-=-

ral means of prefervation, would now be

univerfally deemed rather a proof, of in-^

fanity than of courage. The regular

modes both of public and perfonal defence

which are at prefent eftabliflied, leave

few opportunities for thofe adventures

in which valour is difplay&d by the vo-

luntary defiance of danger. But the fame

temper which led Peter to requeft his

mafter's permifTion to come to him upon

the water, flill appears in various forms

of rafhnefs and prefumption, and flill

continues to produce mortification and

difgrace.

We have fometimes feen men, through

a pre-
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a prefumptuous confidence in their own

abilities, engaging in employments, or

affuming offices, to which they are

wholly unequal. The unavoidable con-

fequence has been, that, after Ibme un-

fuccefsful efforts, they have been oblig-

ed to abandon an undertaking from which

they had promifed themfelves credit and

advantage, and have purchafed a fmall

portion of felf-knowledge at the price of

much difappointment and vexation. Such

foolifli and fruitlefs attempts as thefe can

only proceed from ignorance and vanity.

They may, therefore, ealily be prevented

by diligent and impartial felf- examina-

tion, and by an attentive obfervation of the

caufes of failure, or of fuccefs, in fimilar

fituations.

It is chiefly with refpedt to moral con-

duct that men are in danger of fufferins;

by rafh confidence and prefumption. In

the unfufpicious period of youth, before

men are taught circumfpedion by expe-

rience, nothing is more common than to

E 4 prefume
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prefume upon the ftrength of their refo-

lution, and to expofe their innocence to

the fevereft trials, without any apprehen-

fion of danger. The good principles

which have been from infancy impreffed

upon their minds by precept and exam-

ple, and the habits of regularity and fo-?

briety which many years of fteady difci-

pline have confirmed, they regard as ar-

.

mour of defence, fufficient to repel the

moft powerful aflaults of temptation.

Hence they venture, without apprehen-

fion, into fcenes the mod hazardous to

their virtue, and form connexions with

perfons of licentious principles, and pro-

fligate chara<3:ers, in full confidence of

enjoying the pleafure or benefit of their

fociety, without fuffering the fmalleft

injury from the infedion of their exam-

ple. As well might they expe(5t to vifit

with fecurity the abodes of peftilential

difeafe, or to take fire into their bofom

and remain unhurt.

If, indeed, the truth and importance of

religious



^he Folly of rajh Confidence, 57

religious principles were, in all fituations,

equally prefent to the naind ; if there

were no danger, in any circumftances, of

forgetting that we are under the autho-

rity, and adually in the prefence, of

that Great Being who will not fufFer the

wicked to go unpunifhed, or lofing fight

of the folemn account which every maa

mufl hereafter render of himfelf unto

God ; It naight then be of little confe-

quence what fcenes we frequent, or what

examples are exhibited before us, for we

fhould be able, without helitation, to re-

ject every inticement to criminal indulg-

ence, by faying, " How can I do this great

wickednefs, and fin againft God?" But

the more perfe6lly we are acquainted

with ourfelves, and the longer we con-

verfe with the world, the more fhali we
be convinced that man is a weak, varia-

ble, and paflive being, perpetually under

the controul of external circumftances,

and liable to be driven about by every

{wreath of temptation. Thofe truths which,

in
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ill the moments of retirement and ferious

recolle£lion, appear imqueftionably cer-

tain, and infinitely important, amidft

the tumult of paflion are overlooked, or,

for a feafon,* vanifli before the fafcinatiilg

charm of profane ridicule. That chara^^-

ter which our deliberate judgment pro-

nounces moft refpedable and meritorious,

held np before the imagination by the

artful hand of ridicule, in a point of view

in which its features are diftorted, no

longer attracts our admiration, and per-

haps excites a momentary feeling of con-

tempt. Thofe a£lions which the wifdom

of our preceptors and friends hath always

taught us to regard with averfion and

abhorrence, in the hour of diffipation and

folly affume a lefs formidable, perhaps a

pleafmg afped ; we fee them committed

by others without difgufl:—we begin to

apprehend that the feverity of wifdom

has exaggerated the deformity of vice—

we fuffer ourfelves to be impofed upon

by her deceitful blandifhments, and at

laft
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laft fall into the fnare which (he has laid

for our dcllrudion.

It may, perhaps, ferve to put thofe

upon their guard who are mofl in danger

of led action, the young and unexpe-

rienced, if we enumerate diftindly the

principal circumftances which render it

hazardous to place ourfelves in the way

of temptation. Thefe are the ftrength of

natural appetites and paffions ; the pow-

erful influence of example; and the fear

of iiu'iularity.

In reprefenting to you the hazards to

which your virtue is expofed from the

natural appetites and paffions, I would by

no means be underftood to inculcate thofe

rigid ieffons of abftinence which would

render, human life a ftate of perpetual

hoftility againft nature. Every fenfe

with which our wife and benevolent

Creator hath endued us, was doubtlefs

intended by him as a fource of enjoy-

rnent. But lince univerfal experience has

provedj that infelicities of various kinds

necefTarily
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neceflarily arife from irregularity, and

that Pleafure then only deferves the name
when fhe fubmits to be dire£led by Rea-

fon, fnice examples are continually oc-

curring of the deftruclive efFeds of intem-

perance and licentioufnefs, with refped

to health, fortune, reputation, and peace

of mind ; it muft be acknowledged to be

of infinite importance to be fecured againfl

the influence ofirregular paffions, and un-

lawful defires. And how fhall this fecu-

rity be obtained but by cautioufly avoid-

ing every inticement to criminal indulg-

ence ? Whilft the mind poffeffes the full

command of itfelf, in the tranquil region

of wifdom, it is eafy to refift the firft af-

faults of temptation, becaufe it is eafy to

call in the aid of religious principle, and

virtuous refolution : but when the ftorm

is once raifed, it becomes exceedingly

difficult to receive the pure rays of truth

through the increafing mift of paffion,

Amidft the turbulence of appetite, it is,

fcarcely to be expeded that the " flill

fmall



^he Folly of rajh Confidence. 6i

fmall voice" of reafoii will be heard.

The only certain way, then, to preferve

your innocence, is to be continually upon

your guard againfl the firft approach of

temptation.

Another circumftance which ought

to prevent your expoling your innocence

to unneceflary hazards, is the influence

of example. So natural, fo powerful, is

the principle of imitation in the human
mind, that it requires great circumfpec-

tion, as well as refolution, not to *' fol-

low a multitude to do evil." Whatever

may be your determination before you

mix with bad company, whatever degree

of confidence you may have in your felf-

command, if you once fuffer yourfelf to

become an aflbciate with men of corrupt

principles, and licentious manners, I fhall

tremble for the confequence ; for it would

be giving too much credit to your own
report concerning yourfelf to believe

that you are able to attach yourfelf to the

perfons of bad men, without becoming a

partaker
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partaker of their fins. When you hav^

incorporated yourfelf into their fociety,

vice will afTume a new forn:i, and will

call in to her aid new auxiliaries, of which

you are now little aware. Not merely

inclination and appetite, but friendfliip,

cheerful good-humour, generofity, and

honoitr, will each provide a fnare for your

ruin. Finding the vices of your compa-

nions blended with many amiable accom-

plifhments, you will be in great danger

of fufferins: an afFe£lion for the former to

fleal into your hearts^ under the difguife

of refpe6l for the latter. You will not

eafily perfuade yourfelf that there can be

any thing greatly criminal in fo amiable

a character, and you will foon be willing

to hazard the credit, or inconvenience,

which may attend a participation of his

follies, for the fake of (haring his merits,

and enjoying his friendfhip. With fuch

companions mirth and gaiety will almoft

inevitably be the prelude to guilt. Inno-

cence is never in greater danger thah

when
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when it affociates itfelf with libertinifm

at the board of feftivity. *' The boiui*

daries between harmlefs gaiety and cri-

minal excefs are fo faintly marked, that

it will be no wonder if, at a feafon when

you are more agreeably employed than in

taking heed to your ways, you fhould

pafs over from the one to the other be-

fore you are aware.'*

In fuch connexions you will be in

danger of being feduced into vicious

pra<ftices by falfe fhame, an ambition of

rivalling your affociates in freedom and

fpirit, or a fear of incurring their ridicule.

And it is here, perhaps, that your greateft

danger will lie. The mere idea of in-

dulgence and plcafure you might, per-

haps, refift: for your heart would revolt

at the profpe£l of enjoyment to be pur-

chafed at the expence of innocence. But

the laugh of contempt you could not

fupport : to efcape reproach from your

companions you would incur the reproach

of your own heart: to be applauded by

4 thofe
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thofe whom you ought to defpife, yotJ

would expofe yourfelf to the cenfure of

him whom, above all, you ought to

fear. If fuch be the hazards to which

virtue is expofed from a voluntary aiToci-

ation with men of licentious chara6lers^

it muft furely be the didate of prudence

to refrain from their fociety. The advice

of Solomon on this head cannot be too

frequently repeated. " My fon, walk not

thou in the way of evil men ; enter not

into the path of the wicked : avoid it,

pafs not by it, turn from it, and pafs

away."

Befides the allurements of criminal

pleafures, vice hath other fnares which

they who are defirous of preferving their

innocence muft ftudioufly avoid ; I mean

thole which arife from the profpe61: of

gain. In the midft of the numerous op-

portunities of oppreflion and iniquity

which the prefent flate of fociety fur^

nifhes, it requires much caution and re*

folution to avoid thofe connexions and

engagement?
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engagements which would enable a man,

at the expence of that honefty which

the world is too much inclined to defpife,

to purchafe affluence and diftin(ftion.

The beft fecurity, in fuch a corrupt ftate

of fociety, is to preferve yourfelves, as

much as poffible, independent of thofe

who appear, from their places of gain,

determined at all events to be rich, and,

above all, to cultivate thit independence

of fpirit, and love of integrity, which

will enable you to defpife the honours and

rewards of unrighteoufnefs.

It is in the power of few perfbns, con-

fidently with their duty to fociety,

wholly to withdraw themfelves from

thofe fcenes which will expofe their vir-

tue to fome hazard. The prefent life is

intended by divine Providence as a ftate

of trial ; and, provided we retain our in-

nocence, it is more honourable to keep,

than to defert, the pofl of adion. Our

virtues, as well as our abilities, are to be

improved by daily exercife. All that is

Vol, III. F necelTary,
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necefTary, in order to our fafety, is, that

we do not indulge the ra(h and prefump-

tuous temper which Peter difcovered in

the incident we have been conlidering,

and beedlefsly rufh into dangers and

temptations which we may, confiftently

with our rerpe6live chara6lers and fitua-

tions, decline. If to habitual diffidence

and circumfpedion we add perfevering

induftry in the difcharge of our duty; if

we make ufe of every expedient to efta-

blifh in our minds the principles of re-

ligion, and to imprefs upon our hearts a

deep fenfe of its obligations ; if we cul-

tivate that acquaintance with ourfelves

which will lead us to a juft apprehenfion

of our conftitutional frailties ; if we be

ever ready to hearken to the leflbns of

wifdom, and the counfels of friendihip,

in obedience to the maxim of Solomon,

*^ The ear that heareth the reproof of

life, abideth among the wife ;" if we be

l&autious and prudent in the choice of our

intimate companions and friends, admit-

ting
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ting no man to a place in our hearts

vvhofe ititegrity and virtue have not been

tried and approved ; if, laftly, we accul-

tom ourfelves to retire at proper feafons

from the world, to review our pafl: ways,

to deliberate concerning our future con-

dud:, and to fupplicate direction and af-

fiflance from the eternal fountain of

wifdom, we may be afTured of preferv-

iiig our virtue uncorrupted amidft all the

fnares of vice ; and, at the clofe of life,

we Ihall be able to review the difficul-

ties we have overcome, and the dangers

we have efcaped, with a degree of fatis-

fadtion and joy which will enable us to

adopt the language of the apoftle Paul,

*' I have fought a good fight ; I have

finifhed my courfe : henceforth there is

laid up for me a crown of righteoufnefs,

which the Lord, the righteous judge,

will give me at that day."

¥ g. .The
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The Charafters of the Hypo-

crite and the Penitent com-

pared.

Matt. xxi. 28—31.

JVhat think ye ? Jl certain man had two

Jons : and he came to the Jirji, andfaid.
Son, go work to-day in my vineyard:

he anfwered^ andfaid^ I will not \ but

afterward he repented, and went. And
he came to the fecond, and fiiid like-'

wij€\ and he anfwered, and faid, Igo.

Sir, and went not. Which of thefe two

did the will of his father f Tl heyfay

unto him, T ĥefirft.

In order to produce a plentiful harveit

it is not only neceflary that the feed be

good.
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good, but that it be fown in good ground.

Even the divine do6lrine of our Saviour

only proved efficacious when it was re-

ceived into good and honefl: hearts.

Upon thofe whom pride, avarice, or other

corrupt paffions, had rendered incapable of

Hftening with candour and honefty to the

voice of truth, the only effe6t of repeated

inftrudions and admonitions was to con-

firm their prejudices, and increafe their

enmity.

The public entry which Jefus had

made into Jerufalem at the head of an

applauding multitude, whofe cry was,

" Hofannah to him that cometh in the

name of the Lord ;" the authoritative

exertion of his prophetic power, in driv-

ing the traders out of the court of the

Gentiles, and the numerous crowds,

which, at this public feftival of the

Pailover, attended upon his difcourfes,

alarmed the Jewifh rulers,, who could

not be, perfuaded to confider his miniftry

in any other light than as an attempt to

F 3 fupplant
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fupplant their power, and effe<5l a revolu-

tion in the f^ate. Determined, at all

events, to deftroy Jefus, yet not daring

to apprehend him by force in the prefence

of the people, without fome plaufible

pretence, (for " all the people were very

attentive to hear him*') they refolved,

after much deliberation, to endeavour,

by captious and enfnaring queftions, to

draw him into fome declaration which

would furnifh matter of accufation againft

him. Accordingly, on the third day of

the week in which he fufiered, whilfl:

he was teaching in the temple, a com-

pany of perfons, confifting of chief priefls,

fcribes, and elders of the people—that

is, people of eminence in the order of the

ptiefthood, among the interpreters of the

law, and in the Sanhedrim^ or national

council, came upon him in a body, if

pofiible to confound or enfnare him.

They demanded of him, with an authori-

tative tone, whence he derived the power

which he had aflumed, of turning out of

- 3 the
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the temple thofe who, by their pcrmif-

iion, tranfaded affairs of merchandise in

the temple; who appointed him to enter

the city in public procelfion, like fome

royal perfonage, and under whole com-

mlffion he took upon him the office of a

public teacher ? " When he was teach-

ing the people in the temple, and preach-

ing the gofpel, the chief priefts and the

fcribes came upon him, with the elders,

and fpake unto him, faying, '* Tell us by

what authority doefi: thou thefe things,

and who is he that gave thee this au-

thority ?'*

The defign of the rulers in this quef-

tion, doubtlefs, was, to provoke Jefus to

give fome anfwer which mig;ht afford

them a plea for charging him either with

blafphemy, or fedition. Jefus, therefore,

well knowing that it would be in vain to

give them ^ dired; anfwer, chofe rather

to {ilence them by retorting upon them

a (imilar queflion : he called upon them

to declare explicitly, before he anfwered

their inquiry, what they themfelves

F 4 thought



72 CharaBers of the Hypocrite

thought concerning the divine mifTion of

John the Baptift. " He anlvvered, and faid

unto them, I will alfo afk you one thing,

which if ye tell me, I alfo will inform

you by what authority 1 do thefe things.

The baptifm of John, was it frona hea-

ven, or of men ? Anfwer me.*' To this

queflion they immediately perceived that

it would be unlafe to give a dire£l: reply,

either in the negative or the affirmative:

for if they acknowledged the divine au-

thority of John, they were aware that

they fliould furnifh Jefus with fufficient

ground for charging them with injuftice

and impiety in rejecting the teflimony

which John bore concerning him. On
the other hand, if they pronounced John

an impoflor, the indignation of the peo-

ple now aflembled, by whom he was re-

vered as a divine teacher, would proba-

bly be fo inflamed as to endanger their

lives. They therefore chofe rather to

withdraw their own demand than to give

an explicit anfwer to that of Jefus.

*' They
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*' They reafoiied among themfelves, fay-

ing, If we (hall fay, from heaven, he will

fay unto us, Why then believed ye him

not ? But if we fay, of men, the popu-

lace will ftone us ; for they are all per-

fuaded that John was a prophet.'* And

they anfwered, and faid to Jefus, " We
cannot tell." And Jefus replied, " Nei-

ther do I tell you by what authority I do

thefe things.'*

Having thus filenced his adverfaries,

he gave them a fevere reproof in a parable

which he addrefled to them in the pre-

fence of the people, before whom the pre-

ceding converfation had pafTed. The fa-

ble was briefly this :
*' That a certain

man had two fons whom he ordered to

go and work in his vineyard, and that the

one faid he would not go, but afterwards

repented, and went ; and the other faid

he would go, but went not.'* The tale

was fhort, but full of reprehenfory mean-

ing. If it was evident that a father who

fliould be treated in the manner our Sa-

viour
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viour defci-ibes, would prefer the youth,

who after feme hefitation, delay, and

refra£Vorinefs, obeys his commands, to

him who, after many fmooth fpeeches,

and fair promifes, is difobedient, it was

not lefs evident that the pharifaical

Jews, who after all their zeal in the pro-

feffion of religion, and ftriflnefs in the

obfervance of its ceremonies, reje£led a

divine inftrud:or, were far inferior in me^

rit to thofe Jews who, without any fuch

profeflions, and even after a courfe of

iniquity or licentioufnefs which might

feem to have rendered their converfioa

exceedingly improbable, became difciples

of Chrift, This is the application which

Jefus himfelf makes of the parable tb

the cafe of thofe Jews who (after all

the proofs which he had given of his di-

vine commiffion) defpifed his do(fi:rine,

and fought to take away his life. ** Je-

fus faith unto them, Verily I fay unto

you, that publicans and harlots go into

the kingdom of God before you : for

John
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John came unto you in the way of righ-

teoufnefs, and ye believed him not, but

the pubhcans and the harlots believed

him : and ye, when ye had leen it, re-

pented not afterwards that ye might be-

lieve." That part of the Jewifh nation

whofe fcrupulous adherence to every fup«

pofed intimation of the divine will, tra-

ditionary as well as written, might feem

to promife a ready and cheerful reception

of any further relation from heaven ; but,

notwithftanding, refufed to obey the gof-

pel, were in the condition of the fair

ipoken youth who, when his father faid

to him. Go work to-day in my vineyard,

faid, I go, fir, and went not. Thofe

whofe difgraceful profeffion, or guilty

charader, might appear to difcourage all

expectation of their becoming fincere dis-

ciples of a mafter whofe laws enjoined

the ftridteft purity and integrity, but who,

after all, abandoned their vices, and fub-

mitted themfelves to the authority of

Chrifl, might juflly be compared to the

rude



J^ CharaBers of the Hypocrite

rude but well meaning and dutiful young

man, who, upon receiving the fame com-

mand with his brother, faid, I will not

-go, but afterwards repented, and went.

Few perfons will, I apprehend, hefi-

tate in pronouncing this latter the pre-

ferable character ; but it maybe of ufe

to confider more particularly the grounds

of this preference.

When men fail to execute the fair

promife which, either in exprefs words,

or in their a<5lions, they have given of

future excellence, it muft always be ei-

ther owing to a want of refolution, or a

want of principle ; becaufe they have not

a degree of integrity and conftancy fuf-

ficient to render them proof againft temp-

tation ; or becaufe they do not fincerely

wifh to be good, but merely to be thought

fo, for the fake of ferving fome felfilh

purpofe. In the former cafe, though

there be fome room for refped:, on ac-

count of the good difpofitions which fub-

fift in the mind, there is flill more for

blame.



andlthe Penitent compared. yj

blame, that for want of diligent culture

and fleady perfeverance, they are fuffered

to languish and die. In the latter, the

only feelings which the contemplation of

the charadler can excite are thofe of con-

tempt and averfion. For the more ex-

cellent the qualities are to which any man

pretends, the greater is the difappoint-

ment, and confequently the more vio-

lent the difguft, when we difcover that

it is nothing more than pretence.

On the other fide, when a man whofe

words, or external appearance, promifes

nothing, or lefs than nothing, upon a

more intimate acquaintance prefents be-

fore us a character which ilrikes us with

admiration, we have the fuilefl: aflu ranee

that his virtues are lincere, and that his

merit is fubftantial : we fooii learn to

overlook, or forget, defedls of temper, or

peculiarities of manner, which arefo am-
ply compenfated by fterling goodnefs:

we even contemplate his excellencies

with the higher pleafure, at leaft when

we
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we firfi: become acquainted with thern*

from the furprife of difcovering fo much

to admire where we had met with many

things to cenfure. Suppofe a chara£ler

of inferior merit—fuppofe a young man

whofe pliable irrefolute temper, or whofe

impetuous paffions, feem at his firft en-

trance upon life to afford much more

ground for painful apprehenfion, than for

pleafing expectation, concerning his future

character ; if, upon the aclual encounter

with temptations, we find that he aflumes

a degree of firmnefs and courasje which

he at firft fcarcely feemed to poffefs ; if

we obferve him calling into adion the

virtuous and pious principles which edu-

cation had implanted in his mind, and

find him rifins: to that maulinefs and ex-

cellence of charafter of which he once

fcarcely feemed capable, the pleafure we

experience in contemplating his growing

merit is heightened by furprife. We
value the ripening fruit the more becaufe

it exceeds the promife of the fpring. Let

us
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us make a flill lower fuppofition. Con-

ceive a young man who has not only

feemed for a while inattentive to the voice

of wifdom, but has wantonly rejeded her

folicitations, and, rejedling to walk in

her ways, has turned afide into the paths

of vice : Suppofe him, after a (hort ex-

perience of youthful follies, convinced of

the deceitful nature, and deftrudlive Con-

fequences, of vicious pleafure, recoUefl-

ing the leffons of prudence and virtue

which were taught him in his early-

years, recovering the tone of his moral

and religious principles, and, with fincere

penitence, and determined refolution, for-

faking the vices, and returning to the

path of his duty; we contemplate the

happy change with a degree of delight

proportioned to the regret and forrow

which his degeneracy had occafioned

;

we candidly overlook and forgive his

wanderings, and welcome him back to

the paths of peace and happinefs. The
pleafure, in this inftance, refembles that

with
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with which we fee leaves, and flowers,

and fruits, fpringing from a ftock which

we had given up for dead.

In (hort, in every cafe of moral con-

du6l which refembles that of the fon in

the parable, who faid to his father, I will

not go, but afterwards repented, and

went, we find traces of latent virtues,

which render the charadter far preferable

to that of the irrefolute or difhoneft pro-

mifer, who is like the other plaufible,

but difobedient youth, who, in reply to

his father's command, faid, Sir, I go,

but, after all, went not.

How much preferable the former cha-

ra6:er is to the latter every one will be

convinced who will attend to the man-

ner in which he himfelf judges of men,

in all cafes in which his more important

interefts are concerned. With refpedl to

the mere forms of ceremony, or civility,

we give ourfelves little trouble to efti-

mate theexad value of men's declarations

and promifes : for it is of little confe-

quence
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quence whether the current coin of com-

plaifance be llerling or counterfeit, as long

as it continues to pafs. But in every con-

nexion of a more ferious nature we look

for fomething more fubftantial than mere

words. For the friend of your bofom

would you not much rather make choice

of a man, who, though he might fome-

times offend you with bluntnefs or rude-

nefs of fpeech, would be ever ready to

ferve you by kind atflions, than of one

who would only feed your expectations

with fair promifes ? In any civil or com-

mercial concern would you not much
fooner fubmit to the inconvenience of

uncouth language, an ungracious air, or

even occalionally of perverfe humours,

for the fake of being aiTured of the faith-

ful and piin6lual performance of every

necefTary office, than relinquish the fub-

ftantial benefit of honeft and ufeful fer-

vices, for the fake of having your ears

tickled with fmooth words? In affairs

in which we feel oiirfelves deeply intc-

Vol. IIL G refled
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refted we all perceive the difference be-

tween faying and doing. We all attend

to this difference in the judgments we
form of others ; let us not overlook it

when we pafs judgment upon ourfelves.

We may be a ifu red that the great dif-

tinclion between words and deeds will not

be overlooked by the Almighty in his

final judgment of mankind. Good inten-

tions, it is true, where circumftances are

fuch that they cannot be carried into exe-

cution, will not be rejected. Where
there is a willing mind it is accepted ac-

cording to that a man hath, and not ac-

cording to that he hath not. But before

the tribunal of Omnifcience mere words

will be of no value. " Not every one,"

faith our Saviour, " who faith unto me.

Lord, Lord, fhall enter into the king-

dom of heaven, but he that doth the will

of my Father who is in heaven.'* The
homage we pay our Maker in ads of re-

ligious vvorfhip, if it be not accompanied

with the heart, is an empty found, nei-

5 ther
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ther profitable to ourfelvcs, nor accept-

able to him. It was a fevere cenfure

which the prophet Haiah pafled upon the

ancient Ifraelites, which our Saviour ap-

plied to the Pharifees, and which is ap-

plicable to all hypocritical wor(hippers

:

" This people draw nigh unto me with

their mouth, and honour me with their

lips, but their heart is far from me." In

like manner all profeffions of zeal for re-

ligion, and all declarations of a purpofe

and refolution to obey the will of God,

which are not followed by a correfpond-

ent courfe of a£lIon, are wholly ineffec-

tual to obtain the favour of God. With-

out a life truly devoted to the fervice of

God, and the benefit of mankind, in the

pradice of all perfonal and focial virtues,

the mod humble confeffions of fin, the

mofl: folemn vows of obedience, profit

nothing. It is meet, indeed, to be faid

unto God, *' We have done iniquity,

we will do fo no more;'* but the great

Ruler of the world is too wife to be im-

G 2 pofed
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pofed upon by falfe pretences, and too

much the friend and patron of virtue to

accept of infincere profeffions and pro-

mifes inftead of adual obedience. The
true penitent, who, though he has for-

merely refufed to yield obedience to the

authority of God, and lived in the viola-

tion of bis commands, has, at length,

changed his views and inclinations, and

turned from all his tranfgreflions, is cer-

tainly more acceptable to the righteous

Lord, who loveth righteoufnefs, than the

mere pretender to piety, who contradi6ls

all his fair profeffions, and good refolu-

tions, in his daily condutSt. Nothing ihort

of a(£l:ual obedience can obtain the fa-

vour of God. " If thou doejl—not if

thou promifell:—well—thou flialt be ac-

cepted.'*

What encouragement does this doc-

trine afford to thofe who have forfakeii

the right way, to return to the path of

their duty ! Our merciful Father in hea-

ven is not like lome rigorous parents,

who
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who refent, with inexorable feverity,

every adl or expreffioii of difobedience,

and leave their offending children no

room for repentance, though they feek

it earneftly with tears. The language of

that lono;-fufFerino; and forbearance with

which he treats his frail and erring crea-

tures, is, Let the wicked forllike his

way, and the unrighteous man his

thougrhts, and let him return unto the

Lord, and he will have mercy upon

him. Repent ye therefore, and be con-

verted, that your fins may be blotted out.

How erroneoufly do we judge of the

characters of men when we defpife the

humble penitent, and pay refpecl to the

proud and felf- righteous hypocrite ? The
penitent, notvvithftanding all the blame

which he has juftly incurred by his of-

fences, is certainly much more deferving

of regard on account of the good difpo-

fitions his repentance difcovers, and the

virtuous refolution which has produced

his reformation, than the hypocrite, on

G 3 account
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account of an idle parade of piety and

fanaity to which his heart is a ftranger,

and unmeaning profefiions and pronniles,

which neither are, nor were ever, intend-

ed to be accompUfhed. Yet the ailum-

ing pretender to religion, even when the

veil of hypocrify is too thin to conceal

his real charader, (hall obtain a degree of

refpea for the mere form of godlinefs,

which (hall be haughtily refufed to the

man who, with humble contrition, for-

fakes his vices, and enters upon a new

courfe of life. This is furely judging

according to the appearance, and not ac-

cording to truth.

Laftly, how forcibly does the parable

under confideration teach us not to rely

upon mere verbal profeffions without

correfpondent anions, in the judgment

we form of ourfelves and our own con-

dition. If we be confcious of living in

the habitual pradice of any vice, let us

not flatter ourfelves that occafional ac-

knowledgments of our fins, or refolutions

' of
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of amendment, exprefTcd in public forms

of devotion, will be accepted by our

Maker in the room of actual reformation.

Let us remember that the fon, who did

the will of his father, was not he who

faid, I go, iir, and went not, but he who
faid I will not go, but afterwards repent-

ed, and went.

I muft not conclude without remark-

ing that, though the character of a fin-

cere penitent is preferable to that of an

hypocritical pretender to religion, there

is a third character more excellent than

either—that of the man who, through

the whole courfe of his life, purfues a

uniform and fleady courfe of obedience

to the will of God. Although the defign

with which our Saviour delivered the pa-

rable of the text did not lead him to ex-

tend it beyond the two cafes of the fon

who promifed to go into his father's

vineyard, but went not, and of him who
at firft refufed to go, but "afterwards

went, a third cafe may be fuppofed,

G 4 which
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which will imply more merit than either

of the former, namely, that of a fon who

faid, I go, fir, and immediately went as

he had promiled.

In the common intercourfe of foclety,

though we prefer a man who is rude of

fpeech, but honeft in heart, to one who

has nothing to recommend him but a

fmooth tongue and a hollow complai-

fance, yet we moft of all admire and va-

lue the man who unites every external

expreflion of civility and politenefs with

the higher and more fubftantial merit of

integrity and benevolence. So, in the

moral condud of life, as it refpeds the

Supreme Judge, to whom we are ac-

countable for our adions, though repent-

ance be better than hypocrify, innocence

is ftill better than repentance. When

any one has been unfortunately led aftray

by temptation into the path of wicked-

nefs, the befl courfe he can poffibly take

is to repent and amend. BlelTed, faith

our Saviour, are they that mourn, for

they
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they fhall be comforted. But if the man
be happy whofe tranfgreffioii is forgiven,

whofe fin is covered, fliil happiei is he

who, by a fteady courfe of obedience to

the divine laws, efcapes the pangs of re-

morle, and the numerous evils which are

neceflarily attendant upon vice, and

from which even reformation itfelf can-

not whoUv exempt thofe who have been

her votaries. Blefled are the undefiled

in the way who walk in the law of the

Lord: blelied are they that keep his

teftimonies, and that feek him with their

whole heart; they alfo do no iniquity;

they walk in his ways.

Take heed, then, that there be fuch

an heart in you, that ye may fear the

Lord, and keep his commandments al-

ways, that it may be well with you for

ever.

Chrifl's
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Chrift's Converfatlon with the

Woman of Samaria.

John iv. lo.

^efus anfwered, and/aid unto her. Ifthou

kneweji the gift of God, and who it is

that faith to thee. Give me to drink,

thou wouldefi have afked of him, and he

moould have given thee living water.

In trying and hazardous fituations a

wife man will preferve the due medium be-

tween cowardly timidity and prefumptu-

ous rafhnefs. Whilfl: he flies from no dif-

ficulties which unavoidably attend the

difcharge of his duty, he will not expofe
,

himfelf to any dangers which circum-

fpedion
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fpciflion and prudence might enable him

to avoid In the execution of great un-

dertakings difcretion is no lefs neceifary

than firmnefs.

On this ground the conduct of our Sa-

viour, in retiring from Judea into Ga-

lilee, after his firft vifit to Jerufalem,

may be fully juftified The general at-

tention which bis miracles and preach-

ino-had excited among the people, appears

to have raifed, in the rulers of the Jewifh

nation, an apprehenfion left this new

teacher (hould become the occafion of

public diforder. The Pharifees in par-

ticular, who were much interefted in

preventing innovations, kept a watchful

eye upon his progreis. And when they

were informed that he continued to make

converts, and that the number of thofe

who, through the miniftration of his dif-

ciples, received his baptifm, was greater

than that of the followers of John, who

had before given them Ibme alarm, they

began to think of employing the public

authority
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authority to fupprefs thefe proceedings.

Jefus, following the natural di(5lates of

felf- prefervation in fuch a fituation, ra-

ther than expofe himfelf to the hazard of

being cut off in the beginning of his la-

bours, chofe again to withdraw into the

remote regions of Galilee.

In the courfe of his journey an inci-

dent occurred, the particulars of which,

as related by St. John, are exceedingly in-

terefting, both on account of the light

which they caft upon the character of our

Saviour, and the weighty leffons of in-

flrudion which they convey.

The road from Jerufalem into Galilee

lay through Samaria. This country, for-

merly inhabited by Ifraelites, was, after

the AfTyrian captivity, repeopled by a

colony from a country beyond the river

Euphrates, who brought with them

their idolatrous rites. After their fet-

tlement, imagining from fome calamities

which had befallen them, that they had

negleded the God of the country, they

requeued
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requefled the king of Aflyria to fend

them fome perfon to inftrud them In the

worQiip of the God of Ifrael. This re-

queft the king complied with, and a

Jewifli pried came among them, and re-

fided at Bethel*. This circumftance,

together with the (ituation of the coun-

try, afterwards brought many Jews to

fettle in Samaria. Neverthelefs, this

mixed people ftill retained their idolatrous

rites, worshipping their falfe gods in con-

junction with Jehovah. This continued

to be the cafe' for feveral generations;

** Their children and their children's

children, fearing the Lord, and ferving

graven images." The averiion which,

this circumftance had excited in the Jews
againft the Samaritans was afterwards

confirmed by other caufes, when idolatry

no longer fubfifted among them. When
the Jews, returning from captivity, de-

termined upon rebuilding the city and

* 2 Kings xxvii. 24.

temple
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temple of Jerufalem, the Samaritans vio-

lently oppofed the defign. And after-

wards Manafles, a brother of the high

prieft who had offended the Jewifh fan-

hedrim by marrying the daughter of the

Aflyrian governor of Samaria, was pre-

vailed upon by his father-in-law, San-

ballat, with no inconfiderable party of

Jews who had joined him, to build a tem-

ple on Mount Gerizim, in Samaria, in

oppofition to the temple at Jerufalem.

Thefe hiflorical fa6ls may ferve to ex-

plain to you the grounds of that invete-

rate enmity between the Jews and the

Samaritans referred to in this narrative,

and to illuftrate feveral parts of the con-

verfation.

As Jefus was paffing through Samaria,

and approached the town of Sychar, fitu-

ated near a piece of ground which the

patriarch Jacob had formerly given to

his fon Jofeph, whilft the dilciples, who

accompanied him, were gone into the

town to purchafe provifions, being fa-

tigued
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tigued with his journey, he fat down to

red: himfelf upon the fide of Jacob's

well. At this inftant a woman from

Sychar came to the well to draw water.

Jefus, ever watchful for opportunities of

doing good, immediately began a conver-

fation with her, in which it was his

purpofe to give her much ufeful inflruc-

tion.

Our Saviour was probably the more

defirous of entering into difcourfe with

this woman, becaufe flie was a Samari-

tan, that he might in this adion exprefs

his difapprobation of the enmity which,

fubfifted between the two nations, and

give his difciples an intimation of the li-

beral fpirit, and compreheniive nature,

of the religious fyftem which he was

about to eftablifli. His defign in con-

verfing with a Samaritan was, doubtlefs,

to inftrudl his followers, that, as he him-

felf was fuperlor to the prejudices and

partialities of his countrymen, fo they

Ihould divert themfelves of all unreafon-

able
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able averfion or attachment to particular

bodies of men, and, regarding all maii-

Itind as brethren, fhould be ready to every

good work.

Jelus began this converfation, not with

an immediate declaration of his character

and defign, but with the natural requeft

that (he would draw him fome water

from the well to drink. Such a requefl:

might feem a very unlikely means of in-

troducing a converfation fo interefting as

that which followed. But our Saviour

knew how to make the beft ufe of every

incident that occurred ; and he eafily

forefaw that a requeft of this nature, ad-

drefled to a Samaritan woman, would

recall to her mind the animofity which

had long fubfifted between the Jews and

Samaritans, and thus afford him an occa-

fion of giving her feafonable inftru^lions.

Accordingly it is related by the Evange-

lift, that the woman v/as much furprifed

to be thus accofted by one who, from his

habit and diale£t, (he knew to be an in-

habitant
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habitant of Judea. Recoileding the

mutual difaffedion of the two nations,

and prefumlng (as is too often done) that

the bigotry and the prejudices of a party

mud: neceflarily be found in every indi-

vidual that belongs to it, (lie httle ex-

pe6led to have met with a Jew who
would condefcend to alk, or accept of, a

civility from a Samaritan; and (he ex-

preffed heraftonifhment by faying, *' How
is it, that thou, being a Jew, afkefl: drink

of me who am a woman of Samaria?'*

for, adds the hiftorian, according to our

tranflation, '* the Jews have no deali?igs

with the. Samaritans." The original

words (hould have been rendered, agree-

ably to their literal meaning, The Jews

do not ufe any thing in common with

the Samaritans, that is, probably, do not

eat or drink out of the fame vefTels with

them. That they had fome dealings

with each other appears from the cir-

cumflances of this ftory ; for the difci-

ples were, at this time, gone into the

Vol. III. H town
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town to buy food: and, as the people

of Galilee were frequently obliged to pafs

through Samaria in their way to Jerufa-

lem, this kind of intercourfe could not

be avoided. The fenfe in which I un-

derftand this paffage is free from the dif-

ficulty arifing from thefe circumftances

upon the common interpretation. It is

at the fame time fupported by fa^ls re-

corded in the hiftory of this people. An
ancient Jewifh rabbi relates, that the

Jews looked upon the Samaritans as hav-

ing no part in the refurredion ; that they

excommunicated and curfed them, and

that they held it unlawful to eat with

them*. As a farther confirmation of

the antipathy of the Jews to the Sama-

ritans, may be mentioned the terms on

which, on a certain occafion, the Jew-

ifh populace infulted our Saviour. On
the other fide, the Samaritans were

equally inveterate in their enmity againll:

* Lightfoot in loc.

the
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the Jews, as appears, arnongft other clr-

cumftatices, from an incident related by

St. Luke, that when our Saviour was

going up to Jerufalem, and would have

called at a Samaritan village to take re-

frefhment, the inhabitants refufed to re-

ceive him, *' becaufe his face was as

though he would go to Jerufalem,'*

Thefe fads, and innumerable others,

which it were eafy to adduce 'from al-

moft every period of eccleflafl:i:al hiftory,

leave us no room to doubt that there is

nothing more deftruclive of the peace andV

happinefs of mankind than religious bi-

gotry. The dilTenfions and perfecutions

which immoderate zeal, in the fupport

of particular articles of faith or forms of

worfliip, has produced through the fe-

veral ages of the world, would fill up a

tale of horror difgraceful to human na-

ture. And, although the general increafe

of knowledge, and of liberal intercourfe,

has, in fome degree, fubdued this fpirit,

and taught men that probity and piety

H 2 arc
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are not necefTarily conneded with any

particular creed, yet fo much of the old

leaven ftill remains that people of differ-

ent religious fe6ls find feme difficulty in

holding the fame friendly fociety, and

entertaining the fame friendly regard for

each other, as if no fuch difference in re-

ligious opinions and practices fubfifted.

Yet, till they are able to do this, they

have not perfe£lly imbibed the fpirit of

their Maftcr ; for he was fo entirely fvte.

from national partiality, that he could

converfe with a Samaritan with the fame

candour and kindnefs as with a Jew;

and, when he wanted a fupply of water

to relieve his thirft, he favv no reafon

why he fhould not readily alk, and

thankfully accept it, from a woman of

Samaria; a moft inftru<5live example of

that liberality of fentiment which we
ought to exercife towards thofe who hold

different religious principles, or belong

to a different church, from our own ;

efpecially when we find the party witli

which
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which we are connefted inclined to mo-

rofenefs or uncharitablenefs.

To the queftion by which the wonnan

exprefled her furprife at our Saviour's re-

queft, he gave no dire£t reply. He was

aware that this might lead him into the

controverfy between the two nations far-

ther than was confiftent with his prefent

purpofe; He knew that religious, as

well as other animofities, are often beft

healed by waving all farther difcuffion of

the queftions which occafioned them.

He was confcious of higher and more be-

nevolent views than thofe of decidins; the

queftions in difpute between the Jev^'s

and the Samaritans. In order to give

this woman fome idea of his charader

and office, he faid unto her, in his ufual

figurative manner, " If thou kneweftthe

gift of God, and who it is that faith to

thee, Givemeto drink, thou wouldeft have

alked of him, and he would have given

thee living water ;" hereby intimating,

that the doflrine which he was appoint-

H3 ed
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ed to teach, and which he was ready to

communicate to her, was adapted to give

refrefbment and life to the mind, as the

water, flowing from a wholefome fpring,

to the body.

The woman, underftanding our Savi-

our's words (as Nicodemus, on a limilar

occafion, had done) in their Uteral fenle,

faid, " Sir, thou haft nothing to draw

with, and the well is deep : whence

then haft thou this livins: water ? Art

thou greater, or wifer, than our father

Jacob, who himfelf, with his children,

fervants, and cattle, drank of this water,

and left the well for the ufe of his pof-

tcrity ?" Jefus, ftill farther to unfold his

meaning, replied, " Whofoever drinketh

of this water will thirft again ; but he

that drinketh of the water that I fliall

give him will never thirft; but the wa-

ter that I (hall give him will be in him a

well of water fpringing up unto everlafting

life.'* It is as if he had faid, " I do not fpeak

of this, or any other common water, which

can only relieve a prefent thirft that will

Ihortly
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fliortly return, and require a frefh fup-

ply ; but I make ufe of this term by way
of allufion, to denote the powerful effi-

cacy of my do6lrine, which will yield

perpetual fatisfa6lion to thofe who receive

it in this world, and will preferve and

nourifh them for eternal life in the world

to come."

From- this declaration the woman
might eafily have concluded that this

Granger was fome great prophet, who was

able to teach her fpiritual do6lrine. Still,

however, (lie underftood him literally,

and requeued that he would give her of

the water of which he fpake, that (he

might no lons^er haveoccalion to come to

the well. Upon this, Jefus determined

to give her a convincing proof of his pro-

phetic power, by (hewing her, that,

though apparently an entire flranger, he

was not unacquainted with the particulars

of her life and characfter. For this pur-

pofe he defired her to go home, and call

her hufl>and, and come again to him.

H 4 The
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The woman faid, *' Sir, I have no huf-

band." Jefus anfwered, " In faying you

have no hufband you have fpoken true,

for you have had five hufbands: but be

with whom you now Uve is not your

hufband."

The woman, aftoniOicd at thus being

circumftantially informed of what con-

cerned herfelf by a Jew and a ftranger,

was immediately convinced that he muft

be endued with extraordinary powers

from heaven, and faid, " Sir, I perceive

that thou art a prophet." And, whether

it was that (he was defirous of evading

any farther difcourfe on a topic which

touched her confcience, or that (he was

fincerely defirous of information upon

the great queftion in difpute between the

Samaritans and the Jews, llie intimated

a wi(h that he would teach her the truth

concerning the place in which the pub-

lic facrifices and national worfliip ought

to be performed. ''Our fathers worfliip

on tbi3 mountain, and ye fay that in Je-

rufaleni

I
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rufalem is the place where men ought

to worfliip."

The occafion of the building of the

Samaritan temple on Mount Gerizim has

been already explained. This temple

had, before the time of this converfation,

been deftroyed by the Romans, but the

Samaritans had doubtlefs rebuilt it, as

- they ftill continued to perform their pub-

lic offices of religion there. The Sama-

ritans, who received only the five books

of Mofes, deduced their authority for fix-

ing the national temple upon this moun-
tain from the example of the patriarchs

Abraham and Jacob, who had ereded al-

tars upon it. The Jews, relying upon

the authority of the later hiftory of their

nation, had maintained that Jerufalem

was the proper feat of the public na-

tional worfhip.

Our blefled Saviour brought this dif-

pute to a brief and decifive iflue by de-

claring, in the name and under the au-

thority of God, that ail diftinclions re-

fpedling
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fpe6liiig the place and other incidental

circumftances of public worfhip, were

now to be abolifhed, and that the time

was come in which men were to learn

that fincerity is the only thing necelTary

to render religious worfhip acceptable to

God. " Jelus faith unto her. Woman,
believe me, the hour cometh, when ye

fhall neither on this mountain, nor yet at

Jerufalem, worfhip the Father : ye wor-

fhip what ye know not ; we know what

we worfhip, for falvation is of the Jews

:

but the hour cometh, and now is, when

the true worfliippers fliall worfliip the

Father in fpirit and in truth, for the Fa-

ther fedceth fuch to worfnip him. God

is a fpirit, and they that worfhip him

muft worfliip him in fpirit and in

truth."

Our Saviour's meaning, in this mofl:

interefting declaration of his dodrine con-

cerning the nature and obligations of re-

ligious worfliip, is too clearly expreffed

to be eafily mifunderflood : it is plainly

7 this

:
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this: Concerning your nation it is in-

deed true, that, although you are now

free from idolatry, you have not fuch juft

conceptions ofGod and his worfhip as the

Jews, to whom God hath fent his pro-

phets, and amongft whom the Meffiah is

to appear. But, notwithftanding that you

Samaritans have been miftaken in this

matter, the miftake is no longer of con-

fequence : for the {t,-^{o\\ is arrived in

which is to be introduced a dilpenfation

of religion, fo pure and fpiritual, that

there (hall no longer be any ground for

the preference of one place to another in

the worfhip of God. The time is come

in which religious wordiip is to be pre-

fented without the external fym.bols of

facrifices and ceremonies ; in which God

will require nothing more from men
than that they worfliip him with fincere

devotion. The homage of the mind is

that which was always mod acceptable

to God, and which alone he now expeds

and deniands. This is the kind of wor-

fhip
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{hip which is moft fuitable to his na-

ture; for he is himfelf a fpiritual being,

pofTefled of all the properties and powers

of the mod perfect mind, and therefore

cannot be plealed with any external ex-

preffions of devotion which are not ac-

companied with the genuine fentiments

of piety.

Such were the pure and fublime ideas

of religion which our Lord communi-

cated to the Samaritan woman, and not

to her alone, but to his difciples in all

fucceedinsf acres. One of the moft im^-

portant ends of his million was to fettle

religion upon the eternal foundation of

truth and reafon. He found it every

where loaded with ornaments, debafed

by fuperftition, and corrupted by hypo-

crify. His firft object, therefore, was to

feparate the pure gold from all the bafe

mixtures with which it had been alloyed,

and to reftore it to the world in its native

purity. He taught mankind that the ac-

ceptablenefs of religious worfhip depends

-upon no external circumflances what-

ever.
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ever, but entirely upon the habit and

temper of mind with which it is prefenr-

ed. According to his dodrine religious

worrtiip can receive no additional value

from the magnificence, or the fuppofed

fan6lity, of the temple in which it is of-

fered. The iincerity of the vvorfliipper,

which has no neceflary dependence upon

-the incidental circuniftances of time,

place, or poflure, is the quality which

alone can obtain the favour of that Great

Being, who dwelleth not in temples made

with hands. Whofoever prefents to his

Maker the offering of an honell heart, a

pious mind, and a good life, pays him a

more acceptable tribute than if he brought

before him all the fowls of heaven, or

ilaughtered at his altar the cattle upon a

thoufand hills.

It is infinitely to be regretted that this

divine dodrine has been fo little regardedo
by chriftians in the feveral ages of the

church. Had they fully conceived the

idea, and truly imbibed the fpirit of their

Mafter
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Mafter on this head, all contefts about

places, ceremonies, and forms of religion,

would have been buried in the ruins

of the Jewifh, Samaritan, and heathen

temples. Thefe circumfliances would

have been confidered as of no confcquence

farther than they might be found to con-

tribute to the decency and regularity of

public worfhip, and would, conlequently,

have remained in the lame (late of free-

dom in which our ci"u-i(lian directory has

left them. All men would either have

united in one general fimple form of pub-

lic worfhip, expreffive of the univerfal

principles and fentiments of religion, af-

ter the model of that excellent prayer

which our Lord has left us; or, at

leaft, would have agreed in making ufe

of different methods of devotion, with

the iame fpirit of piety and charity,

making it in this affair the Jirfl object of

their attention, and the only object of

their zeii, to pay lincere homage to the

one eternal mind.

Warned
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Warned by the examples of folly and

incoiififtency which the hiftory of the

chriftian church affords us, let us return

to the fimple doctrine of our divine Maf-

ter, and leaving it to others to difputc

concerning the forms of reli'j;ion, make

it our chief concern to preferve the rea-

lity, by performing all our devotions with

.iixed attention, with genuine fentiments

of piety, and with fincere intentions to

obey the God whom we worfliip; for

God is a fpirit, and they that worfhip

him muft wor(hip him in fpirit and in

truth.

The
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The Folly of rejefting Inftruftion-

Matt. vlii. 34.

And when theyfaw him, they bejought him

to depart out of their coafis.

It has been an opinion, ably, and I

think I may add, fatisfadorily, maintained

by feveral learned and ingenious writers,

that the perfons fo frequently fpoken of

in the gofpels as pofleffed with devils,

were, in reality, lunatics or madmen

;

and that our Saviour, in treating their

difeafes as the efFe£l of the immediate

agency of evil fpirits, conformed to the

common notions and cuftomary language

of
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of the Jews on a point concerning which

it did not lie within the limits of his com-

miflion to corredl their judgment.

Without entering at prefent into

the detail of argument by which this

opinion is fupported, I iliall take it for

granted that the perfons on whom the

miraculous cure related in the context was

performed, were labouring under the dif-

eafe which we call madnefs ; and, on

this fuppofition, I fhall endeavour to ex-

plain the narration.

Soon after Jefus and his difciples had

pafled -over the lake of Tiberias, and

were arrived in the country of Gadara,

he was met by two demoniacs, who
were polTefTed with fuch frantic madnefs

that they wandered naked in the fields

and among the tombs, and were a terror

to the neighbourhood, and whofe dif-

order gave them fo much preternatural

ftrength that even chains were not fuffi-

cient to bind them. " There met him

two demoniacs coming from among the

Vol, III. I tombs,
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tombs, exceedingly fierce, fo that no oner

could pafs along that way, and no man
could bind them, no not with chains,

neither could any man tame them ; and

they were always,, night and day, in the

mountains, and among the tombs, cry-

ing, and cutting themfelves with ftones/*

As it was a current opinion among

thejews that madnefs was owing to pof-

feffion with an evil fpirit, the madmen

themfelves, who were once in their fenfes,

muft, of courfe, have had the fame no-

tion. Thefe madmen, as is not uncom-

mon, knew themfelves to be {q^ and

therefore thought themfelves to be pof-

feffed, and fpoke in that charafler*..

Converfmg as madmen often do, rea-

fonably, but upon a falfe notion, one of

them, in the character of the fuppofed

demons who poflelTed them, faid to Je-

fus, who had commanded the unclean

fpirits to come out of them (that is, the

* Prieftley in loc.

difeafe



Injlrudlion^ 1 1 ^

difeafe of madnefs to leave them), *' What
haft //6(5«. to do with us, (fo the original

fhoiild be rendered) Jefus, thou foa of

God ? art thou come hither to torment

us before the time? And Jefus afked

him, faying, what is thy name ? and he

faid. Legion, becaufe many demons were

entered into him.'* And the demons

(that is, the madmen fpeaking in their

. character) befought him that they might

go into a herd of fwine, about two thou-

fand in number, that was feeding at a

diftance from them, near the fhore. The
difeafe which pofiefled the demoniacs

was, by our Saviour's power, tranf-

ferred from them to the fwine, who,
immediately becoming mad, ran headlong

down a precipice into the lake, and were

drowned. ** And Jefus faid unto the

demons, Go: and when they were come

out, they went into the herd of fwine,

and behold the whole herd ran violently

down a fteep place into the fea, and pe-

riflicd in the v\ aters." Mark adds that one

I 2 of
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of the recovered demoniacs intreated per-

miffion to accompany Jefus, but that Je-

fus fufFered him not, but ordered him to

go home to his friends, and tell them

what sreat thin2;s the Lord had done for

him, and had compaffion on him, which

he did accordingly.

This miracle, which has been made

the fubje6l of much unneceffary ridicule,

though very different from the general

character ofour Saviour's miracles, which,

except in this and one other inftance,

were all of the benevolent kind, never-

thelefs admits of an eafy vindication. The

lofs of the herd of fvvine might have been

intended (as feveral judicious critics fup-

pofc) for a punifhment of the owners,

who had been induced by avarice to vio-

late the Jevvifh ceremonial law refpe£l-

ins thefe animals ; or (which I think

more probable) the whole tranfadlion

might be defigned, after the manner of

the ancient Jewilh prophets, as an em-

blematical reprefentation of the danger

of
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of refufing and difobeying a meflenger

from heaven ; inftruding the inhabitants

of Gadara that, if through the prevalence

of any criminal paffion they rejeded the

do6lrine which he came to deliver, they

would fubjecfl themfelves to deftrudion

as certain and terrible as that which had

now befallen the herd of fwine.

. There is the more reafon to apprehend

that Jefus had already difcovered in this

people a difpofition unfavourable to the

progrefs of his dodtrine, and feen occa-

{lon for treating them with unufual fe-

verity, as. we find that the miracle which

he wrought had no other efFe(£t upon

them than to terrify and offend them.

" When the keepers of the herd went

into the city, and told what had happen-

ed, the people came out, and feeing the

man out of whom the demons were de-

parted, fitting at the feet of Jefus, cloth-

ed and in his right mind, they were

afraid." *' Then the whole multitude

of the country of the Gadarenes round

I 3 about
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about befought him to depart out of their

coafts." Whether the difinclination to

any farther acquaintance with Jefus,

which thefe people exprefled, was owing

to a criminal averfion to his doclrine, or

whether it was merely the efFciSt of a fu-

perftitious apprehenfion of fome dreadful

punifliment which this holy prophet

might infli6t upon them, the fa£t of

their " befeeching him to depart out of

their coafts" affords an example of a kind

of folly againft which, as it is not un-

common among mankind, it mav be of

ufe to you to be cautioned.

There are two cafes efpecially in which

men are very much inclined to acfl like

thefe Gadarenes : the firll: is, when any

one attempts to corredl their errors and

enlighten their underjlandings ; the fecond

is, when any one undertakes to reprove

their vices and reform their manners.

Examples of the former cafe we fre-

quently meet with in the hiftory of the

world. It was a difinclination to profit

by



hiftru&ion. 119

by inftrudion which prevented the inha-

bitants of Gahlee and Judea from giving

a welcome reception to the meffenger of

heavenly wifdom. It was the fame fpi-

rit which, in a more remote period, ob-

ftruded the progrefs of truth among the

Greeks, when fome of their wife men

attempted to teach them the limple

truths of religion, undifguifed by fable,

and unencumbered by fuperftition. And,

in modern times, the fame caufe has ope-

rated from the becrinnins: of the reforma-o o
tion from popery to the prefent day, to

difcourage every attempt which men of

enlarged views and liberal principles have

made to enlighten the world. The fame

weaknefs and bigotry which banifhed

our Saviour from Gadara, and afterwards

condemned him to crucifixion at Jerufa-

lem, mingled the cup of poifon for So-

crates at Athens, forged the chains for

Paul at Cefarea, and kindled the flames

for Cranmer in Britain. And, although

the continual increafe of general know-

I 4 ledge
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ledge during the laft and the piefent cen-

tory has encouraged free inquiry in re-

ligion, and has produced an almofl uni-

verfal conviction of the abfurdity of per-

fecution, there is ftill io much of the old

leaven of bigotry remaining, that multi-

tudes are difpofed to look upon the cha-

racter of a reformer with contempt or

averfion, and would rejoice if fome ex-

pedient could be found to check the fpi-

rit of innovation. If you look back

through the ecclefiaftical hiftory of this

country fince the reformation, you will

find that there has always been a dlfpo-

fition prevaiUns: amono; the vulo-ar, as

well as amons; their rulers, to oppofe the

propagators of new opinions, as corrupt-

ers of the purity of the chriftian faith,

and difturbers of the peace of the church.

As foon as protectant churches were

formed, they, incondftently enough, en-

deavoured to obdrudl the exercife of that

freedom of fpeculatioii among themfelves

which had led them to feparate from the

church
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church of Rome, by fixing a ftandard

for the public beUef in certain creeds and

articles of faith ! The different feds of

proteftant9, as each happened to prevail,

difcovered an intolerant fpirit towards

the reft, and endeavoured to fence the

cnclofure of the true church againft the

encroachments of herefy,if not with tem-

- poral feverities, at leaft with fpiritual cen-

fures. If any individual, wifer or bolder

than his brethren, ventured out of the

beaten track of opinions, and efpecially if

his arguments engaged any degree of

public attention, and gained him any

confiderable number of followers, he was

fure to bring upon himfelf a heavy load

of obloquy. When,, for example, the

general cafh of opinions, both among the

epifcopalians and nonconformifts, was

calviniftical, the man who boldly en-

tered his proteft againft the do6lrines of

abfolute election and reprobation, and

maintained the freedom of the human

will, and the unlimited extent of divine

niercy
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mercy in the redemption of the world,

was deemed a heretic of the firft order,

and the names of Armininian and Baxte-

rian became equal terms of reproach.

Afterwards, when the claims of eccle-

fiaftical dominion ran high, the man who
endeavoured to overturn thefe claims by

fhowing that all attempts to prefcribe to

the judgments, and didtate to the con-

fciences of men, in matters of religion,

are inconfiftent with the nature of the

kingdom of Chrifi, which is not of this

world, raifed a general cry againft him,

and brought upon himfelf the cenfure of

the ruling powers. About the fame period,

one of the moft illuftrious ornaments of

the church gave no fmall offence by pro-

pofing an account of the do(arine of the

Trinity, which he judged more confid-

ent with fcripture and reafon than that

which was commonly received ; whilfl

feveral eminent men among the diflent-

ers, adopting the fame opinion concern-

ing the perfon of Chrift, as^ a being infe-

rior
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rior to, and dependent upon, the Eternal

Father, fell under fevere cenfure both

fronri their brethren and the general body

to which they belonged. Other diftin-

guiflied friends to free inquiry have (ince

appeared, who have brought upon them-

felves no fmall {hare of odium from the

bigotted advocates for myftery, and of

cenfure from the cautious and timid fol-

lowers of truth, by boldly advancing

whatever appeared to them to be a juil:

explanation of the do£lrine of fcripture,

without inquiring how far fuch explana-

tions might fuit the complexion of the

times, or agree with the preconceptions

of others.

Such men as thefe have always been

looked upon by multitudes as troublefome

innovators. Perhaps the general voice,

at the feveral periods in which they flou-

rifhed, would have be^n, if not for iilenc-

ingand perfecuting them, at lead for per-

fuading them to hold their peace, or quiet-

ly to withdraw, as the Gadarenes be-

fought
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fought our Saviour to depart out of their

coafts. And yet to thefe men the church

has been indebted for fome of the moft

judicious and able apologies for the

chriftian faith, and form many valuable il-

luflrations of tha holy fcriptures. Many
of the tenets which thefe men advanced,

notwithftanding the ala^m and offence

which they at firfl occafioned, having

lince undergone a difpaflionate review,

are now commonly received as agreeable

to divine revelation. And, which is per-

haps ftill more important, the general

confequence of their free inquiries and

communications has been, to diffeminate

a fpirit of liberality among people of all

clafles ; fo that men can now profecute

their refearches with lefs reftraint, and

report the refult with lefs hazard than

formerly. Thefe happy effeds of fuch

undifguifed attempts to propagate religi-

ous truth, have been experienced, allow

me to fay it, in this place : they have

been experienced in many chriftian focie-

ties
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ties of various denominations; they have

been experienced by the public at large,

in the general prevalence of a difpofition

to inquire freely after truth, and to exer-

cife candour towards thofe who differ

from us in opinion.

There cannot, then, be any neceffity,

except it be fuch a neceffity as arifes from

lucrative conliderations, to wifli for the

fuppreffion of any exertions for the pur-

pofe of informing and enlightening the

world. There is no reafon to apprehend

that mankind will, upon the whole, be

fufferersby the difcovery of truth. Know-

ledge, merely abfirad and fpeculative, can

do no harm: knowledge, which admits of

a pradical application, mufl be ufeful.

Experience proves this to be the cafe in

all other fciences ; why (hould it not

be true in religion ? On this important

fubje£l, then, be always ready to gather

up infl:ru(Stion and information from

every quarter. Inftead of ftarting back

with affright from all who advance opi-

nions
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nions different from thofe which you have

already embraced, liften to their reafon-

ings with attention ; give them a candid

and impartial examination, and allow

them all the weight they ought to have

in determining your judgment. Inflead

of regarding the man who undertakes to

corre(3: your opinions in the light of an

adverfary, confider him as your friend,

at leafl: in intention, and rather invite his

fociety, than, like the Gadarenes, befeech

him to depart from you. Be affured that,

unlefs the fault be your own, no incon-

venience can arife from the intercourfco

If the opinions he advances be without

foundation, the detection of their weak-

nefs and fallacy will only ferve to con-

firm you in the truth. If they be well

fupported, they ought, at all events, to

be adopted. If, after all the informa-

tion you can obtain upon the fubjed, it

appears to be involved in uncertainty, you

will remain in fufpenfe, and vi'ait for new

light, and in the mean time you will

7 learn
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learn a pra6llcal leflbn of moderation. On
every fuppolition it is wifer and fafer,

more worthy of a man, and more becom-

ing a chriftian, to " hear and underjland^''

than, either through bigotry, timidity, or

indifference, to *' refufe injlruSiion?'*

But it is time that I proceed to apply

the example in the text to thofe who re-

jed: the counfels and admonitions of fuch

as would reprove their vices and reform

their manners.

To the man who is not difpofed to re-

formation a faithful reprover commonly

appears in the light of a troublefome in-

truder. As the GadareneSy perhaps

through an apprehenfion of being too

ftritlly called to account for their crimes,

'* befought Jefus to depart out of their

coafts;" fo every one, who is devoted to

his vices, will make ufe of every expedi-

ent to difmifs the faithful monitor, who
would convince him of his folly, and

warn him of his danger. Whether that

monitor be fome kind friend, afFedionate

parent.
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parent, or religious iiiil:ru(5lor, or whe-

ther it be the principle of confcience,

implanted in the bread of every man as

his conftant advifer and guide, he will

fay to him as Felix faid to Paul, *' Go
thy way for this time, when I have a

more convenient feafon I will fend for

thee." Whilfl: we are under the power

of vicious habits and paffions, we view

the objciSts of our criminal attachment

through a falfe medium, and regard the

enjoyment they afford us in the light of

a precious treafure, of which no man,

who was not very much our enemy,

would attempt to deprive us. We put

ourfelves upon our defence againft the

man who would perfuade us to part with

our vices, as we would againft a robber.

Hence it is, that, when any one, though

from the pureft motive of kindnefs,
^

whifpers in our ear a word of caution,

or drops but the mofl: diftant hint of ad-

monition, we inftantly place ourfelves

upon our guard ; fearch every where for

fome
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fome apology to our own hearts in ex-

cufe for the fault which occalions the re-

proof; or, if we cannot fucceed in this,

find out fomething in the circumftances,

the motive, or the temper, of our re-

prover, which may ferve to juftify us in

not hearkening to his rebuke ; or laftly,

when there is no other way of efcaping,

we devife fome means of difmiffine a

gueft whofe impertinent intrufion we can-

not fupport. With refpe6l to public ad-

monitions from religious inftrudlors, bad

men commonly adopt an ea(ier method of

proceeding. Inftead of '< befeeching the

preacher to depart from them^'' they take

care to keep themfelves at a fufficient

diftance from him^ if not by entirely ab-

fenting themfelves from church, how-
ever, by " giving no heed to the words

which are fpoken," by taking no pains

to apply the general truths which are de-

livered to themfelves.

Allow me ferioufly to remonftrate

with thofe who are capable of thus

Vol. III. K wretchedly
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wretchedly trifling with their own wel-

fare. Is it pofTible, let me alk you, to

render your character lefs criminal, or

your fituation lefs hazardous, by flop-

ping your ears againft the voice of re-

proof? If the vices you pradife are, in

their nature, ruinous to your health,

your fortune, your reputation ; if they

are necefTarily defl:ru6:ive of the purity

of your hearts, or the integrity of your

chara6lers, or inconfiftent with the ex-

ercife of benevolence and piety, affedions

without which it is impoffible you fhould

be happy ; if they are violations of the

laws of your Maker, which muft inevi-

tably expofe you to his difpleafure ; will

the wickednefs and infamy you are

bringing upon yourfelves in this life, or

the condemnation you are haftening in

the life to come, be the lefs feverely felt

when they fhall arrive, becaufe you take

pains to keep them out 'of light at prefent ?

Are you not convinced that the only pof-

fible way to efcape the evils which

r • threaten
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threaten you, is to abandon your vicious

courfes ? In what light, then, can you

confider the remonflrances of your re-

provers but as ads of the pureft: friend-

ihip, didated by the truefl: wifdotn ? Or

vi'hat can you think of your own con-

duft in refufing to hearken to their ad-

monitions, but that you are chargeable

with the madnefs of one who, being

warned of a dreadful precipice before him,

fhuts his eyes, and runs headlong to de-

flrudion ? If you perfiil: in your perverfe

reje6lion of wholefome advice till it is too

late to profit by it ; till confirmed habits

of vice have rendered your recovery inn-

pradlicable ; till the decree of heaven has

irrevocably fixed your doom ; nothing

will remain for you but to exclaim, in the

bitternefs of remorfe, " How have I hat-

ed inftrudion, and my heart defpifed re-

proof? I have not obeyed the voice of

my teachers, nor inclined mine ears to

them that inftruded me ! He that being

often reproved, hardeneth his neck, ihall

K 2 fuddenlv
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fuddenly be deflroyed, and that without

remedy."

To-day, therefore, while it is called to-

day, harden not your hearts ; whilft you

are yet capable of other feehngs than

thofe of wretchednefs and defpair, lay

open your bofomp to every impreflion of

duty and intereft ; let refped: and affec-

tion for the friends who fo generally in-

tereft themfelves in your welfare ; let the

dread of fuftering all the miferies natu-

rally attendant upon vice, and all the pu-

nifhments which the righteous Judge of

the world will hereafter inflict upon the

wicked; let gratitude to your merciful

Father in heaven, who after all your per-

verfe difobedience ftill waits to be graci-

ous; and finally, let a generous ambi-

tion to reftore your rational nature to its

original dignity, and to rife to the ho-

nours and felicities of children of God,

and heirs of immortality, induce you,

without delay, to hear and obey the

voice of wifdom. Renouncing for ever

the
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the fociety of thofe fools who defpife

inftruclion, apply your ears and your

heart to the words of knowledge. ** Hear

inftruclion, and be wife, and refufe it

K 3 The
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The Criminality of uncharitable

Judgment in imputing good

Aftions to bad Motives.

1

Matt. xil. 24.

But when the Fharifees heard it, they/aid,

This man doth not cajl out devils but by

Beelzebub the prince of the devils,

*' If the light that is in thee," faith

our Saviour, '^ be darknefs, how great

is that darknefs !" Never was this ob-

fervation more fully exemplified than iii

the fa£t to which the text refers. Jefus

had given an illuflrious difplay of the di-

vine power with which he was endued, by

healing a blind and dumb demoniac. The
unprejudiced multitude, who were fpec-

tators
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tators of the miracle, were filled with

aftonifhment, and acknowledged him to

be the Meffiah. But the Pharifees who

accompanied him, blinded by jealoufy,

envy, and other malignant paffions,

could fee nothing admirable, nothing di-

vine, in what had happened. Rather

than admit the fad which muft have led

them to acknowledge his divine autho-

rity, they framed a fuppofition as abfurd

as it was impious, imputing the cure

which he had performed to the interpo-

fition of an evil fpirit. " All the peo-

ple were amazed, and faid. Is not this the

fon of David? But the Pharifees, when
they heard this exclamation, faid, This

maii doth not caft out demons but by

Beelzebub, a ruler of the demons.'*

Jefus, who was no Granger to the ma-

lignant fpirit which dictated this fpite-

ful iniinuation, turned his attention to

thefe cavillers, and, without dire£lly ac-

knowledging, or denying, the truth of

the common opinion concerning demons,

K 4 reafoned
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reafonbd with them upon their own prin-

ciples.

He firfl pleads the abfurdity of fuppof-

ing that Satan would employ his own

power againft himfelf, by lending his aid

in fupport of a doctrine which was di-

rectly defigned to overthrow his kingdom

of idolatry and vice. " Jefus, knowing

their thoughts, faid unto them, Any

kingdom divided againft itfelf will be

brought to defolation ; and no city, or

houfe, divided againft itfelf, can be efta-

bliftied. And if Satan caft out Satan, he

IS divided againft himfelf: how then ftiall

his kingdom be eftabliftied ?"

Still proceeding to argue with them on

the fuppofed truth of their opinions, and

allowing it poffible that fome of their fed:

might caft out demons, he urges the un-

reafonablenefs of imputing their exor-

cifms to a divine energy, and at the fame

time afcribing /6/> operations, which were

of the fame kind, to the agency of an

evil demon. *' If I caft out demons by

Beelzebub,
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Beelzebub, by whom do your fons cafi:

them out ? therefore they (hall be your

judges : but if I caft out demons by the

Spirit of God, then is the kingdom of

God come unto you."

Still further to expofe the inconfiftency

of the fuppolition, that the prince of the

powers of darknefs would affifl him in

cafting out demons, he compares Satan

to a man whofe houfe is attacked by

robbers, and remarks that nothing but

fuperior force could ever bring a man in

this iituation to fubmit to the will of his

invaders. He then leaves them to infer

the abfurdity ©f imagining that Satan, if

he were able to withftand his power,

would quietly endure the afTaults which

he was making upon his dominion, and

the ftill greater abfurdity of fuppofing

that he would lend affiftance to his avow-

ed enemy. " How can any one enter

the houfe of a ftrong man, and plunder

his goods, unlefs he firft bind the flrong

man ? then he may plunder his houfe.'*

4 Jefus
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Jefus adds, " He that is not with mc
is againft me, and he that gathereth not

with me fcattereth abroad :" that is,

*' He that is not my friend, in this cafe,

is mine enemy. Since, therefore, the

kingdom of Satan, and the ends of his

government, are directly oppofite to mine,

it is impoffible that he fhould be inchned

to affifl: me ; he muft rather be difpofed

to exert all his power againft me."

Having, in this manner, refuted the

unjuft and malicious infinuation of the

Pharlfees, our Saviour proceeds to de-

nounce a general fentence of condemna-

tion refpeding the crime of which they

had been guilty. *' Therefore I fay unto

you, All manner of fin and blafphemy

may be forgiven unto men ; but the blaf-

phemy againft the Holy Spirit fhall not

be forgiven unto men. And whofoever

fpeaketh a word againft the fon of man it

may be forgiven him, but whofoever

fpeaketh againft the Holy Spirit, it fhall

not
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not be forgiven him, neither in this age

nor in the age to come."

The offence of which the Pharifees

had been guilty was of the moil: heinous

nature. Th'ey had difcovered great in-

con fiflency and partiality in rejecting that

teftimony of divine authority in the cafe

of Jefus, which they admitted in that of

Mofes. And it appears from the whole

courfe of their bthaviour towards Jefus,

that this partial and unfair judgment

was di'flated by the moft malignant paf-

fions. The refentment which they had

long cherilhed againil him, on account

of his increafing popularity, was now
fettled into bitter rancour. They deter-

mined, at all events, to perfift in their

oppoiition to his do(5lrine, and if poffible

to bring him under the fentence of one of

the laws of Mofes, which required * that

thofe who pradifed magical incantations,

and held corrcfpondence with evil fpirits,

* Exod. xxii. 18.

fliould
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ihould be put to death. They therefore

imploufly charged him with having an

intercourfe with fome leader of evil fpi-

rits in thofe miracles which could only be

performed by the aid of the Spirit and

power of God. Such perverfenefs and

malice implied the higheft degree of de-

pravity, and therefore juftly expofed

them to condemnation. " All manner

of fin and blafphemy," fays our Saviour,

" fhall be forgiven"—that is, all fins

which come under the 2;eneral notion of

evil fpeaking—for that is the meaning of

the term blafphemy—fuch as (lander,

and reviling among men, and even re-

proach and infult offered to the Son of

God, may admit of repentance and ob-

tain forgivenefs : but the crime of revilino:

God himfelf, by afcribing thofe opera-

tions which are the effe6l of his imme-
diate agency to the interpofition of an

evil fpirit, muH: proceed from a mind {o

utterly depraved and incapable of repent-

ance, as to leave no probability that it

will
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will ever obtain forgivenefs. This expla-

nation of the difficult pafTage under our

confideration, which refts the unpardon-

able nature of the offence upon the in-

vincible obftinacy and irrecoverable de-

pravity of the offender, makes it per-

fectly confiftent with the general dodrine

of fcripture concerning the unlimited cle-

mency and mercy of God, and very well

agrees with the tenor and fpirit of our

Saviour's addrefs to the Pharifees. Or
perhaps, after all, our Saviour may here

only adopt a ufual mode of fpeech in the

Hebrew language, by which one thing

is afferted and another denied, merely to

denote comparifon ; and then the mean-

ing will be, as feveral commentators

have explained the paflTage, that the crime

of reviling the power of God, as the Pha-

rifees had done, is beyond every other

kind of blafphemy, heinous, and unpar-

donable.

But, whatever interpretation be put

upon thefe words of our Saviour, they

can



142 The Criminality ofreputing

can afford no ground for any one to

alarm himfelf with an apprehe-iifion that

he has finned beyond the poflibility of

forgivenefs ; becaufe whenever there is

an inclination^ towards repentance, the

flate of mind is the reverfe of that obdu-

racy which chiefly aggravated the guilt,

and the doom, of the Pharifees.

The narrative we have been confider-

ing fhould, however, be a ferious w^arn-

ing to us, my brethren, not to indulge,

in the flighteft degree, that uncharitable

fpirit which, in thefe men, arofe to fo

fhocking a pitch of malignity, and par-

ticularly to refrain from all uncandid and

cenforious infinuations, tending to de-

preciate another's merit, and injure his

reputation.

The progrefs of cenforioufnefs, which

"we have had occafion to remark in the

behaviour of the Pharifees to our Savi«

our, is a very natural, and a very com-

mon one. As they firft endeavoured to

fix upon Jefus a charge of impiety on

account
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account of an innocent, and even a me-

ritorious aftion, accufing him of a breach

of the fabbath becaufe he exercifed his

healing power on that day, and after-

wards prefumed to afcribe his benevo-

lent miracles to the inftigation and affift-

ance of an evil fpirit : fo we frequently

hear the uncharitable and cenforious firft

mifreprefenting the aSiions of others, and

induftrioufly labouring to difcover fome

circumftance of criminality where the

candid and liberal would find much to

admire and applaud ; and then proceed-

ing in cafes where the adion itfelf does

not admit of cenfure, to call in quedioa

the motive from which it proceeded, im-

puting it to the influence of fome un-

v/orthy principle, or fome depraved in-

clination.

^ Of this latter kind of (lander we can-

not look around us in the world without

meeting with frequent examples.

If any one diftinguilh himfeif by the

regularity with which he performs reli-
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gious duties ; if, in an age in which pri-

vate a6ls of devotion are commonly neg-

ledted, and it is almoft become unfalhion-

able to be conftantly leen at church, any

one is obferved to be exadl in his attend-

ance upon public worship ; If his beha-

viour, during the feafons of devotion, be

fuch as to indicate an uncommon decree

of attention and ferioufnefs, and efpecially

if it be known that he keeps up the

forms of rehgion in his family, or that he

ibmetimes retires from the world for me-
ditation and prayer; there are not a ^q\n^

who, being themfelves wholly Grangers

to piety, will endeavour to account for

fo fingular an appearance of religion, by

fuppofing that it is the efFe<fl of wild en-

thuiiafm or weak fanaticifm, or that it is

to be referred to a worfe principle, hy-

pocrify. " What end can all thefe pro-

feffions of piety, they will fay, anfvver,

unlefs to obtain a reputation for extra-

ordinary fandlity, that the hypocrite may

the more efFedually conceal fome fecret

irregularity,
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irregularity, or praflife, without detec-

tion, fome gainful fraud ?" Thus do

thefe charitable judges a(51: over again the

part of Satan with refpe£l to Job, when
he faid, *' Doth Job ferve God for

nought?"

Is any refolutely and invariably exadl

in bis obfervance of the rules of fobriety,

fo that no enticement of what is com-

monly termed good-fellow (hip, nor ^ny

pretence of the neceffity of fometimes

making a facrifice of regularity to polite-

nefs, can prevail upon him to trefpafs

the limits which he has prefcribed

to himfelf ? It is by no means improbable

that he may fufFer much raillery, and

even contempt, from thofe who are in-

capable of entering into his views and

principles ; and that he may be mofl

uncandidly and wantonly cenfured for

the affe6lation of fingularity, for an un-

focial fpirit, or for meannefs and avarice,

on account of condu6l which has pro-

ceeded from a ifrong fenfe of duty, and

Vol. III. L required
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required the exertion of an iincommoii

Ihare of refolution, and which, therefore,

has merited the highell: applaufe.

Does any one, through the influence

of a temper naturally mild and gentle,

and averfe to contention, or from a fet-

tled convidlion, the refuit of obfervation,

that it is feldom worth while to hazard

the lofs of peace and charity for the fake

of doubtful fpeculations, take the quiet

path of moderation in the midft of private

difputation or public controverfy ? Bigots

on every fide will rife up againfl him,

and, with more zeal than knowledge or

candour, will call his moderation indiiTer-

ence, and perverfely, as well as unfairly,

conclude, that, becaufe he is not vehe-

ment in defending queilionable opinions,

he is deftitute of all love of truth and

goodnefs.

On the other fide, does any one, of a

more bold atid confident fpirit, undertake

to enlighten his friends or the public on

points on which he judges them to be

labouring
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labouring under injurious mirconceptlons ?

No profeHions or proofs of integrity lliall

exempt hina from being cenfured and

condemned for intentions the mod hof-

tile to truth and religion.

In the vehemence of civil and political

difputes how frequently is it feen that

the contending parties wholly lofe fight

of each others perfonal merit, and treat

each other with a degree of rancour

which feems to imply that they mutu-

ally look upon one another as capable of

any bafe or iniquitous meafures! The
moft inofFenfive a6lions are, at fuch times,

imputed to the worft motives, and each

party fuppofes the other pofiefled and

guided by fome evil demon.

Independently of all party-prejudices

there are in the world many bafe and de-

praved fpirits, who being themfelves in-

capable of forming any great concep-

tions, or nobledefigns, or of looking be-

yond the narrow fphere of private inte-

reft, imagine that all minds arc of the

L 2 fame
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fame dimenfions with their own, and

impute every appearance of generoflty and

public fpirit to vanity, afFe6tation, or fel-

fiHi policy. Diiinterefted patriotifm, and

even incorruptible honefty, they ridicule

as chimerical ideas, which exift no where

but in poetical fi£lion, or rhetorical de-

clamation. When fuch men read or hear

of heroic or generous deeds, which they

are at a lols how to reconcile with

their low conceptions and corrupt fyf-

tem, they look into their own depraved

hearts to fearch for fome bafe principle

or motive by which they themlelves

might poffibly have been led to a fimilar

condu6l. If they fucceed in the inquiry,

fo far as to feel it probable, that, in cer-

tain fituations, they might have been in-

duced to aiiiime the appearance of exalted

virtues, they imimediately cbnclude that

the anions and chara6lers v^:.hich are

held up to their view as exam.ples of per-

fedtion, are deflitute of real merit, and

owe their exigence to fome finifter de-

fign,



good ABions to bad Motives. 1 49

iign, or fome fordid paffion. Afk thefe

cenfors what they think of the patriot

who is exerting every nerve to ftem the

torrent of corruption, to reftrain the pro-

grefs of tyranny, or to accomplifh fchemes

of pubHc reformation ; they will tell you

that he has, doubtlefs, his own private

ends to anfwer by all this fhow of patriot-

ifm : he expecls to eftablifh his own
confequence, as the head of a party, and

in time, to obtain the direclion of affairs,

when he will not fail to repay himfelf

for his fervice to the public : or he hopes

to make it neceffary to thofe who are in

power, to purchafe, at a high price, his

flock of patriotifm. Shew them a man

who has had the generofity to overlook

an affront, and to decline an opportunity

of revenge, they will impute his forbear-

ance to a pulillanimous ipirit, and brand

him with the appellation of a coward
;

for thev fuppofe every one e'ie to be, like

themtelves, incapable of forgivenefs j and

they can find no meaning in the rpaxim

L ^ or
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of Solomon, " It is a glory to a man to

pafs by a tranfgreffion." Point out to

them the man who is arrived at fuch

fublimity of virtue as to be capable of de-

voting his life to the fervice of mankind,

without the poffibility of reward ; when

they have exhaufled their aftonifhment

at the fight of fo fingular and wonderful

a chara£ler, inftead of paying the tribute

of refpecl:, I fhould have faid, veneration,

which is due to fuch exalted merit, they

will endeavour to account for his condudt

upon fome principle which lies within

the narrow fphere of their conceptions,

afcribing it, perhaps, to an affedation of

iingularity, or, an ambition of making

himfclf known ; or, finding thefe little

caufes wholly inadequate to the produc-

tion of fo great an effe61:, rather than daz-

zle their feeble fight with the fleady con-

templation of that noble philanthropy and

fublime piety to which they are themfelves

Grangers, even in idea, they will impute

fuch eccentricity of charadler to forao'

4 difarrangemenf;
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difarrangement of intelled:; and thus af-

figti the man, whole actions place him

among thp benefadlors of human kind,

a flation with enthufiafts or madmen.

With the Hke contempt and indignity

have fuch men treated the memory of

thofe illuftrious heroes and martyrs who
have devoted their Hves to the defence of

liberty, or the fupport of truth and reli-

gion. Imputing thofe glorious deeds which

have fo juftly obtained immortal fame to

the weaknefs of vanity, or to the madnefs

of enthufiafm, they have annihilated (as

far as it was in the power of calumny to

annihilate) the moft exalted merit, and

funk to a level with the ignoble multi-

tude chara6ters *' of which the world

was not worthy." We have a ftriking

example of the levelling power of malig-

nant fatire in the ungenerous infin-jatiori

of an ancient fatirill refpetfting the mo-

tive which led the great inftrucftor and

reformer of the Athenians to meet death

with an appearance of compofure and

L 4 firmnefs
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firmnefs which has been the admiration

of all ages. " Socrates (fays Lucian)

had not that contempt for death which

he pretended to have ; but, when he

found it was not to be avoided, he af-

fumed an air of indifference, and pretend-

ed to be courageous, that the fpedators

might admire him *."

In this manner to depreciate the merit

of adions in themfelves laudable, with-

out any reafonable ground of fufpicion,

is to be guilty of a mod: iniquitous inva-

lion of that treafure which an honelT: mail

will value above every thing elfe, ex-

cepting only the approbation of his own

mind as the prelude to his Maker's fa-

vour, I mean the efleem of his fellow

-

creatures. It is a kind of blalphemy

againll: virtue, which I will not fay is un-

pardonable, but which certainly ftands

very much in need of pardon.

It is fo natural to a good mind to think

* Dial, of the Dead. viii.

well



good AB'ions to had Motives, 155

^vell of others,where no clrcumftances ap-

pear to enforce a contrary judgment, that,

where we obferve a nnan frequently guilty

of that fpecies of cenforiouinefs which

has been the fubjed of this difcourfe,

we cannot help concluding that there

is fonne degree of depravity in his difpo-

fition, as well as of mifapprehenfion in

his judgment ; for *' out of the abundance

of the heart the nnoiith fpeaketh." And

it is commonly no difficult taik to trace

back rene6lions and infiriuations of this

kind to envy of riiing merit, to jealoufy

of interferiiig reputation, to party-ran-

cour, to mortihed ambition, dilappoint-

ed avarice, or to fome other paflioii

equally fordid and i'elfifii. Under what-

ever Ipecious difguifes men may be in-

clined to view offences of this kind in

their ow;? condud—for to ceniorioufnefs

in others we allow no quartC'—it cannot

then be doubted that they are attended

with a high degree of criminality.

To this we muil add, that fuch renec-

6 tions
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tions are as foolifli as they are criminal

;

for they fuppofe, what is in the nature of

things impoflible, that one man can pry

into the intentions, and read the heart,

of another. The utmoft that we can

do in the judgment we form of one

another's characters, is to infer merit or

demerit from external appearances : and

even here we are fo liable to miftakes,

that we ought to be very cautious ia

forming, and very referved in communi-

cating, our opinion. But beyond this

we have no power to proceed. To try

the heart is the prerogative of Omnifci-

ence. To pronounce decifively upon a

man's motives, even contrary to appear-

ances, is therefore the height of arro-

gance and prefumption. " Who art thou

that judgeft another ? To his own maf-

ter he ftandeth or falleth."

If you be defirous, my brethren, to

efcape the guilt, as well as to avoid the

vexations, of cenforioufnefs, banifh from

your bofoms every bafe pallioa which

would
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would prompt you to depreciate the vir-

tues of others. Cultivate that exalted

love of virtue, and that generous fatisfac-

tion in the profperity of your brethren,

which will enable you to contemplate

their merit, even though it fhould happen

to eclipfe your own, with admiration and

delight. In a word, live in the daily ex-

ercife of that chriftian charity which en-

weth not^ which is not puffed up, which

feeketh not its own, which hopeth all

things, and believeth all things, which

rejoiceth not in iniquity, but rejoiceth in

the truth.

The
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The Parable of the unjuft

Steward.

Luke xvi. 8.

T^he children of this world are, in their ge-

neration, wifer than the children of

light.

If we confider the peculiar character

of chriftianity as a religious inftitution

intended to prepare men for another

world, we Ihall not think it furprifing

that our Saviour fhould have fo frequently

inculcated upon his followers the mode-

rate purfuit, and innocent ufe, of the good

things
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things of this life ; efpecially, fince thefe

exhortations were addrefled to perfons

who were peculiarly under the influence

of worldly views, in confequence of the

erroneous conceptions they had formed

concerning the nature of the Meffiah's

kingdom ; and who were furrounded by

examples of a covetous and ambitious fpi-

rit in thofe hypocritical pretenders to ex-

traordinary piety, the Pharifees. It feems

to have been for the immediate purpofe

of guarding his difciples againft the con-

tagion of their example, that, after de-

livering the beautiful parables in juftifi-

cation of his own conduct in converlino-

with fmners, he added two others, di-

redly addrefled to his difciples, though

fpoken, as it feems, in the prefence of

the Pharifees, on the right use and the

TRUE VALUE of richcs.

In the firft of thefe parables, of which

the text is the application, our Saviour's

leading defign appears to be to inftru(5l

his followers that they ought to be at

leaft
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leaft as prudent and indujirious in making

fuch a ufe of their prefent poffeffions as

'vvill turn to a good account hereafter,

as men who confine their views and pur-

fuits wholly to this life are commonly

found to be in profecuting their worldly

defigns.

The principal chara(Sler in the parable

is a man who, having more cunning than

honefty, when he was obliged to relin-

quifti a profitable truft which he had

abufed, made ufe of an artful expedient

to fecure himfelf from poverty. He had

been employed in the capacity of a flfew-

ard to a certain rich man. In this office

he did not, indeed, embezzle the pro-

perty with which he was entrufted, for

then he would not have been at a lofs for

refources ; but he fpent his ma(ler*s fub-

fiance in profufion and excefs. *' There

was a certain rich man, who had a flevv-

ard; and the fame was accufed unto him

that he had wafted his goods."

The crime was nearly as heinous

(though
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(though perhaps few fervants are aware

of this) as if he had plundered his maf-

ter's coffers. For what is an immode-

rate wade and abufe of articles commit-

ted to the care and mana2:ement of fer-

vants but a violation of a truft which

they have voluntarily undertaken, and

an encroachment upon property which

is not their own ? The fleward might,

perhaps, have for a long time carried on

thefe practices, fo injurious to his mailer,

without being difcovered, had not fome

kind friend informed him how much he

was impofed upon by the fervant in whom
he confided. As foon as he was made

acquainted v/lth the hd he fent for the

fteward, and charged him with his of-

fence : and, finding that he had nothing

to alledge in his own behalf, he ordered

him inftantly to deliver up his accounts,

and refign his office. ** He called hiin,

and faid unto him, How is it that I hear

this of thee? Give an account of thv

ilewardfhip, for thou mull: be no longer

fieward."
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fteward/* The natural ifTae of an un-

faithful execution of an important truil:^

which ouo-ht to be a vvarnino; to all who
have engaged in any kind of fervitude,

or have undertaken any important office,

public or private, not to indulge them-

felves in unfaithfulnefs of any kind, from

the prefumption that they (hall efcape

difgrace and punifhment. For, what-

ever temporary benefits may arife from

fraudulent practices, there can be no

doubt that the account will at lall: be

fettled to the difadvantas;e of everv dif-

honeft man—commonly in this world,

but certainly in another.

In fonie inftances, indeed, an extraor-

dinary fhare of fhrewdnefs and good ma-

nagement may, for a long tin:ie, ward off,

even from the vileft knaves, the natural

confequences of their crimes. In fome

cafes wealth may be preferved- by the

fame difhoneft arts by which it has been

obtained. In others ingenuity and addrefs

mav enable a man, whofe negligence or
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extravagance has brought him to the

verge of ruin, to repair his (hattcred for-

tune by making the humours, the paf-

fions, and even the vices of other men,

lubfervient to his own interell.

This was the cafe with refpecSl to the

fteward in the parable. When he firft re-

ceived notice from his mafter that he muft

no longer continue in his fervice, he was

diftrefled how to provide for his future

fubfiftence. " Then the fteward faid

within himfelf, What fhall I dor for my
Lord taketh away from me the Reward-

fliip : I cannot dig, to beg I am afliam-

ed.'* His fituation, which was in itfelf

fufficiently unpleafant, difmilTed as he

was from a fervice in which he had lived

in eafe and plenty, was rendered flill

more irkfome, by the habits of pride and

indolence which he had contra6led. He
had been too long accuftomed to fpend his

days in floth and luxury to be now capa-

ble of bringing himfelf to endure the fa-

tigue of earning his daily bread by the la-

VoL. III. Isl hour
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bour of his hands ; and the refieBed con-

fequence whioh he had borrowed from his

mafter, had, as he conceived, ranked him

in a clafs of Hfe which made it beneath

him to think of relying upon charity for

his fupport. " I cannot dig; to beg I

am afhamed."

The flate of mind exprefled in this fo-

liloquy, which is by no means an un-

common one with impoverifhed fpend-

thrifts, has often led men to the com-

miffion of heinous crimes, or driven

them to the laft a6l of defperation. Too

idle and proud to deliberate upon the al-

ternative of working or begging, they

have recourfe to the more defperate alter-

native, whether they (hall fupply their

exigencies by theft and robbery, or put

an end to their cares by fuicide.

In the narrative before us the fleward

took refuge in an expedient which, though

fufficiently ingenious, was a fraudulent

impofition upon his mafter; he exchang-

ed the accounts which they had delivered

in
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in of their refpedive debts In articles of na-

tural produce for others of an inferior

amount ; and thus, In fa^l, made each of

them aconfiderable prefent out of his maf-

ter's property. " He called each of his maf-

ter's debtors to him, and faid to the firfl:.

How much oweft thou to my mafter ?

and he faid, A hundred meafures of oil :

and he faid to him. Take thy account,

and lit down quickly, and write fifty.

Then faid he to another. And how much
owefl: thou ? and he faid, A hundred

meafures of wheat : and he faid to him.

Take thy account, and write fourfcore.'*

Knavifli as this tranfadion was, it muft

be acknowledged that it difcovered no

fmall degree of fhrewdnefs. By confer-

ring thele fubftantial favours upon his

mailer's debtors he bound them to his own
intercft by ties of generofity and grati-

tude. And, though it might be fuppof-

ed in ipeculation that little dependence

was to be placed upon thefe principles

M 2 with
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with men who had not fcrupled to vio-

late the higher obligations of juflice ; yet

he had, doubtlefs, {z^w enough of the

world to know that even the worfl: of

men commonly difcover fome fenfeof ho-

nov;r in their tranfadions with one ano-

ther. This fubtle fchemer did not, how-

ever, wholly rely upon principles fo un-

ready and precarious as honour and ge-

nerofity muft always be among bad men t

he fecured the favour of his new friends

by another and more powerful bond, that

of felf-interefl ; by engaging them to de-

liver in accounts in which they acknow-

ledged themfelves debtors for a lefs fum

than the real amount of their debts, he

caufed them to become acceffaries and

confederates in the fraud, and thus made

himfelf the keeper of their reputation ;

fo that,' if they (hould hereafter caft him

off, it would be at the hazard of their

characters and fortunes. Thus artfully

did this diflioneft ftevvard provide himfelf.
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in the frlendfhip of his maftei's debtors,

a fund for the fupply of his future exi-

gencies.

It was in this particular point of view

that our Saviour meant his difciples to

confider the parable, as affording them

an example of prudence and forethought

which, though exercifed on an unworthy

occafion, and in a criminal manner, was

not in itfelf unworthy of their notice.

*' The mafter commended the unjuft

fteward becaufe he had a6led prudently:'*

and our Saviour, applying the parable to

its proper iife, adds, " For the children of

this world are wifer in their generation

than the children of light." The chil-

dren of this world, thofe who devote

themfelves entirely to the purfuit of

worldly poffeffions, without any regard to

religious obligations, or the hope of a fu-

ture ftate, exercife a greater degree of

caution, prudence, and fleadinefs, in pro-

fecuting their defigns, than the children

of light, who embrace the dodrines of re-

M 3 ligion,
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ligioii, and profefs to live in obedience to

its laws, in fecuring to themfelves the re-

wards of immortality.

The obfervatlon was didated by a per-

fe<5t knowledge of human nature, and

agrees with experience. We feldom fee

good men, who in their avowed princi-

ples and general chara6ler are friends to

virtue, fo attentive to their moral con-

du6l, fo affiduous in cultivating the habits

of goodnefs, fo fkilful in devifing expedi-

ents for their own improvement, or for

the benefit of others, or fo fteady and

refolute in the execution of their virtuous

purpofes, as men who are wholly devot-

ed to this world are in their contrivances,

proje^ls, and purfujts.

Whatever be the particular obje61: on

which the children of this world fix their

regard, whether it be pleafure, or riches,

or honours, or power, we lee that it em-

ploys their daily thoughts, and engages

their unwearied attention. In order to

compafs their end, they exercife their ut-

moil
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moft fagaclty, and call in to their aflifl:-

aiice the wifdom and experience of others.

They are watchful to feize the moft fa-

vourable occafions of accomplifliing their

defigns ; and are aclive, patient, and in-

defatigable, in carrying into execution the

plans they have formed. To increafe

their fortunes, to advance their families,

and provide for their poflerity, they rife

early, fit up late, and eat the bread of

carefulnefs. That they may the more

efFedually accomplifh their lucrative ends,

they not only make ufe of the ordinary

expedients of induftry and ingenuity, but

devife numerous artifices to impofe upon

the ignorant, to overreach the honefl:, and

defraud the unwary. In all this, though

we muft often condemn them for the vio-

lation of truth and probity, we muft give

them credit for adivity and fhrewdnefs.

On the contrary, obferve the general

conduct of thofe who profefs to be, and

perhaps are in the main, governed by re-

ligious and chriftian principles, how fmall

M 4 a portion
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a portion of attention and circunafpedion

do we fee them exercifing in their moral

and religious concerns ! How little pains

do they take to acquire ju-il notions upon

religious fubjeds, or to inform themfelves

accurately concerning the nature and ob-

ligations of moral conduct ! How negli-

gent are they in fettling for themfelves a

plan of living fuitable to the ftation ap-

pointed them by divine Providence, in lay-

ing down rules and maxims of condudt

adapted to their natural temper, their con-

nexions, and their occupation in life; and

in deviling expedients by which they may

make the beft advantage of their oppor-

tunities of improvement, and moft fuc-

cefsfully fecure and eflablifh their virtue!

How feldom do we fee them forming and

executing fchemes of ufefulnefs to their

families, their neighbourhood, or the

public, or exerting themfelves with at-

tention and zeal in fupport of the caufe of

religion and virtue ! In fhort, how com-

monly do we find thofe v.'hom charity-

obliges



unjuji Steward, 169

obliges us to rank, on the whole, among

good men, in the ftate of the virgins con-

cerning whom our Saviour, in another

parable, faith, that whilft the bridegroom

tarried they all flumbered and flept

!

For this lamentable indifference and

negligence in the concerns of religion fe-

veral caufes may be affigned. It may, per-

haps, not unfrequently be owing to the

want of a rational belief and fteady con-

vidion of the truth of religious princi-

ples : for there are not a few who have,

from their earlieft years, fuppofed them-

felves, and been deemed by the world,

good chriftians, who, neverthelefs, are

little qualified to give, either to them-

felves or others, a reafon of the faith and

hope that is in them. Having taken no

pains to inquire into the rational grounds

of rehgion, they are chriftians for the fame

reafon for which, in another country,

they would have been mahometans or pa-

gans, becaufe their fathers were fo before

8 them.
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them. A religious profeffioii which is not
founded upon the convidion of the un-
derftanding cannot be expeded to have
any fleady and permanent influence upon
the charader. It is not, therefore, fur-

prifing that they who take their religious

creed upon truft find it of little uTe to

them in the condu^: of life.

Another caufe of the comparative in-

difference which men difcover with re-

fpea to religion is the fpiritual nature of
its objeas, and the remotenefs of the
fanaions by which its laws are enforced.

Whilft the things of this world are con-
tinually preffing upon the fcnfes, and
hereby irrefiftibly command our attention,

the truths of religion, and the profpeds
of a future ftate, cannot be contemplated
without a voluntary exertion of the mind
for this purpofe, in the midfl: of innu-
merable avocations from the urc^ent bu-
finefs and amufements of the prefent life.

Hence men are in perpetual danger of for-

getting
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1

^ettlno- truths which it molT: of all con-

cerns them to remember, and of growing

indifferent to concerns which, if eftimated

according to their true nature, muft be al-

lowed to claim their firft attention. Be-

fides thefe general caufes of the folly cen-

fured in the text, there are others of a

more particular nature, arifing from a

man's connexions and employments in

life, the turn of his education, the com-

panions with whom he aflbciates, and the

like.

But from whatever caufes this condudl

proceeds, nothing can be more evident

than that it is highly unreafonable and fool-

ifh. For as much as the happinefs be-

lono-ino- to our rational nature exceeds in

value that which belongs to our bodily

fenfes, as much as everlaiVing life and fe-

licity in a future ftate exceeds in import-

ance the tranfient poffeffions and enjoy-

ments of this mortal life, fo much greater

attention is due to the purfuits of religion

than to thofe of this world. Did men

7
ju^gc
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judge and a6t according to the true nature

of things, they would moft afTuredly em-

ploy their ikill and prudence, their induf-

try and adivity, in the firfl: place, in the

purfuit and attainment of thofe things

which are moft valuable and moft perma-

nent; that is, they would prefer the en-

joyments of the mind to thofe of the

body, and the happinefs of immortality

to all the pleafures, riches, and honours,

of the prefent ftate. And, in confequence

of this prudent choice, they would give

all diligence to fecure their fpiritual and

eternal welfare. No man ever repented

of applying too diligently to the great

concern of preparing for the world to

come; but many a difappointed votary

of ambition, avarice, and voluptuoufnefs,

has experienced mortification and difap-

pointment at the clofe of their courfe,

which has led them to fay, with bitter

regret. Oh had I ferved my God with

half the zeal I have ferved the world, he

would
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would not have deferted me in the vaU

ley of death !

Were men fincerely defirous ofapprov-

ing themfelves children of the light, by

exertinor their utmoft endeavours to attain

the happinefs proper to rational and im-

mortal beings, they might find, in the

field of moral duty, an endlefs variety of

objeds on which to exercife their judg-

ment, and employ their a£live powers.

Among thefe one of the moil: important

is particularly pointed out by our Saviour

in the application of the parable before

VIS, namely, the right ufe of riches.

*' And I fay unto you, Make to yourfelves

friends of the mammon of unrighteouf-

nefs, that when ye fail, or die, ye may be

received into everlafting habitations."

The phrafe, the mammon of unrighteouf-

nefs, is a Hebraifm of the fame kind with

the phrafe in the beginning of the para-

ble, th^Jiewardofunrighteoufnefs, which

our tranflators have very properly render-

ed the unjuJI Steward: the phrafe fhould,

therefore.
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therefore, have been tranflated, the unjuft,

unfaithful, or deceitful mammon ; fo call-

ed, becaufe riches are treacherous friends,

deceiving and difappointing fuch as place

confidence in them, in oppofition to which

our Saviour afterwards fpeaks of virtue,

and its rewards, as true riches. The
meaning of the exhortation is this : As

the fleward in the parable made ufe of the

revenue committed to his care in provid-

ing himfelf with friends and patrons after

his difmiffion from his office, with the

like caution and prudence do you employ

your worldly pofleffions, which are in

themfelves precarious and deceitful, in fe-

curing to yourfelves a fafe reatreat, an

everlafling habitation, when death (hall

have difmifled you from your earthly ta-

bernacles. Like ftewards, you are ac-

countable to God for the portion of

wealth with which you are intrufted ;

and ere long you will be called to give an

account of your ftewardfliip. Be careful,

therefore, to make fuch a ufe of thefe un-

certain
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certain treafuies in a(5ls of piety and cha-

rity, that you may hereby lay up for

yourfelves an everlafting and incorruptible

treafure in heaven.

Farther to enforce this precept Jefus

inftru<5ls his difciples, that it is only by

making a prudent and faithful ufe of the

good things of this world, that they could

fhevv themfelves worthy of being entruft-

ed with more durable and valuable trea-

fures in the world to come. " He that is

faithful in that which is leaf!:, will be

faithful alfo in much ; and he that is un-

juft in the lead, will be unjuft alfo in

much. If, therefore, ye have not been

faithful in the ufe of the deceitful mam-
mon, who will commit to your truft

the true riches ? and if ye have not been

faithful in that which is another man's,

who will commit to you that which is

your own ?" *' Your fupreme Lord, by

entruftingyou with thefe precarious pof-

leffions, puts you to the trial whether

you
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you be fit to receive the greater blelTings

of his heavenly kingdom : and fmce a

man's ability and integrity fufficiently

appears in the manner in which he exe-

cutes a fmall trull, unlefs you make an

honeft and generous ufe of thefe fading

riches, how can you expert to be*raifed

to the pofleffion of better and more en-

during fubftance ? or if ye be not faithful

as ftevvards in thofe things which are only

put into your hands as a temporary truH:,

upon what ground can you hope that

your Lord will beftow upon you unalien-

able poffeflions of your own—an incor-

ruptible and unfading inheritance ?'*

The fum of our Saviour's dodrine in

this parable is, that men ought to be as

careful to make a charitable ufe of their

riches, as they are induftrious in acquir-

ing them; and that this is the only way

to render them fubfervient to their future

happinefs. A dodlrine which, perhaps,

many felfirh and worldly-minded men

may
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may be difpofed to treat with the fame

contempt and ridicule with which it was

at firft received by the Pharifees. *' The
Pharifees aifo, who were covetous, heard

all thefe things, and they derided him."

Covetous men have always thought it a

ridiculous thing to expend their wealth in

a way which promifes no returns but in

another world, and are little inclined to

liften to the precept, " Caft thy bread

upon the waters, and thou fhalt find it

again after many days." The time, how-

ever, will come, when their profane

mockery will be changed into bitter felf-

reproach; for though they may, for a

time, conceal their true chara<5ler, and

even obtain the appbufe of men by an hy-

pocritical profeffion of extraordinary piety

and fan£lity, their covetoufnefs and dif-

honefty are beheld and difapproved, and

will hereafter be punifhed, by the great

Searcher of hearts, and Judge of men. All

thofe who conceal a covetous and worldly

fpirit under a cloak of religion, are deeply

Vol.. IIL N interefted
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interefied In the reproof which our Savi-

our on this occafion, addreffed to the

Pharifees :
*' Ye are they who juftify

yourfelves before men ; but God knoweth

your hearts : for that which is highly

efteemed among men is abomination in

thefi^htofGod,"

The



( ^19 )

The Parable of the ten Talents,

Matt. xxv. 29.

Unto every one that hath Jhall be glvetiy

and heJhall have abundance : but from

him that hath not Jhall be taken away

even that which he hath.

There are two points, efpeclally, in

which chriftianity far excels every phi-

iofophlcal fe£t, and every religious infti-

tution, which had preceded it : firft, in

the ftrefs which it lays on benevolence,

and the feveral virtues which fpring from

this fource ; and fecondly, in the regard

which it requires men to pay to the re-

N 2 wards
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wards and punifhments of a future life,

The moral fyftems of antiquity, whether

they taught that hardy virtue which af-

fe6ted to treat with indifference all exter-

nal canles of pleafure or pain, and fought

its enjoyments within itfelf ; or prefcribed

precepts of prudence and moderation for

the regulation of men's condu£l in the ac-

tive fcenes of life ; or placed the ulti-

mate good of man in tranquillity and vir-

tue, in the purfuit of this end by all pro-

per means ; upon every fcheme the hap-

pinefs of the individual was the leading

objeft, and little provifion was made for

the exercife of difinterefted and univerfal

benevolence. And even the felfifh prin-

ciple was not fuffered to operate to its

full extent : for the belief and expectation

of a future ftate was either wholly reject-

ed, or admitted rather as a matter of

doubtful Ipeculation, than as a fleady and

powerful fpring of a6lion in the conduct

of life. It is chriftianity alone which

precis its moral fyftem upon the broad

bafis

"
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hafis of UMiverfal philanthropy, and which

teaches men to live for eternity. Its di-

vine precepts are^ '* Thou fhalt love thy

neighbour as thylelf : Set thy affed:ions

on things above, not on things below."

Thefe great principles are the grounds

upon which the beautiful parable of the ta-

lents, which now comes under our confide-

ration, is framed. It inftruds us that it is

our duty to make a diligent improvement

of the powers and opportunities of ufe-

fulnefs which are allotted us by the fove-

reign Arbiter of our condition, and that

our final award in the life to come will

be regulated by the manner in which we
condufl ourfelves in this refped: during

our continuance upon earth. Whatever

reference the parable might originally have

to the peculiar circumftances of our Sa-

viour's apoftles, it certainly admits of this

enlarged interpretation, and extenfive ap-

plication ; and in this view alone I fhall

confider it in this difcourfe.

Jefus, to imprefs upon the minds of his

N 3 difciples
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difciples a deep {"enfe of the importance

of preparing for his coming by a dihgent

improvement of their gifts, compares him-

felf to a mafter who, before he enters upon

a long journey, diftributes various portions

of his property among his fervants, with

inftrudions to employ them in trade till

his return, that the improvement made

by each might be proportioned to the ex-

tent of the truft committed to him. The
mafter he reprefents as, after a long ab-

fence, returning home, and diftributing

to each fervant praife or cenfure, reward

or punifhment, according to the manner

in which he has executed his truft. The

words of the parable are thefe

:

" The Son of man is like one who, go-

ing from home, called his fervants to

them, and committed to them his fub-

ftance. And to one he gave the fum of

five talents, to another two, and to ano-

ther one, to each according to his capa-

city ; and immediately went from home.

Then he who had received the five ta-

lents
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lents went and traded with them, and

made five talents more. In like manner

he who had received the two talents gain-

ed alfo two more. But he who had re-

ceived the ofie talent went and dug in the

earth, and hid his mafter's money. Af-

ter fome time the mafter of thefe fervants

Cometh, and fettleth his account with

them. And he who had received five ta-

lents came to him, and brought five

other talents, and faid. Mailer, thou didfl

intrufi: to me five talents ; behold I have

gained befides them five talents more.

And h\^ mafter faid to him. Well done,

good and faithful fervant ! thou haft been

faithful over a few things ; I will fct thee

over many things : enter thou into the

joy of thy mafler. He alfo, who had

received the two talents, came and faid,

Mafler, thou didft intrufi to me two ta-

lents: behold I have gained, belides

them, two talents more. And his mafler

faid to him. Well done, good and faithful

fervant ! thou hafl been faithful over a

N 4 itw
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i&ss^ things ; I will fet thee over many
things : enter thou into the joy of thy

mafter. Then he who had received the

one talent came, and faid, Mafter, I knew
thee to be a hard man, reaping where

thou fowedft not, and gathering where
thou didft not fcatter. And I was afraid^

and went and hid thy talent in the earth

;

behold there thou haft thine ovVn. And the

mafter anfwered, and faid unto him.

Wicked and (lothful fervant ! didft thou

know that I reap where I fowed not, and

gather where I did not featter ? Thou
oughteft then to have put my money to

the exchangers, that, at my coming, I

might have received mine own with in-

tereft. Take, therefore, the talent from

him, and give it to him that has ten ta-

lents : for to every one that hath fhall he

given, and he fhall have abundance ; but

from him that hath not fhall be taken

away even that which he hath : and

cail the unprofitable fervant into dark-

nefs
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nefs without, where will be weeping and

gnalhino; of teeth."

The expreffion throughout this parable

is fo clear as to need little explanation.

The talent was among the ancients a no-

minal fum of money of great value, la

the apology of the flothful fervaiit, where

to juflify himfelf he charges his mailer

with requiring from his fervants more

than they could perform, the expreffion,

gathering where thou didft not fcatter, is,

after the Hebrew manner, a repetition of

the preceding idea in different words:

" Reaping where thou didft not fow, and

gathering (heaves where no feed was

fcattered." The meaning of the general

maxim with which our Saviour concludes

the parable, Unto every one that hath, &c.

undoubtedly is, that they who have im-

proved their talents, fhall be ftill further

rewarded; but that he who has made no

advantage of the money intrufted to him

fliall be even deprived of that which he

bad in truft, as no longer worthy of being

employed
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employed in his mafler's fervice. The
do6trine of this parable, with whatever

iiegleifl men may be inclined to treat it,

is of a very ferious and important nature.

In the cleareft m.anner, and by the moft

expreffive refemblance, it inftrudls us that

we are accountable to that Almighty Be-

ing who created and who governs the

world, for every power we poflefs. Life

is not a treafure which has fallen into our

hands by accident, and which we may
Iquander away as we pleafe. It is a truft

which we have received from the hands of

our Maker, and for which he will here-

after reckon with us. The mafter in

whofe fervice we are born, and to whom
we muft render an account, is not, indeed,

like earthly mafters, capable of receiving

profit from our induftry. His omnipo-

tence renders him all-fufficient for his

own happinefs; his independence and fu-

premacy place him infinitely above any

perfonal motive of intereil or glory, ui his

requifition of fervice or homage from his

I creatures:
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creatures: the abfolute perfe6lloii of his

nature implies an itp.mu table flate of fe-

licity which admits of neither diminution

nor increafe. But the great fyftem of

government which the Lord of univerfai

nature is executing is a plan of benevo-

lence, in which innumerable agents are

employed in producing the general good.

Every rational being, at the fame time

that he is allowed, through the bounty of

the Creator, to claim his (hare of the

common flock of felicity, is employed as

the inftrument of divine Providence in ad-

vancing the happinefs of his fellow-crea-

tures. In this general fyftem man has

his appointed ftation ; and to neglecl the

duties of that ftation—to fufer thofe ta-

lents to lie unoccupied which were com-
mitted to him for the purpofcs of benevo-

lence, is at once to fin againft infinite

goodnefs, and to war againft the happi-

nefs of the creation. It is therefore per-

fe6lly reafonable to expe(51: that the great

Ruler of the world will call ^very man to

< account
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account for the improvement which he

makes of his abilities and opportunities of

ufefuhiefs, and will reward or punifli him

according to his deferts.

All the powers and means which every

individual pofl'eiTes of attaining happinefs

himfelf, or of communicating it toothers—

^

his underftanding, judgment, memory,

and adlive faculties—the knowledge which

he has acquired from early inftrudion-—

the good principles and habits which he

has received from education—the oppor-

tunities which his domeftic connexions,

his occupation in life, and his ftation in

fociety afford him of doing good—the

means and inftruments of ufefulnefs with

which his induftry, or his good fortune,

has fupplied him: thefe, taken together,

make up the talent with which each maii

is intruded, and which it is his duty to

improve. To exercife his intelledtual fa-

culties in a diligent and impartial inquiry

after truth, and his a<5live powers in efta-

blifhing habits of prudence, induftry, be-

nevolence.
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nevblence, and piety; to employ the va^

luable moments of life in an uninterrupted

feries of laudable exertions for his own im-

provement, or for the benefit of his fa-

mily, his friends, and the community to

which he belongs; to make that difcreet

and generous ufe of the portion of wealth,

be it larger or fmaller, which he enjoys,

which will at once be mod advantageous

to himfelf, and ufeful to others, is to em-

ploy his talent for the purpofes for which

it was committed to his charge, and to

prepare himfelf for rendering an honour-

aWe and acceptable account of his truft.

Thefe are labours fufficiently important

to intereft the paffions, and fufficiently

various and extenfive to occupy the in-

duftry of every one, in every condition,

and through every jftage, of human life.

Thus furnifhed with occafions, and

furrounded with motives, to diligence, no

nian can be at liberty to remain unem-

ployed. Our immediate connexions in

the firft place, and after thefe our neigh.

bourhoodj
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bourhood, our country, our fpecies, have

demands upon our time and attention

which it would be lliameful and diflio-

neft not to regard. Indebted, as we are,

to all around us for the comfortable en-

joyment of life, to fit down in indolent

repofe, without taking any pains, or feel-

ing any inclination, to make fuitable re-

turns to fociety for the benefits we re-

ceive from it, is more than ungrateful;

it is, ftridly fpeaking, unjufi:. No man

has a right to pronounce himfelf innocent

merely becaufe he refrains from dired afls

of fraud and oppreffion, whilfi: he lives in

the negle£l of all the adlive duties of life,

and gives himfelf up to indolence and lux-

ury. If the artificial diflindions of fo-

ciety have exempted fome men from the

burden of manual labour, and enabled

them to command every convenience and

elegance of life, without paying the price

which the peafant and the mechanic is

obliged to pay for his daily bread, fuch

perfons ought to be convinced, and to re-

member,
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member, that it is unreafonable and ini-

quitous, to make large and daily demands

upon the common ftock of fociety, and

at the fame time contribute nothing to-

wards its fupport and profperity. That

ufelefs clafs of men who, without any oc-

cupation produ6live of benefit to the com-

munity, without any domeftic engage-

ments to afford exercife for their kind af-

fections, and without any plans of private

charity or pubhc utility to fill up their

leifure hours, wafte an infipid exigence

in a fucceflion of frivolous amufements,

whatever diftin^lion they may derive from

rank and wealth, muft certainly, to fay

the leafl", be reckoned among the mod in-

iignificant of the human fpecies. The
more numerous this body becomes, the

heavier muft the common burden of la-

bour be upon the fhoulders of the induf-

trious ; and it is pofiible to conceive their

number to be fo increafed that the grie-

vance Ihall become infupportable, and the

opprefTed fons of induftry (hail find it ne-

celTary



$ 9 2 ^he Parable of the

ceflary to drive the drones out of the hive.

But, whilft this flothful herd,who hveonly

for themfelves, are grievoufly offending

again ft fociety, they are alfo committing

a heinous offence againft that Almighty

Power to whom they are indebted for

every faculty of enjoyment, and every

capacity of ufefuhiefs. By negleding to

cultivate the intelleclual and moral powers

which he hath given them, and to inri-

prove thofe opportunities of ferving man-

kind which he hath afforded them, they

incur no inconliderable portion of guilt;

and muft not only cxpe£l to be hereafter

condemned as flothful, but as wicked (ti:'

vants.

And in vain will thofe who in this

manner fuffer their talent to remain un-

occupied, endeavour to exculpate them-

felves by pleading their own incapacity,

and charging their Maker with unreafon-

able feverity. Whatever encouragement

fome gloomy fyftemsof religion may have

^iven to the idea, there cannot be a notiqa

morG
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more diftionourable to the divine nature aa4

governn:ient, or lefs deflitute of all foun-

dation in reafon or revelation, than that

the Almighty expe£ls from his creatures

a decree of excellence which he has not

given them power to attain, and will pu-

pi(h them for omitting fervices which they

had no power ofperforming. The wicked

and flothful fervant might certainly, with

the fame degree of induftry v/hich his

fellow-fervants exercifed, have, like them,

doubled the fum intruded to him, and

thus (hared with them in the applaufe and

recompence which the mafter was fo

ready to beflovv upon his good and faith-

ful fervants. His mafter was not fo un-

reafonable as to expert that from one ta-

lent only he fhould produce a return equal

to that of the fervaiit to whom he had in-

trufted^i;^: but if he looked for a profit

proportional to the truft, and required

that o;z^ talent (hould yield 07ie^ 2,% jive had

yielded^1;^, this furely was not reaping

where he had not fown, or gathering

Vol. III. O ivhere
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where he had not fcattefed. If it would

liave been criminal to have buried in the

earth, or hid in a napkin, \htjive^ or the

/wo talents, it was proportionably criminal

to do this with refpedt to the one\ and

the flothful fervant had no right to com-

plain that the trull: he had negleded was

transferred to more faithful hands, and that

his negligence was punifhed with an ex-

clufion from the joy and feflivity which

attended his maker's return.

Let no one, then, whatever be the

number or value of the talents committed

to him by the great Lord of all, think

himfelf at liberty to keep them unem-

ployed. The meanefl: underflarniing ad-

mits of cultivation, and was given to be

improved. The lowed: peafant, or me-

chanic, has his fphere of ufefulnefs. No
man is fo difadvantageoufly lituated as not

to have fome opportunities of acquiring

knowledge. Every one has eithef a parent

to refpefi, or a child to educate, or a

friend to ferve, or a poor frck neighbour

to
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to be kind to, or fome other obje^l on

whom he may exercife his beneficence.

In the numerous relations of fociety, as it

is impoffible that any one (hould live with-

out receiving, fo it muft be in every one's

power to confer, benefits* And v^'e may
be aflured, that, as the negledl of the moft

limited opportunities of ufefulnefs will not

pafs without cenfure, fo the faithful im-

provement of them vvill not fail to obtain

approbation and reward. To him who by

his two talents had gained other two, as

well as to him who had increafed his five

talents into five talents more, the mafler

faid, " Well done, good and faithful fer-

vants !** and had he who received the one

talent been equally faithful, he would,

doubtlefs, have met with a fimilar recom-

pence. " He that giveth a cup of cold

water to a difciple in my name, faith our

Saviour, fhall in no wife lofe his re-

ward."

Thofe, however, to whom the largefi;

trufl is committed, ought to remember

O 2 that
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that with the honour and privilege in-

creafes proportionally the refponfibility.

If implicit faith be pardonable in thofe

who pofTefs feeble faculties, and enjoy few

opportunities of infornnation, it is requir-

ed of others, who have leifure and ability

for inquiry, and have been bleffed with the

advantages ofearly inftrudlion and a liberal

education, that they prove all things in

order to become men in underftanding.

If little more is to be expected from thofe

who depend for their fubfiflence upon

their daily labour, than that they be ho-

nefl and faithful in their dealings; if the

fmallefl tribute to humanity or piety from

a poor man be acceptable to God, it is not

to be prefumed that fuch humble offerings

will be deemed fufficient from thofe who

have more to beftow. Since every gift

from divine Providence is in the nature of

a truft, the difpofition to do good ought

always to increafe with the ability. The

heart, inflread of being, as too frequently

happens, contradted and hardened^ ought

to
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to be expanded, by profperlty. <« To
whom much is given, of him fhall much

be required ; and to whom men have

committed much, of him they will afk

the more."

To that diligence in doing good which

the parable before us inculcates upon men

of all ranks and conditions, no greater en-

couragement can pofiibly be given than

that which arifes from the aiTurance of

our Maker's approbation, fo (Irongly con-

firmed by our Saviour's reprefentation of

the manner in which the induflrious fer-

vants were honoured and rewarded by

their mafter. Whatever be the talents

comnxitted to us, ifwe faithfully improve

them, we may promife ourfelves the ap-

plaufe of that Being whofe praife is in-

finitely more valuable in itfelf than that

of all mankind, and will certainly be fol-

lowed by the moft exalted honours and

fubftantial rewards. God is' not unfaith-

ful to forget our works of faith and la-

bours of love; and he who in a^ls of

O 3 piety
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piety and chanty, during his abode on

earth, fovveth bountifully, may reft affur-

ed that he will reap plentifully hereafter,

At the day of final retribution, through

the boundlefs beneficence of our great

Creator, fidelity in a few things will be

repaid with the pofTeffion di many things;

and through eternal ages we fhall find

that, far from ferving a hard mafter, we

have been engaged in a fervice which is

in itfelf perfe£t freedom, and to which

is annexed a fure and great reward. If

we continue diligent and faithful in this

fervice, we (hall, at length, receive from

our Lord that fentence of approbation

which comprehends every honour and fe-

licity which the heart of man can wifh

:

*' Well done, good and faithful fervants,

enter ye into the joy of your Lord !'*

It is a circumftance which is peculiarly

adapted to animate the good man in the

pradice of his duty, that the higher at-

tainments he makes in goodnefs on earth,

the more glorious will be his future re-,

wardg
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ward. This do£lrIne may be, in fome

meafure, inferred from the parable, as it

is given in St. Matthew's gofpel j but it is

fliil more clearly taught by the fame pa-

rable, as it is related by St. Luke, accord-

ing to whom ten fervants received from

their mafter each a pound, with inftruc-

tions to trade with it till his return ; when

he who had gained by the pound ten

pounds was appointed ruler over ten ci-

ties, and he that had gained five pounds

over five cities; the reward ofeach fervant

being proportioned to his acquifitions.

And the dodtrine of different descrees of

happinefs in a future flate (here and elfe-

where taught in fcripture) is perfedlly

confonant to the dictates of reafon. We
fee through all nature a regular fubordi-

nation of being, and obferve an endlefs

variety in beings of the fame order, parti-

cularly in the human fpecies. Hence we
may reafonably conjecture that a fimilar

variety will take place in the future flate.

This may be inferred, further, from the

different degrees of intellectual and moral

O 4 excellence
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excellence which are attained by different

individuals in the prefent life. If, as we

may reafonably fuppofe, men's difpofitions

and characters in the life to come will be

a continuation of thofe which they have

formed on earth, we muft conclude that

the man who has cultivated his under-

ftanding, and improved his heart in aa

eminent degree, and has been uncom-

monly afliduous in promoting the happi-

ncfs of his fellow-creatures, will be quali-

fied for a ftation of diftinguifhed honour

and felicity in another world : and it is

agreeable to our befl notions of the divine

chara<5ler to believe that the great Ruler

of the world, in the diflribution of re-

wards and punifhments, will provide de-

grees of felicity fuperior, indeed, to any

perfonal merit, but proportioned to men*s

prefent attainments in goodnefs.

How delightful and animating, fellow-

chriftians, the profpe6l which this parable

prefents to our view ! With what ala-

crity and cheerfulnefs ought we to profe-

cute
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cute the various labours which we are re-

quired to perform in the fervice of our

Mafter in heaven, when the rewards fet

before us are nothing lefs than the appro-

bation of the firfi: and befl of Beings, and

an eternal abode in his heavenly kingdom J

*' My beloved brethren, be ye fteadfaft,

immoveable, always abounding in the

work of the Lord ; for as much as ye

know that your labour fliall not be iu

vain in the Lord."

Ch rift's
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Chrifi's Treatment of theWoman
taken in Adultery.

John viii. lo, ii.

Jefusfaidunto her. Woman, where are thofe

thine accufers ? hath no man condemned

thee ? She /aid. No man. Lord: and

yejus /aid unto her. Neither do I con^

demn thee ; go, andJin no more.

Incidents, which a hafty fpe£lator

will be ready to overlook as wholly un-

important, to a mind inured to refledion,

and watchful for opportunities ofimprove-

ment, will frequently furnifli matter of

Tifeful inflrudion. The narrative which

introduces
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introduces the text contains feme particu*

lars concerning our Saviour which, 011

the firft curfory glance, may appear too

trifling to merit attention, except as cir-

cumftances which preferve the thread of

the hiftory, but which, on a clofer in-

fpe(5tion, will be found, without a forced

conflrudtion, very inftrutlive. The fa£ts

here related are fmiply thefe, that Jefus,

probably the evening after the feaft ofTa-

bernacles was finifhed, went into the

mount of olives; and that early the next

morning he came again into the temple,

and all the people came unto him, and

he fat down and taught them. If we
compare this account with other paflages

in the gofpels which fpeak of Chrifl, as

retiring among the hills adjacent to the

fcenes of his miniftry, in order to- pray,

we fhall fee reafon to conclude that Jefus

made this fhort retreat from public bu(i-

nefs for the purpofe of devotion; and arc

confequently taught that the moft im-

portant public engagements are not in-

confiflent
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confiftent with the private duties of reli-

gion, and that thofe who wifli to fucceed

in great defigns for the benefit of man-

kind, fliould call in the aid of meditation

and prayer. Our Saviour's fpeedy return

to the city, in the midfl: of the hoftile

^defigns which he knew were forming

againfl him, affords an animating example

of fortitude in the profecution of laudable

defigns ; and the readinefs with which

the multitude flocked around this divine

teacher may teach us induftry and perfe-

verance in the purfuit of wifdom.

The principal fad which now comes

under our confideration has occafioned

much controverfy among critics, and

given rife to much ridicule and cenfure

among the adverfaries of chriflianity. It

has been a fubjedt of difpute with the

former, whether the ftory, which is not

found in fome ancient verfions and manu-

fcripts, be authentic. The latter have

imagined that they have difcovered fome

circumflances in the narrative inconfiftent

with
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with the perfedion of character afcribed

to Chrifl. Concerning the authenticity

of the ftoTy, it may fuffice to obferve that

it is found in feveral ancient copies of the

New Teftament ; and that the omiflion

of it in others may be accounted for by
iuppofing an early mifapprehenfion of its

meaning, as if it had been our Saviour's

intention to connive at the heinous crime
ofadultery. To fhew the unreafonablenefs

of fuch a conftruflion of the paflage, and
confequently the inconclufivenefs of the

objedions which have been made by chrif-

tians and others againft it, we mufl: enter

into a particular examination of the occa-

fion and circumftances of the narrative.

St. John relates, that whilft Jefus was
inftrudling the people in the temple a
company of fcribes and pharifecs came in

and brought a woman who had jufl: beea
taken in the commiffion of adultery, and
that having fet her before him in the

midfl of the people, they faid unto him,
*' Mailer, this woman was taken in the

4 aa
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a6l of adultery ; now Mofes in the la;V

has commanded that fuch (hould be {long-

ed: but what fayed thou r"

In the Jevvifh law it was ordained that

both the adulterer and adultrefs fliould be

put to death ; and it had been the cullonn

to execute this law upon offenders by

Honing them. Now the point, which

they who brought this woman to Jefus

propofed for his folution, was, whether,

in his judgment, it would, in the prefent

cafe, be right to adhere to the law of

Mofes, or to depart from it. The quef-

tion was too clear to admit of difpute, and

if the fcribes and pharifees had found any

real difficulty in the affair, they would not

have thought of applying to Jefus for fa-

tisfadlion. The offence had certainly been

committed s the law had exprefsly de-

clared the offence capital ; and Jeius had

no concern either in the judgment or the

execution. Why then did thefe fcribes

and pharifees pretend to confult Jefus ?

The truth was, they came to him, not in

expectation
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expe£lation of obtaining farther informa-

tion concerning the nature of the offence,

or the juftice of the punifhment, but with

the infidious defign of enfnaring him by

their queftion ; not doubting that it would

produce an anfwer which would beoffen-

five either to the people or to their rulers.

" This they faid (the hillorian adds), that

they might have to accufe him." In order

to have a clear idea of the nature of the

fnare which our Saviour's enemies on thi^

occafion laid in his way, and of the man-

ner in which he efcaped it, we muft re-

collect the fituation of Jefus at the clofe

of the feaft of Tabernacles.

The Jewifli rulers, alarmed at his in-

creafing popularity, had formed a defign

to take away his life under fome fpecious

appearance of public juftice, and during

the feaft had fent their officers to feize

him and bring him before their tribunal:

but, through the wonderful energy of his

cdrine, thefe officers had been deterred

from executing their commiffion, report-
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ing, in excufe for the violation of their

orders, that " never man fpake like this

inan.'* In thefe circumftances the rulers

judged it inexpedient, for the prefent, to

make a fecond attempt upon the perfon

of Chrift, and determined to try other

more indirect methods. It happening,

at this time, that they had in their

cuftody a woman who ha4 been taken in

adultery, they took occafion, from this

incident, to frame an artful method of

enftwing him, by bringing the woman

before him to requeft his judgment con-

cerning the propriety of inflicting upon

her the punifhment appointed by the law

bf Mofes.

They concluded that his anfwer to the

queftion they propofed mufl be fuch as

would give them advantage againft him:

for either it would be, that the law of

iVIofes was too fevere, and then they

doubted not but he would fall a facriiice

to the zeal of the people themfelves, with

whom he was now fo highly in favour,

that
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that the law, hi this cafe as in all others,

.ought by all means to be maintahied and

flriclly executed ; and then they (hould

be furniflied with a good plea againft hina

before the Jewifli rulers, for aflufriing the

office of a difpenfer of juflice, or rather

before their Roman malters, for taking

upon him to condemn an offender by his

own authority; whereas, at this time, it

was not lawful, even for the fanhedrim

itfelf, without authority from the Roman,

governor, to put any man to death, as we
learn from their reply to Pilate when he

defired them to take Jefus and judge him

according to their law :
" It is not lawful

for us to put any man to death.'* They
expe£led, in (hort, either that the people

would kill him on the fpot, as a defamer

of their law, or that he would be con-

vicfled of the crime of making himfelf

king, and thus incur the punilhment in-

fiidled upon rebels againft the ftate.

Such being the profound artifice as well

as malice of this plot, it is manifeft that

Vol. 111. P the
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the lituation of Jefus was fo critical that

nothing but the interpofition of miracu-

lous power, or the exercife of fuperior

wifdom, could have fecured him from

falling into the fnare. It was through the

aid of the latter that heefcaped ; for when
he perceived their infidious purpofe, he

made ufe of an expedient which relieved

him from the neceflity of making an im-

mediate reply. He ftooped down, and

with his finger wrote on the ground as

though he heard them not, or as not re-

garding them. This appearance of writ-

ing was probably not defigned to exprefs

any thing by written charaflers, but

merely to prepare the way, by a fignifi-

cant filence, for the addrefs which im-

mediately followed. His enemies, who
confidered his filencc as a mark of embar-

raffment, were clamorous for a folution

of their queftion. '* So when they con-

tinued aiking him, he raifed up himfelf,

and faid to them, He that is without fin

among you, let him firft caft a ftone at

her:
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her : and again he {looped down, and

wrote upon the ground."

The wifdom of this anfwer merits the

higheft admiration. He eluded by it at

once the two oppofite Inares which were

laid for him ; neither exprefsly urging

the execution of the legal puniflu-nent,

and thus afTuming to himfelf a judicial

authority, nor attempting to fuperfedethe

law under the plea of its feverity, and

thus bringing upon himfelf the refentment

of the people.

At the fame time that Jefus thus pru-

dently warded ofFthe blow which threat-

ened him, he made an attack upon the

confcience ofthe woman's accufers,which

filled them with alarm and remorfe, and

fent them away humbled and filenced :

" When they heard this reply, being con-

vi£led by their own confcience, they went

out one by one, from the eldeft to the

youngefl, and Jefus was left alone, and

the woman (landing in the midfl of the

temple."

P2 To
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To juftify the condud of our Saviour

in this addrefs, it muft be obferved that

it was made tothefe Pharifees and fcribes,,

not ill their judicial, but in their perfonal

capacity, and was evidently intended not

to prevent the execution of juftiee in the

due courfe of law, but to inftrudt them

(and Vv^ith them the numerous ailembly

who appear to have been fpe6lators of this

fcene) that they who are forward in ac-

cufuig others, fhould, in all equity, be

free from guilt themfelves.

It mud be obvious to every one who

confiders the nature of the attack which

was now made upon Jefus, that it would

have been impoffible for him to have

adopted any expedient more likely to ef-

fect his own fecurity, or the confufioa

of his enemies, than that which he made

ufe of; and this was all that the cafe re-

quired. In this fituation it i? not, there-

fore, furprifmg, that he neither expatiated

upon the heinous nature of the crime of

adultery, nor urged a rigorous execution

of
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of the law agalnft the offender ; but that

having fent away the fcribes and Phari-

lees overwhelmed with {hame and com-

puntflion, he difmifled the guilty woman,

with a gracious exhortation to repentance.

Perceiving that the accufers,when they

could not accomplifh their artful and ma-

licious purpofe againft him, took no far-

ther meafures towards convicting the of-

fender, but left her in the midft of the

temple, he turned to the woman, and

told her, that fince her accufers them-

felves had not thought proper to bring her

to judgment and condemnation, neither

would he take upon him to pronounce oil

her the fentenceof the law. At the fame

time, mindful as he always was of his

commiffion and office as a divine inflru£lor,

he exhorted her to repent of her heinous

offences, and for the future to lead aii

innocent and virtuous life. *' When Je-

fus had lifted up himfelf, and faw none

but the woman, he faid unto her. Wo-
man, where are thefe thine accufers ?

P 3 hath
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hath no man condemned thee ? She faid,

No man, Lord : then faid Jefiis, Neither

do I condemn thee ; go, and fiii no

more,"

In this tranfadion, as it has been now
explained, every circumftance appears per-

fedly natural and confiftent ; and no fha^

dow of blame can lie upon the conduct of

Chrift, as if, by his behaviour to this

woman, he had given countenance to cri-

minality. This mifapprehenfion has evi^

dently arifen from underftanding the

phrafe, " I condemn thee not^"*^ as fignify^

ing ^^ Iblame thee not :^^ whereas the whole

drift of the narrative (hews that it ought

to be underftood as denoting, ^' I do not

pafs the legal fentence of death upon

thee.'* This is the only fenfe in which

the phrafe can betaken, for the accufers

had fufficiently expreffed their fenfe of the

crime by their vehement accufation of the

offender ; and Jefus himfelf fuppofes her

guilt when he bids her '^ go and fin no

niore,"

Having
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Having thus (chiefly after the explana-

tion which an able critic * has given of

this narrative) vindicated it from every

obje6lion, and ftievi^n it to be perfedly

confiftent with the character and office of

our Saviour, it only remains that I fug-

geft to you the chief points of moral in-

ftrudtion w^hich may be deduced from it.

And firft, we are inftruded by our Sa-

vour's addrefs to the woman*s accufers,

that they who bring accufations, either

public or private, againft others, fhould

be careful that they be not thcmfelves

guilty of notorious offences. As far as re-

fpeds the civil adminiftration of juftice it

is, indeed, neceffary that offences againfl

the peace and order of fociety (amongft

which adultery is certainly one of the mofl

heinous) fhould be punifhed with a fteady

hand. In thefe cafes lenity to individuals

often proves injuftice to the public. Nor

does the narrative before us infinuate any

* Hurd on this ilory.

P 4 thing
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thing againft the propriety of legal pro-

fecutions, or countenance the maeiftrate

in relaxing the fpirit and energy of penal

laws. Had thefe Pharifees appeared be-

fore our Saviour in their judicial capacity,

and been engaged in a regular courfe of

convi6lion and judgment againft this of-

fender, Jefus would, doubtlefs, have faid

nothing to difcourage the profecution.

But when he faw, that under the cover of

a regard to public juftice they were car-«

rying on an infidious plot againft his life,

he thought it right to filence their accu-

fations of the woman by obliging them to

become felf-accufers. '* Let him that is

without fin among you caft the firft

ftone." The recoUedion of our owix

frailties and fins fhould incline us to the

iide of lenity, even in our attempts to

bring offenders againfl the peace of the

flate to public juftice, and put us upon

our guard that we do not fuffer ourfelves,

in fuch profecutions, to be influenced by

any other motive than a fenfe of duty to

the



Woman taken in Adultery, 217

the public. But in private cenfurethis

confideratibii fhould operate much farther.

It fhould reftrain us from unuecellanly

expofing and condemning the faults of our

neighbours, who, though 'they 'ma}r fall

into errors of condud: from which we
have the happinefs to be confcious of be-

ing free, may, perhaps, on the whole:, have

as much m^rit as ourfelves: for—to fay

nothing of the poffibility of impofing upon

ourfelvesfo far as with great exultation

to trample upon the characters of others

on account of faults with which we our-

felves, though we little fufpeCt it, are

equally chargeable—it may very eafily hap-

pen, that, though we are free from thofe

particular vices which have awakened in

us ib much indignation, we are, never-

thelefs, guilty of others equally heinous,

which bring us down to a level with

thofe we condemn. Before we take upon

us to be very liberal in our remarks upon

the charaxfters of others, and very fevere

and implacableagaiaft offenders, we fhould

be
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be perfe(5lly aflured that we ourfelves have

no concealed crimes which, if divulged,

would render us equally obnoxious to cen-

fure. And, even upon the fuppofition

that we ourfelves are free from every

kind of criminality, we ought dill to re-

member that the perfons we are difpofed

fo feverely to condemn are entitled to

milder treatment from men of like paf-

iions with themfelves, and that, in the

prefent ftate of temptation and imperfec-

tion, the beft of us have no right to be

confident that we (hall not, on fome fu-

ture occafion, ftand in need of candour,

and even of forgiven efs, from our fellow-

creatures. ** Brethren, if a man be over-

taken in a fault, reftore him in the fpirit

of meeknefs, confidering thyfelf left thou

alfo be tempted."

Secondly, Let the power of confcience,

exemplified in the felf-convided Phari-

fecs, teach us to reverenitc this divine mo-

nitor within us, and to exercife the ut-

moft caution, that we may preferve our-

7 felves
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felves free from its reproaches. It has of-

ten happened, as in the cafe before us,

that when perfons have been mod vio-

lent in their cenfures of others, and have

flood forth before the public eye with all

the confidence of fuperior merit, a fuddea

difcovery of fome fecret guilt, or perhaps

a mere apprehenfion Ipft it (hould be dif-

covered, has overfpread their faces with

fhame, and obliged them to retire in con-

fufion. Neither age, nor rank, nor of-

fice, can defend a man from the reproaches

of confcience, or enable him to meet,

without diforder and difmay, the reproach

or the ridicule of which he is confcious of

deferving. Innocence is the only fecure

ground of confidence. " Then fliall I

not be afliamed," fays the Pfalmift, " when

I have refped unto all thy command-

ments.'*

Laftly, Let thofe who are confcious of

offences for which they have deferved

puuifhment, if not from men, yet from

God, and have hitherto efcaped condeni'-

nation,
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nation, acknowledge with gratitude the

long-fufFering of the Almighty, who
hath not dealt with them after their fins,

nor rewarded them according to their ini-

quities ; and, inftead of prefuming that

the fentence which is delayed will never

be executed, let them give all diHgcnce

to efcape from the wrath to come by re-

pentance and reformation. It is in vain

for any man to flatter himfelf that he

may continue in his vicious pra6lices with

impunity ; for it is the unalterable decree

of Heaven, that it (hall be ill with the

wicked, for the reward of his hands fhall

be given him. There is not a fmgle vice

which doth not bring its own punifhment

along with it, even in this w^orld. Bodily

fufFering, or lofs of reputation, or ruin of

fortune, or remorfe of mind ; fome or all

of thefe confequences inevitably follow

vicious pra6lices, in the eftablifhed courfe

of things, without any extraordinary in-

terpofition of divine power. Even though

a man fincerely repent of his iins, and

adopt
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adopt a new courfe of life, he muft flili

be ill fome meafure a fufferer for his paft

folly : for he can never entirely wipe ofF

the difccrace of havino; violated the laws

of nature and religion, or place himfelf

perfedly in the fame fituation in which

he would have been had he never tranf-

greffed. But they who perverfely continue

in their evil ways, till the habits of vice

become too deeply rooted to be fubdued,

can have no other profpe<3[ before them in

this world but a perpetual accumulation

of infamy, remorfe, and wretchednefs^

and in the world to come have nothing

to exped: but everlafting de{lru£tion,

" Indignation and wrath, tribulation and

anguifh, await every foul of man that

doth evil.** Let thofe then who have hi-

therto lived in the practice of licentiouf-

nefs, profanenefs, di{honefl:y, or any other

vice, without delay exert every remaining

fpringofrefolution within them to amend

the diforders of their life, and corre61 their

vicious inclinations and habits. As the

only



222 Chriji^s treatment, ^c,

only poffible way of efcaping the con-

demnation which hangs over the head of

every finn6r, and which will moft af-

furedly be infli£led upon the impenitent

in that day in which God will render to

every man according to his works, let

them ceafe to do evil, and learn to do

well ; let them hear and obey the advice

which our blefled Saviour gave to the

adulterous woman, " Go, and fin no

more.'*

On
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On the Perpetuity of the Chrif-

tian Church.

Matt. xvi. i8.

Upm this rock I will build my church, and

the gates of hellJhall not prevail agai?i/i

it.

It may, perhaps, at firft view be

thought furprifiiig that our Saviour, v/hofe

miracles were wrought in confirmation

of his divine authority, fhould, on fomc

occafions, apparently defeat his own end,

by requiring the perfons on v/hom they

were wrought to conceal th^m. Thus,

after the cure of a blind man at Beth-

faida, *' Jefus fent him away to his houfe,

faying,
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faying, Neither go into the town, nor

tell it to any in the town.*' But, in every

cafe of this kind which occurs in the life

of Chrifl, if the particular fituation of our

Saviour, and the circumftances and cha-

racter of the people among whom the mi-

racle is related to have been wrought, be

duly confidered, the difficulty will va-

iiifli. The reafon, for example, why our

Saviour did not choofe to perform thei

miracle jufl: referred to in public, may be

gathered from what was before related

concerning the inhabitants of Bethfaida

and Chorazin, that, " though many of his

mighty works had been done among

them, they repented not." After the

proofs which they had already feen of the

divine authority of Jefus, it was a jufl: pu-

iiilhment of their perverfe negle6l of his

do6lrine, that they fhould not be permitted

to be fpedlators of this miracle, or to hear

the relation of the cure from the perfon

upon whom, from a motive of humanity,

as well as for the farther fatisfaClion of

our
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our Saviour's attendant difciplcs, the mi-

racle had heen performed.

It was not the manner of our Saviour

to force convi6lion upon the minds of

thofe who throuG^h the influence of vici-

ous paflions were difinchned to Hften to

his inftrudions. He poured the light of

heavenly truth upon his hearers, but

made ule of no compulfion to oblige them

to receive it. Hence we may account for

the caution which he always exercifed in

difcovering his true chara(9:er to the mul-

titude. Whilft he awakened their at-

tention to him as fome extraordinary pro-

phet, both by his miracles and his dif-

courfes, he judged it more eligible that an

impreffion in his favour fhould, by thefe

means, he gradually made upon their

minds, than that they (hould at once re-

ceive a full difcovery of the nature and

extent of his commillion. Without fome

extraordinary operation upon their facul-

ties, wholly inconfident with freedom of

inquiry and judgment, he faw that fuch a

Vol. III. Q^ fudden
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fudden declaration, that he was the Mef-

fiah^ would either, on the one hand, in-

flame the refentn:ient of the unbelieving

multitude againft him, or on the other

lead thofe who might become his fol-

lowers tjO compel him, according to their

notions^of the Meffiah*s kingdom, to take

upon him the titles and enfigns of roy-

alty.

The mifconceptions which even the

apoftles of Chrifl: entertained concerning

his office and chara6ler rendered it ne-

cefTary, that, befides the general informa-

tion which they might obtain from his

public difcourfes, they (hould, from time

to time, receive particular in{l:ru6lions,

in private, upon this fubjed. It feems to

have been with the defion of confirming:

their faith in him as the Meifiah, and of

giving them farther intimations concern-

ing the nature of that divine inftitution of

religion which he was about to eftablifh,

and concerning their confequent duty as

apoftles,.
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apoftles, that our Saviour held thecouver-

fation of which the text is a part.

As Jefus was traveUing with his apof-

tlesfromBethfaidajWherehehad wrought

the miracle before mentioned, towards

Caefarea Philippi, formerly Laifh, in upper

Galilee, he began to inquire of them what

opinion the people at large entertained

concerning him, and whom he was com-

monly thought to be. *' He afked his

difciples, faying, Whom do men fay that

I, who am known to you under the title

of the Son of Man, am ? To this they

replied. Some fay that thou art John the

Baptift ; others fay, that thou art Elijah,

the forerunner of the Mefiiah; and others,

that thou art Jeremiah, or fome other an-

cient prophet, come from the dead."

They who imagined Jefus to be John

the Baptift probably did it on the ground

of an opinion common among the Phari-

fees, that human fouls pafs from one body

to another*. They who thought that

* See Wakefield.

0^2 Jefus
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Jefus was Elijah returned to life feem to

have gathered up this notion from the

words of the prophet Malachi, " Behold

I will fend you Elijah the prophet before

the coming of the great and terrible dav

of the Lord." The expectation of the re-

turn of the prophet Jeremiah was ground-

ed upon a tradition, that before the coming

of the Meffiah he would appear to recover

the ark of the covenant*.

Jefus then called upon his difciples to

declare explicitly their ov/ii opinion con-

cerning him : "He faith unto them, But

whom fay ye that I am ?'* Peter, who

was, on all occafions, the rnofl: zealous

of all the apoftles, faid, '* Thou art the

Meffiah, the fon of the living God." Then

faid Jefus in reply, *' BlefTed art thou, Si-

mon, fon of Jonas, for flefh and blood

hath not revealed it unto you, but my
Father who is in heaven." That is,

*' Happy are you in thus readily acknow-

* % Maccabees ii. 5.

ledging
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Icdglng me as the Meffiah ; for this know-

ledge of my character you are not in-

debted to any human being, but to that

divine light which you have received from

God."

Farther to exprefs his approbation of

the witnefs which Peter had borne to his

divine chara(5ler, and to reward the zeal

with which he made this good confeffion,

Jefus proceeds to afTure him that he

fhould, with his fellow-apoftles, be em-

ployed as minifters of God in eflablifhing

his church, and that no power on earth

fhould be able to overturn the edifice

which fhould be raifed on the foundation

of their teftimony. " And I fay alfo

unto thee. Thou art, indeed, Peter, a rock,

and upon this very rock will I build my
church, and the gates of the grave fhall

not prevail againft it : and I will give unto

thee the keys of the kingdom of heaven,

and whatfoever thou (halt bind on earth, it

(hall be bound in heaven, and whatfoever

0^3 thou
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thou fhalt loofe upon earth, it (hall be loof-* •

ed in heaven."

Jefus here takes occafion, from the im-

port of the name which he had himfelf

given to this apoftle at his converfion,

to alTuie him that upon his teftimony, in

concurrence with that of his fellow-apof-

tles (for Peter had fpoken, and was there-

fore, doubtlefs, anfwered, in the name of

the reft), as upon a folid rock, the ftrudure

of his future church (hould be reared.

Such allufions to the fignification of pro-

per names often occur in the Old Tefta-

ment, and in other ancient writings, Pe-

ter is, moreover, aflured that no power

fhould be able to overturn the edifice

which fhould be eredted. The original

word tranflated hell, fignifies death : and

the phrafe, the gates of death, is an allu-

fion to the ancient cuftom of holding pub-

lic afTemblies for the execution of juftice

at the gates of cities, whence the word

gate became a common metaphor for

power
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power or ftrength. The meaning then

IS, that all the powers of death fhould be

in vain employed againft the church of

Chiift, or in other words, that the reli-

gion of Chrift (hould never be deftroyed.

To Peter, with the reft of his brethren,

as ftewards of his houfehold, Chrift com-

mitted the keys ; that is, intrufted them

with the power of admitting new mem-
bers into the family or fociety of chrif-

tians, of fuperintending the general con-

cerns of the church, and particularly of

declaring what ordinances fhould be bind-

ing upon the church, and what inftitutions

fliould be no longer in force. This ex-

planation of the words, " Whatfoever

thou (halt bind on earth ftiall be bound in

heaveup and whatfoever thou flialt loofe

on earth (hall be loofed in heaven," per-

fedly agrees with the hiftory of the apof-

tles, who after their matter's afcenfion

were employed in eftablifliing churches,

^nd deciding difputes concerning ritual

Q^ 4 obfervances,
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obfervances, and other incidental circum*

fiances of worfliip and difcipline.

Beyond this there appears no foundation

for extending the hmits of this comn:iif-

fion. There is certainly none for the

powers which have, uppn the ground of

this commiffion, been ailumed by thofe

who have taken to themfelves the ftyle

and office of fucceflbrs of the apoftles.

As far, at leaft, as thefc words of our Sa-

viour are concerned, there is no founda-

tion for thofe high claims of fpiritual

power which have been made by eccleii-

aftical governors in different parts of the

chriflian church. Underflanding the text

in a literal fenfe, the Romifh church has

held that St. Peter was, by Jefus Chrifl:

himfelf, conftituted the head of all eccle-

fiaftical power ; and they have hence in-

ferred that his fuppofed fucceffors, the

bifhops of Rome, being heirs of his au-

thority and prerogative, are to be ac-

knowledged as infallible guides, and ab^

folute
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folate fovereigns in the church of Chrift,

who have the fpiritual and eternal inte-

reflsof mankiad at their difpofal. Others,

who have not alfuQied the high claim of

infallibility, under the notion of deriving

peculiar gifts and powers by uninterrupt-

ed fucceffion from the apoftles, have taken

upon them the authoritative determina-

tion of articles of faith and forms of wor-

ship. Not contented with refting their

pretenfions on the modeft ground of ex-

pediency and general utility, they have

claimed a fort of divine right to fpiritual

dominion, fuch as they fuppofe to have

been vefted in Peter and the reft of the

apoftles. Whereas the truth is, that the

apoftles themfelves do not appear to have

been ever poflefled of any po\Vers which

would interfere with the free exercife of

the right of private judgment. With re-

fpe£l to their fellow-chriftians, they never

a<3:ed the part of lords over their faith,

but were merely helpers of their joy. But

whatever extent of authority may be fup-

pofed
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pofed to have been included in their conri'-

miffion, fince the miraculous powers

which fupported it ceafed with them,

there can be no reafon to fuppofe that the

commiifion was intended to pafs by here-

ditary fucceffion to future ages. " In the

church of Chrift other foundation can no

man lay than that which is laid : and this

foundation is the witnefs of the prophets

and ai3o{^les, Jefus Chrift himfelf being

the chief corner flone.'*

With refpecl to the prediction of our

Saviour in the text—-for in that important

light the words are to be confidered—it

hath been thus far wonderfully verified.

Through a period of near eighteen hun-

dred years thechriftian religion hath flood

its ground againil: all oppofition. No
fooner were the foundations of the chrif-

tian church laid on the rock of the tefti-

mony of Peter and the other apoftles,

that Jefus was the Chrift, the fon of the

living God, than it was vehemently af-

faulted
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faulted by the ftorms of perfecution. The
powers of the earth feemed at firft to be

combined agalnft it, and to threaten its

deftru£tion. Neverthelefs, under the pro-

tedion and authority of Heaven, it fpread

and flourilhed, till, at length, many of the

kingdoms of the earth became the king-

doms of our Lord and Saviour Jefus

Chrift. After chriftianity had efcaped the

fury of heathen perfecution, and feem-

ed to be fecure and profperous under the

aufpices of the-eimperor Conftantine, in-

ternal diffenfions, concerning articles of

fpeculative belief, rofe to an alarming

height. An endlefs diverfity of opinions

fprung up, which were fupported on all

hands with that intolerant fpirit which is

the natural offspring of blind zeal and bi-

gotry, each party, as it obtained the fu-

periority, claiming to itfelf the right of

prefcribing to the reft, and cenfuring and

condemning all who were not within its

own inclofure, as heretics. So that upon

the maxim, that a houfe divided againft

itfelf



2^6 On the Perpetuity of the

itfelf cannot fland, it might have been

reafonably expeCled that the houfe or

chufch of Chrift would have fallen into

ruin. About the fame time chriftianity

was in danger from the fudden inroads of

pagan fu perdition from the north. In a

fubfequent period it was violently afTault-

ed by the fierce and bloody fpirit of ma-

hometanifm ; and through the long courfe

of intellectual darknefs which overfpread

the world, its genuine doctrines and fpirit,

hid behind a thick cloud of ignorance and

enor, feemed almofl entirely loft. But

neither gentiJe perfecution, nor mahome-

tan violence, nor chriftian animiOlity, nor

antichriftian fuperftition, has been able

to overturn this facred ftru6lure: the

gates of death have not prevailed againft

it. After ftanding the affault of fuch

ftorms as muft foon have demolifhed any

fabric merely human, chriftianity ftill re-

mains un(haken. What is the reafonable

conclufion from hence, but that it is found-

ed upon the rock of eternal truth—that

it
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it is the word of God, which abideth for

ever ?

From the experience which paft ages

have afforded of the ftability of our holy

reHgion, may we not reafonably conclude

that this goodly edifice is conftrudted of

materials which v*^ill never decay, and

refts upon a foundation which can never

be (haken ? may we not fairly prefume,

that no weapon hereafter formed againft

chriftianity will profper, and that in this

{qw^q^ it is true that Jefus Chrift, the

great Author and Finifher of our faith, is

the fame yefterday, to-day, and for ever?

The evangelifls, after relating the con-

verfation between Chrifl and his apoflles,

which has now pafled under our confi-

deration, adds, that Jefus forbade them

(probably for the fame reafons which in-

duced him to conceal feveral of his mira-

cles) to make it publicly known that he

was the Meffiah. At the fame time, in

order to check that ambitious and worldly

fpirit, which the explicit declarations he

had
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had made of his charader might be ex--

pedted to raife in ihofe who believed that

the Meffiah of Ifrael would be a temporal

prince, he informed them of his approach-

ing fufferings. " From that time Jefus

began to declare to his difciples that he

muft go up to Jerufalem, and fufFer many
things of the elders, and chief priefts, and

fcribes, and be killed, and be raifed again

the third day."

Peter, who was unable to reconcile

thefe predictions with his preconceived

notions of the Meffiah, and who had too

much zeal and affection for his mafter to

endure the thought of his being brought

into fuch a ftate of humiHation and fufFer-

ing, took him up in the way of rebuke,

and faid, " Far be it from thee, Lord

:

this (hall not befall thee." Jefus, though

he had before applauded Peter for his fide-

lity, now perceived that he deferved a fe-

vere rebuke for perfifting in his falfe con-

ceptions, and oppofing him in the com-

pletion of the fpiritual defign of his mif-

7 fion

;
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fion ; and therefore, in a tone of vehe-

mence which we feldom meet with in

his treatment either of his friends or his

enemies, faid to him, " Get thee behind

me, mine adverfary,(fo the word Satan de-

notes) thou art become a fnare to me, for

thou regardeft not the things of God, but

the things of men/' It is as if he had faid,

"Lctmenothearfromthylipsanythingfo

contrary tothe fpirit which ought to poflefs

my difciples. In endeavouring to perfuade

me to rehnquifhthedifEcultand hazardous

path of duty which hes before me, you

fhew yourfelf no true friend either to me
or my religion. Your vehement rebuke

arifes rather from an ambitious defire to

{hare the honours of an earthly kingdom,

than from a becoming zeal for the intcreft

of religion and the glory of God.'*

Our bleffed Saviour's condu6l, on this

occafion, powerfully admoiiidies chrif-

tians in all ages to guard againft the in-

fluence of a worldly temper, and inftruds

them to rejedt with indignation every

temptation
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temptation to facrifice the interefls of vir-

tue, and the happinefs of mankind, to

any profpe6l of private intereft. The
noble and generous fpirlt of our divine

Mafter never appears with greater dignity

and luftre than in the ardour with which

he here difclaims all re^rard to the things

of men^ when they come into competition

with the things of God. Every one who de-

ferves the name of a true chriflian, or an

honefl: man, will in fimilar circumftatices

difcover the fame fpirit, and be inclined

to adopt the fame language.

The behaviour of Peter inftrutfls us in

the neceiTity of good principles, as the

foundation of a character fteadily and con-

fidently virtuous. It was becaufe Peter

mifapprehended the nature of the Mef-

fiah's kingdom, and entertained worldly

views and expeftations, that he expreffed

fo much diflatisfadion at his mafter's ap-

proaching fufferings. Without juft and

folld principles of right condudl a man

muft be in continual danger of being m.if-

led
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led by falfe appearances of interefl or duty,

and will, fometimes, fancy himfelf ading

a laudable and meritorious part when his

condu(fi: is in fa6l criminal.

After what had pafled on this occafion

between Jefus and Peter, our Saviour

thought it necefiary to warn his difciples

ftill more explicitly than he had ever be-

fore done, of the dangers which would

unavoidably attend their adherence to

^him and his caufe ; to aflure them that

all their expedations of worldly greatnefs

were imaginary; to inftrua: them that

the only way to fecure to themfelves any

reward as his followers, would be to feek

for it in another world, by cheerfully

hazarding their lives in the profeffion and

practice of that true religion which he had

taught them ; and to declare to them that

the time was haftening when a treacher-

ous defertion of the caufe of relieion

would be puniflied, and when every fa-

crifice which men fhould now make of

worldly interefl: to this caufe, would be

Vol. III. R abundantly
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abundantly repaid :
'« Then faid Jefus

to his difciples. If any one would come
after me, let him deny himfelf, and take

up his crofs and follow me: for whoever

fliall wifli to fave his life, will in the end

lofe it ; and whoever is willing to lofe his

life on account of me and my word, fhall

prefervje it. For what will a man be pro-

fited if he gain the whole world, and lofe

his own foul ? or what can a man -give

in exchange for his foul ? For the Son of

man will hereafter come in the glory of

his Father with his angels, and then will

he render to every man according to his

works."

Fellow-chriftians ! the folemn warn-

ing which our Saviour here gives his apof-

tles, is applicable in its general import to

chriftians in every age—^is applicable to

every one of us. You are not, it is true,

called upon literally to take up the crofs

and follow Chrift, or to lay down your

lives for his fake. But, if you wifli to

approve yourfelves his fincere difciples,

and

3
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&nd to fave your inimortal fouls, you muft

exercife much refolution and felf-denial;

you muft adhere to the profeffioii and

pra^ftice of chriftianity, without fufferiiig

yourfelves to be drawn afide by any mo-

tives of intereft, vanity, or pleafare.

If you would be real chriftians you

muft pra6life whatever the chriftian law

requires, though all the world fhould re-

proach or ridicule you. If the chriftian

hvv requires you to be rtieek, and hum-
ble, and peaceable, and to forgive inju-

ries, you muft obey this law, though the

world iliould defpife you for want of fpi-

rit. If the chriftian law requires you to

be fober, chafte, and temperate, you muft

refrain from licentioufnefs and excefs,

though all the World (hould laugh at

your unfaOiionable ftridtnefs and precife-

ne(s. If the chriftian law requires you to

do to others as you would that others

fliould do to you, you muft engage in no

Ichemes of gain which imply a violation

of this precept, though you could affure

R 2 yourfelves



244 0;/ the Perpetuity of the

yourfelves that the riches of the whole

earth would be your reward. For with-

out obferving the chriftian law you can-

not pofTibly obtain the chriftian priz» of

immortality. And what is there in this

world which can compenfate for the lofs

of fuch a prize ? What is a man profit-

ed if he gain the whole world and lofe his

own foul ?

If, my brethren, you do not feel the

force of this argument, it mufl: either be

becaufe you do not heartily believe the

ehriftian dodrine of a future ftate, or be-

caufe you do hot allow yourfelves leifure

to reflect, compare, and judge, on topics

in which your firft interefts are concerned.

If the former be the caufe, weigh atten-

tively, I befeech you, every proof which

reafon and revelation fuggefl: in fupport of

this great truth, before yon venture to

reje6l it, led: ye be found, in the ifllie, to

have *' wronged your own fouls.*' If the

latter, coniider well, before it be too late,

the awful import of our Saviour's decla-

ration V
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ration ;
** Whofoever fhall be afhamed of

me, and of my word, of him fhall the

Son of man be afhamed when he fhall

come in the glorj of his Father, to ren-

der to every man according to his works.'*

R3 The
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The befl; Chriftians unprofitable

Servants.

Luke xvii. lo.

So Iikewife ye, when yeJhall have done all

thofe things which are commandedyou ^

Jay, We are unprofitable fervants ; we

have dofie that which was our duty to

do, ^
In the verfes preceding the text our

Saviour repeats feveral precepts which he

had dehvered on a former occafion. They

appear to have been repeated at this time

with a particular reference to the oppo-

fitioii which the Pharifees and Scribes had

made



T^he beft Chrlftians^ &c. 247

made to the do6lrIne of Chrift. In the

firfl: place Jefus denounces a woe upon

thofe who were attempting to prevent

the fuccefs of his nniniftry ; flrongly inti-

mating, that, although, in the prefent ftate

of hunnan nature, it is to be expeded that

faithful endeavours to inftrucl atid reform

the world, would meet with oppofition

from the bigotted and interefted, yet this

oppofition originated from fuch corrupt

principles, and felfifh pailions, as mud
involve the perfons by whom it was made

in aggravated guilt, and expofe them to

fevere punifhment. " Then faid Jefus to

his difciples, It muft needs be that of-

fences come, but v/oe to him through

whom they come : it were better for him

that a millftone were hanged about his

neck, and he cafl: into the fea, than that

he fliould occafion the fall of oneofthefe

little ones, the meanell: of my difciples.'*

Havinsr thus cenfured the malignant

oppofition of the Pharifees againfl: his

dodrine, Jefus, perceiving probably that

R 4 their
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their condu6l: was likely to excite warm

indignation in the breafts of the more

zealous of his followers, proceeds to ex-

hort his difciples not to indulge an impla-

cable refentment even againft their mofl

inveterate enemies. " Take heed to

yourfelves : if thy brother trefpafs againft

thee, rebuke him ; and if he repent, for-

give him : and if he trefpafs againft thee

feven times in a day, and feven times in

a day turn again to thee, faying, I repent,

thou ftialt forgive him.'*

The apoftles, thinking this precept a

hard faying, and perhaps, too, fomewhat

diftieartened by the violence with which

the progrefs of their Mafter's dodrine had

been oppofed, prayed that he would con-

firm their faith by fomc new exertion of

his miraculous power. The apoftles faid

unto the Lord, " Increafe our faith :"

hereby intimating, as more fully appears

from the fequel, that it was not without

great difficulty that they adhered to him

in the midft of fo many difcouragements,

and
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and confeqiiently affumlng to themfelves

no fmall l"hare of merit in continuing to

follow him. Upon this Jefus alTures them,

that how much foever they might value

themfelves upon their zeal and fidelity,

they had, in reality, little occafion, on this

ground, for boafting : for if they had a

real faith and confidence in him at all,

proportioned to the proofs which they had

leen of the divine power which accompa-

nied him, their difficulties would imme-

diately vaniOij and every obftacle would

be removed out of their way :
" And the

Lord faid, If ye had faith as a grain of

muftard feed, ye might fay to this fyca-

more tree, Be thou plucked up by the

root, and be thou planted in the fea, and

it (hould obey you."

In order ftill further to corred the fpi-

rit of vanity and conceit which Jefus at

this time difcovered in his apoftles, whom
he perceived to be inclined to aflume to

themfelves extraordinary merit, on ac-

count of their (leady attachment to him,

he
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he introduces an illuftration of the inrjpro«

priety and uiireafonablenefs of fuch claims

frona the cafe of a mafler who-demands

attendance from his fervants as a matter

of right. As a man whofe fervant has

been employed through the day in the

labours of the field, does not permit him

to fit down to his own meal till he has

waited upon his mafter's table, and after

all does not think himfelf obliged to the

fervant for an attendance which was a

part of his office : in like manner Jefus

inftruds his difciples, that in adhering

fteadfaflly to him, in the midft of difficul-

ties and dlfcouragements, they only dif-

charsied the oblis-ation which arofe from

t-heir relation to him, and therefore could

have no.pretenfion to uncommon merit.

" Which of you having a fervant ploughs

ing or feeding cattle, will fay to him as

foon as he returns from the field, Go, and

fit down to meat ? and will not rather

fay to him. Make ready wherewith I may

fup, and gird thyfelf and ferve me, till I

have
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have eaten and drank, and afterward thou

ihalt eat and drink' ? Doth he owe any

favour to that fervant becaufe he did the

things which were commanded him? I

apprehend not. So hkevvifc ye, when ye

fhali have done all thofe things which

were commanded you, fay. We are un-

profitable fervants, we have done only

that which it was our duty to do.'*

This doclrine, though originally appli-

ed to the attendance and fervice which

was due from the apoftles ofChrift to

their mafler, is equally applicable to that

obedience which every man, as a rational

being, owes to his Maker. " VVe are

unprofitable fervants; we have done only

that which it was our duty, to do," is the

proper language of a creature to his great

Creator: it . is the language of humility

and of truth. After our moft perfed fer-

vices we are not to indulge the vain con-

ceit that we have done any thing which

can, in {kn&. propriety of language, fuerit

the rewards of immortality. Even upon

the
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the mofl favourable fuppofitioii we have

done no more than vi^as our duty ; no

more than we fliould have been indifpen-

fably obliged to have done, although no

fuch rewards had been promifed. Our
obligations to the pradice of virtue are

immutable and eternal. They neceflarily

arife from the reafon and nature of thingso
prior to every confideration' of reward.

The rewards of obedience fhould, there-

fore, be regarded not as the foundation of

our obligations, but as motives and en-

couragements to fulfil them. Indeed, he

who difcharges his duty faithfully is en-

titled to approbation, protection, and fa-

vour, in proportion to his diligence and

fidelity. But if any thing greater or better

than this Is promifed to the good man, or

fhall be conferred on him, this muft be

confidered as a reward, not of debt, but of

grace ; not as what might be claimed on

the ground of juft defert, but only as the

ixtQ gift of divine beneficence.

Among men, a fervant, although he

does
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does whatever his mafter is pleafed to

command him, and performs his whole

duty faithfully, is, neverthelefs, entitled

to no extraordinary reward, nor can have

any claim to peculiar privileges. He is

ftill a fervant, and whatever he does in

that capacity by order of his mafter is his

duty, and no more than his duty. The
affiduous and cheerful performance of this

duty may be allowed to merit his maker's

approbation, and will give him an un-

doubted right to the wages for which he

contracted, and to the benefits naturally

belonging to his office. But beyond this

no mafter thinks himfelf bound in ftriCt

juftice to confer reward; nor can his fer-

vant reafonably accufe him of injuftice if

he withhold it. So likewife we. being-

fervants of God, are bound by that rela-

tion to perform the fervice which he re-

quires of us ; and having done this, we
ought not to overrate our fervices, or to

imagine that they entitle us to any un-

common recompcnce, but humbly to ac-

knowledge
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knowledge that we have done no more

than our condition as his fervants demands

from us.

- This our Saviour inftru^ls us to con-*

lider as the true flate of the cafe, even

upon the fuppofition of a conftant and

complete obedience; how much more,

then, fince our obedience is fo defe^live^

and lince our pureft and beft fervices are

alloyed with fo many imperfedions.

The truth and propriety of this repre-

fentation is fo evident at firll: view, that

one cannot help wondering whence the

do6Vrine of abfolute merit, or of a power

in human nature to perform works of fu-

pererogation, by which the diftinguifliing

favour of heaven might be claimed as a

debt, fhould ever have arifen. But efpe-

cially one mud ftand amazed that it

fhould have ever entered into the mind of

man to fuppofe that he could not only

merit heaven for himfelf, but perform

fuch a fuperfluity of good works as fhould,

when transferred to another, be fufficient

to
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to fujiply all his deficiences, and merit

laivation for him llkewife. The ablur-

dity of thefe opinions will be fufficiently

rnanifefl: when we have confidered, as our

text naturally leads us to do, upon what

grounds it is that we reje6t all pretenfions

to nierit in our obedience, aud confefs

ourfelves unprofitable fervants.

Firft, then, there can be, ftiiclly fpeak-

ino;, nothino; meritorious in our bell fer-

vices, becaufe our goodncfs extendeth not

to God, nor can, in the leafl degree, be

beneficial to him. In order to render any

a6lion meritorious, it is iieceflary that it

fhould, in fome way or other, produce

the advantage and benefit of him for

whom it is performed, and of whom we
pretend to merit. But—to borrow the

words of EHphaz to Job, " Can a man be

profitable to his Maker, as he that is wife

may be profitable to himlelf ? Is it any

pleafure to the Almighty that thou art

righteous ? or is it gain to him that thou

makeft thy ways perfed ?" Between the

fervants
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fervants of God and the fervants of men
there is this ditference. The fervants of

men have it in their power, by their di-

ligent and honeil: fer vices, to promote

their mafter's interefts, and therefore may,

in this view, have fome claim upon their

affedion and kindnefs : but the fervants

of God can only by their obedience do

themfelves good, and promote their own
happinefs. Even upon the fuppofition of

doing, what no man (excepting only the

great Saviour of the world) ever yet did,

keeping all the commands of God with-

out deviation or diQit^Xy as we are ftili un-

profitable to our mafter, utterly incapa-

ble of increafing his glory and happinefs,

or making the lead: addition to his per-

fe£lion, what can all our fervices merit

from his hands, or with what decency and

propriety can we challenge him as our

debtor ?

Farther, if upon the fuppolition that

we had done all that was commanded us,

and perfedly obeyed the whole will of

9 God,
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God, it would yet become us to acknow-

ledge ourfelves unprofitable fervants, what

fhall we fay when we recolle(St how

much imperfection appears even in our

beft actions—to hdw many faihngs and

defeds the bed of us are liable ? Where

is the ttian who can fay that he has al-

ways been as vigilant and circumfpedl,

as diligent and adive, in his obedience, as

he mi^ht and ought to have been? V/ho

can fay that in all the fcenes of life

through which he has pafled he has ne-

ver^ in a fingle inftance, fuffered his virtue

to be fiibdued by temptation ? Who can

fay, I have kept my heart clean, I am
pure from lin ? Do v/e not often fee

perfons who apparently mean well, and

are even zealous advocates for religion,

chargeable with indifcretions vvhich brino*

a reproach upon the holy name by which

they are called ? Such inflances of im-

prudence and frailty, even among fincerc

profeffors of chriftianity, furely afford fuf-

'hcient ground for humbly renouncing all

Vol. III. S pretenfions
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pretenfions to abfolute perfe6llon, and all

claims of merit. Although we are under

the government of a merciful God, who

will not be ftrid to mark ev^ery thing we

do amifs, and who is always ready to ac-

cept of the fincerity, inftead of the per-

fe6tion, of our obedience; yet furely for

creatures, who have in their charaders

fuch a mixture of good and evil, to ex-

ped the unfpeakable rewards of immor-

tality as in ftrid juflice due to their im-

perfed and interrupted obedience, may

juftly lay them open to the imputation of

arrogance and prefumption. The fmcere

and humble chriftian will rather acknow-

ledge, that though it is his habitual and

prevailing intention and endeavour to

^bey the will of God, yet fince he is en-

compaflfed with infirmities, and in the

courfe of his life frequently falls into er-

rors, he mufltake to himfelf the title not

of a meritorious, but of an unprofitable fer-

vant. He will look forwards to the hap-

pinefa
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plncfs of heaven, the inconceivable and

everlaftins; glories of the future ftate, not

as a debt due to his merits but as the free

gift of divine bounty, promifed to Iincere

chriftians, not as an equivalent for their

fervices, but in confequence of the un-

merited gdodnefs and mercy of God.

Moreover, the beft of men, confidered

in themfelves, have little reafon to boaO:

of their merit, and may be juftly ftyled

unprofitable fervants, becaufe, whatever

good adlions they perform, they have re-

ceived the whole power of performing

them from that great and good Being
** whofe they are, and whom they ferve."

It is to the Almighty that we are indebt-

ed for all our capacities of a6tion. If by

our original frame we have any ability to

perform an acceptable fervice to God,

this very ability is his gift. It is God
who hath taught us the ufe and applica-

tion of all our powers, and it is to him we

owe every encouragement and affiftance

by which we are enabled to exercife our

S 2 natural
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natural powers in the moft advantageous

and ufeful manner* There is, doubtlefs,

fomething amiable and praife-worthy in

a right applicatiort of our powers, and a

faithful improvement of our talents

—

fomething upon which God himfelf is

pleafed to look down with approbation and

complacence, and on account of which he

is reprefented as calling us good and faith-

ful fervants. But, if we confider through

whofe bounty, and under whofe guidance

and diredlion, our beft and higheft im-

provements are made, and to whom we

owe even our capacity of performing any

part, of the fervice required from us, un-

lefs we think of ourfelves much more

highly than we ought to think, we fhall

fee fufficient reafon to acknowledge our-

felves unprofitable fervants, and to dif-

claim all pretenfions to merit. The apof-

tle Paul v/as an eminent pattern of this

lowlinefs of m.ind, from whom we may

learn how to ertimate, and whither to re-

fer, the merit of our ferviccs. When he

was

'
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was Gonftraiiied by the malicious accufa-

tions of his enemies to vindicate his own

charader, and to declare, as he himfelf

exprefles it, in the foolifhnefs of boafting,

that he had laboured more abundantly

than all the apoftles, he clofes his apo-

logy for himfelf by acknowledging his

obligations to divine affiftance, and laying

the glory of all fervices at the feet of his

Mafter :
" Yet not I," fays he, *' but the

o^race of God which was with me." In

like manner the beft of chriftians, thofe

who have been mofl eminent for piety

and virtue, have always been moft ready

to acknowledge their obligations to that

Divine Power from whom all holydefires,

all good counfels, andall juft works, ori-

ginally proceed—to whom, therefore,

they ought, with all humility and grati-

tude, to be ultirnately referred.

Add to all this, th^ rnanifefl: impro-

priety fuggefted in the text, of making a

merit of that which is a mere matter of

duty, and challenging a reward for doing

S 3 that
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that to which we are indifpenfably obligr

ed. Were there no future rewards pror

mifed to the righteous, it would ftill be

fit and reafonable that we fliould do juftly,

love mercy, and walk humbly with God.

As creatures of God we are his fervants,

and bound by this relation to do whatever

he commands us. As daily objeds of his

paternal goodnefs we are under the pow-

erful obligation of love and gratitude, and

fhould make it the daily ftudy and bufi-

nefs of our lives to render unto him a tri-

bute of cheerful obedience. All preten-

iions to merit, with reference to the Su-

preme Being, muft therefore be incon-

fiflent with our condition as derived and

dependent beings, and difcover a mind

under the dominion of that pride which

was not made for man. " When we

have done all thofe things which are com-

manded us we are unprofitable fervants,

for we have done only that which it was

our duty to do.'*

Having faid thus much to fhew that

merit
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merit cannot belong to human a6lions in

fuch a fenfe as to give us a claim, in ftrid

juflice, to the rewards promifed to (incere

obedience in the gofpel of Chrift ; I (hall,

in conclulion, caution you againft fome

falfe and pernicious inferences which may

poflibly be deduced from the dodrine we
have been eftabhfliing.

In the firfi place, we are not to con-

clude, becaufe obedience to the laws of

God cannot profit him, or make him our

debtor, that therefore it is not a fervice

by which we may profit ourfelves, and

promote our own happinefs. Both fcrip-

ture and reafon teach us a very different

lefTon. From the former we learn that

godlinef* is profitable for all things, hav-

ing the promife of the life that now is,

and of that which is to come ; that the

flatutes of the Lord are right, rejoicing

the heart, and in keeping them there is

a great reward. And indeed it is obvi-

ous to every man's experience, that there

is an intimate connexion between virtue

S 4 and
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and happinefs. No man can fincerely

endeavour to do his duty, as an honeft

man and a good chriftian, without reap-

ing great prefent advantages from his

obedience. The righteous is not only

more excellent, but alfo more happy,

than his neighbour. Befides laying the
'

beft foundation for the enjoyment of the

outward comforts and bleffings of life,

fuch as health, reputation, and a compe-

tency of worldly poffeffions, he fecures

peace in his o\yn mind, enjoys a confci-

oufnefs of having done what is right, and

lives under a fenfe of the divine approba-

tion. Great peace have they that love

the law of God, and nothing (hall offend

the|ii.

Secondly, As we are qot to conclude

from the do6lrine of the text, that obedi-

ence to the will of God will be unprofit-

able to ourfelves, fp neither are we tq

infer that it will be unprofitable to others.

Though our goodnefs cannot extend to

pod, our fellow-creatures are greatly in-

terefted
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terefted in it, and much of their happinefs

may depend upon it. The laws of God,

like the great lawgiver, are holy, juft,

and good. If they were naore regularly

and perfedlly obeyed it is evident that the

condition of human nature would be pro-

portionally improved. In fadt, who doth

not fee that the happinefs of every indi-

vidual greatly depends, not only upon his

own virtuous condud, but upon that of

thofe with whom he is conne£led ; and

that we are indebted for many of the moft

valuable bleffings of life to thofe who
pradlife whatfoever things are juft, true,

lovely, and of good report ? We hear

frequent complaints of the miferies of

human life ; but whence do the greater

part of them fpring, if not from the fol-

lies and vices of men ? " Whence come

wars, and fightings, contentions both pub-

lic and private, but from our ungoverned

paffions?" On the other hand, how
much happinefs is enjoyed, what great

blcfiings
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bleffings do men become to one another,

where the duties of righteoufnefs and

mercy, integrity, faithfuhiefs, and hu-

manity, are confcientioufly pra^lifed. In

fhort, every faithful fervant of God, or,

which is the fame thing, every truly

good man, is a bleffing to the world, and

a benefadlor to his kind, and every one

who is in any refpedt connected with him

may be the better and the happier for

him. So profitable are good works to

men, though they cannot be profitable to

God.

Nor, laftly, are we to conclude that

becaufe our bed fervice, and moft com-

plete obedience, cannot make the Al-

mighty our debtor, therefore they are

of no value in his fight, or will contribute

nothing towards obtaining his favour.

This is an error of the moft pernicious

kind ; an extreme into which many,

through an indifcreet zeal as-ainfl: the

doclrine of merit, and an injudicious jea-

loufy
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ioufy for the honour of divine grace,

have fallen. To fay that the good ac-

tions of the bell: of men give them a

(claim of right to everlafting rewards, is

evidently abfurd ; but to depreciate good

works, and to reprefent the practice of

virtue as of no efficacy in obtaining our

final falvation, is not only abfurd but dan-

gerous. Such a dodrine may lead incau-

tious men, who are under the influence

of licentious paffions, to treat the obli-

gations of morality with indiSerence, and

to think it a matter of no confequence

whether they be virtuous or vicious. If

the do6lrine of merit be adapted to feed

the pride of man, and to encourage pre-

fumption, that do6lrine which reprefents

moral obedience as of little account in the

light of God, by falling in with the vi-

cious inclinations of men, tends to dif-

folve every moral obligation, and opens

the door to all manner of wickednefs.

'^ Thefe things," faith the apoftle Paul

to
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to Timothy, '- I will that thou affirm

conftantly, that they who believe in God

be careful to maintain good works: thefe

things are good and profitable unto

men."

The truth upon the prefent fubje6l is

briefly this : That though our good ac-

tions, even upon the fuppofition that

we had done all that was commanded

lis, cannot deferve the exceeding great

reward promifed in the gofpel, yet they

are the indifpenfable condition of our ob-

taining it. That though we are, at the

beft, unprofitable fervants, it is ftill our

duty to obey the laws of God with fin-

cerity and fled fall:nefs, leaving it to him

to reward our obedience in what manner,

and in what degree, he pleafes : and final-

ly, that though our virtues cannot give

us a claim to future happinefs, there is an

intrinfic excellence, and (in the latitude

in which the term is commonly ufed) we

may add, an intrinfic worth or merit in

them,
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them, which will render us obje(fls of di-

vine approbation, and infure to us, as our

future recompence, that eternal life which

is the gift of God through Jefus Chrift

our Lord. " Therefore, my beloved

brthren, be ye ftedfaft, &c.'*

The
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The Wifdom of forefeeing and

providing againft Difficulties

and Dangers.

Luke xlv. 2

Which ofyou, intending to build a tower ^

fttteth not down firfi^ and counteth the

cofi, whether he have fiifficient tojinijh

itf

It is a decifive proof of our Saviour's

integrity that he always treated his fol-

lowers with frankuefs, never raifing in

them expedations which it was not his

intention to fulfil, or concealing from

them circumftances of difficulty or ha-

o zar.d



^'he VVifdom ofprovid'mg^ ^c. 2 7

1

zard which Vv^ere likely to attend them

in the profefTion of his religion. Had Je-

fns fecretly entertained the defign of etia-

blilliing himfelf in the pofleffion of wealth

and power, he would naturally, after the

manner of impoftors in all ages, have

amufed his followers with fair prdmifes of

temporal honours and rewards, propor-

tioned to the fidelity and zeal with which

they fhould adhere to his caufe. And the

univerfal expe6lation which at that time

prevailed among the Jews, that their

Meffiah would be a powerful prince,

would have furnifhed him with an oppor-

tunity of raifing and encouraging fuch

hopes, which, in the hands of many an

artful and ambitious adventurer, would

have turned to very good account. But

inftead of availing himfelf of this preju-

dice, and of other circumftances which

might have given him the command of

the Jewifh populace for any purpofes of

ambition or avarice, he did not even fuf-

fer thofe who attended upon his difcourfes

to
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to deceive themfelves with fruitlefs expec-

tations of worldly advantage, but inform-

ed thenn, in the mod: explicit terms, that

in following him they would be fo far

from taking the road to preferment and

wealth, that they would place themfelves

in the way of hardlhips and dangers, and

might, perhaps, come into lituations

which would require no lefs a facrifice

than that of life itfelf.

That portion of the gofpel hiitory

with which the text is conneded affords

an admirable example of this part of our

Saviour's character. When he was fur-

rounded with a large affembly of people,

many ofwhom probably had attended him

from place to place, and difcovered a dif-

pofition to become his flated difciples, he

fairly warned them what to exped if they

took upon them the profeflion of that re-

ligion which he was eftablifhing ; and

exhorted them, before they affumed a

charader which would expofe them to fo

much hazaid, dehberately to confider

whether
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whether they poffefTed zeal and fortitude

fufficient to carry them through the trials

which lay before them. " A great mul-

titude accompanying him, he turned and

faid to them, If any man come to me,

and hate not his father, and mother, and

wife, and children, yea, and his own life

alfo, he cannot be my difciple ; and who-

foever doth not bear his crofs, and come

after me, cannot be my difciple.'* It is

as if he had faid, " Your readinefs to ac-

company me in my miniftry, and to take

upon you the chara6ler of my difciples,

is very acceptable to me. But left you

(hould delude yourfelves by indulging

hopes which it will not be in my power

to gratify, I mufl: plainly forewarn you,

that by adhering to my caufe you will

probably, inftead of advancing your

worldly intereft, expofe yourfelves to fuch

fevere perfecutions that you will be oblig-

ed, in approving your fidelity to me, to

break through the ftrongeft ties of na-

tural affeaion, to fubmit to the moft griev-

VOL. III. T ous
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ous fufFerlngs, and evea to part with your

life for my fake.

This pafiage cannot reafonably be un-

derflood in any hardier fenfe than that

which has now been given. In the ftricl

meaning of the phrafe, for a man to hate

his own life would commonly be impof-

fible, and to hate his neareft friends and

relations would be criminal. But we have

had frequent occafion to remark, that it

was a common form of fpeech among the

Jews to fubftitute oppofition inftead of

comp^rifon, and particularly to fay that

one thing is loved and another hated,

when the one is preferred to the other,

or the one chofen and the other ne^lecl-

cd. Thus the prophet Malachi, fpeak-

ing in the name of the Lord, fays, *' I

loved Jacob, and I hated Efau;" that is,

** I have chofen Jacob, and rejeded Efau.*'

According to the fame form of fpeech our

Saviour fays, *' No man can ferve two

mafters ; for either he will hate the one,

and love the other; or elfe he will hold to

the
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the one, and defpife the other;" where it

is evident that the latter phrafes of hold-

ing to, and defpijing or rejeciing^ are intro-

duced as fimilar in meaning to the former,

loving and hating. It would, therefore,

be not only unreafonable, but contrary to

the ufual analogy of the language in which

our Saviour fpake, to underfland the

words under confideration in any other

fenfethan as denoting, that when the caufe

of religion, and the ties of natural affec-

tion, or felf-love, interfered, the latter

were to give way to the former ;—that

whenever it fliould become impoflible for

a difciple of Chrift to adhere to the pro«

feffion of his gofpel without hazarding

his intereft in the affedions of his rela-

tives and friends, or even expofing his

own life to danger, he mufl rilk every

thing that is dear to him in this world,

rather than forfake the poft of duty.

Further to engage his hearers to a dili-

gent examination of themfelves, in order

to determine whether they had fufficient

T 2 fortitude
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fortitude and refolutlon to meet the trials

which awaited them, Jefus reminded

them, that it was a nfnal thing with per-

fons who had any great undertaking be-

fore them, to confider well the hazard,

or the expence, which would attend it,

that they might judge whether they were

able to execute it, and thus fave them-

felves the mortification and difgrace of

leaving the defio-n unfinifhed. " Which
of you, having formed a defign to build a

tower, or other edifice, would not firfl:

lit down and count the coft, in order to

know whether he have fufficient to finifli

it? left it fhould happen that, when he

has laid the foundation, and is not able to

complete the building, every one that ob-

ferves it fhould fay in derifion, This man

began to build, and was not able to finilh.

In like manner. What prince, who is en-

gaged in war with fome neighbouring

power, would not, before^ he hazard a

battle, thoroughly inquire into the num-

ber and condition of his own forces and

6 thofe
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thofe of the enemy, that, if he ihould find

himfelf greatly inferior in ftrength/whilfl

the army he has to encounter is yet at a

diftance, he may fend melTengers to treat

with him, and make the bell: terms of

accommodation he can obtain. What

king, goino; to make war againfl: another

king, fittet:h not down firft, and confulteth

whether he be able with ten thoufand to

meet him that cometh againft him with

twenty thoufand : or elfe, while the other

is yet a great way off, he fendeth an em-

bafTy, and defireth conditions of peace."

Agreeably to this common pra6lice

among mankind, of weighing the diffi-

culties and hazards of any enterprize be-

fore they undertake it, our Saviour advif-

ed the people who accompanied him to

confider well the dangers which they

niuft encounter if they became his difci-

ples, warning them to prepare for the lofs

of every worldly poffeffion, and even of

life itfelfo ^^ So likewife, whofoever he

T3 be
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be of you that forfaketh not all that he

hath, he cannot be my difciple.'*

The general do£lrine fuggefted by our

Saviour in this difcourfe admits of an ex-

tenfive application to the purpofes of prac-

tical inftru6lion.

In the firft place, we are hereby taught,

before we undertake any important buli-

nefs, to make ourfelves well acquainted

with its nature, and to inquire whether

we have ability and refolution equal to the

undertaking. From the want of a due

attention to this maxim of prudence it

often happens that people engage in de-

fio-ns, or {lep forwards into offices for

which they are wholly unqualified, with-

out once entertaining a fufpicion of their

inability. Urged on by that vanity by

which they who take no pains to be ac-

quainted with themfelves are commonly

mifled, fuch perfons take up^n them, with

the mofl: comfortable felf-complacency, a

charge of the nature and extent of which

they are uninformed, and promife them-

felves
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felves no fmall fliare of credit from the

execution. Repeated difappointmentsand

mortifications by degrees convince them

that they are unequal to the talk they

have undertaken, and they are obliged, at

laft, to leave the work unaccomplifhed ;

a monument of folly which invites every

pafTenger to fay in derifion, " This man
began to build, and was not able to

finidi."

To this kind of raflinefs young perfons,

through their natural impetuofity of tem-

per, and their want of experience, are

more efpecially liable. It is one of the

kindeft offices of friendfhip in fuch cafes

to fupply the place of experience by fea-

lonabie hints of caution and advice. An
excellent example of this kind of friend-

fhip is preferved in the account which

Xenophon gives of the life and adions of

Socrates. Obferving a very young man
taking upon him to give his opinion in

thofe public aflemblies of the people

which were frequent in Athens, and im-

T 4 patient
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patient to be intruded in a certain poil:

with the management of pubHc affairs,

Socrates, after his ufual manner, engaged

him in a converfation, in which he very

fuccefsfully taught him a leflbn of felf-

knowledge. After winning his favour-

able attention by allowing, that to lerve

his country in the diredion of her public

affairs was a laudable objedl of ambition,

he alked him in what manner he propof-

ed to execute the office for which he was

folicitous to become a candidate; what

plans he had laid for enriching the ftate,

for defending it againft its foreign ene-

mies, and for the adminiftration ofjuftice

;

what was the prtfent ftate of the public

revenue^ and military force; by what

means he propofed to increafe the one,

and ftrengthen the other;—and the like.

To tbefe inquiries the young man had

nothing to reply but that he had not fuf-

ficiently coiifidered thefe matters, and

muft get fuither information. Having

thus made the forward youth heartily

afliamed
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afliamed of his ignorance and prefump-

tion, he took his leave of him with this

caution ;
*' If vou wi(h hereafter to efcape

difo-race, never prefume to fpeak upon a

fubjedjor to undertake a bufinefs, which

you do not underftand." How much dif-

credit to individuals, how much difap-

pointment to the public, would be pre-

vented by a due attention to this maxim

of prudence !

Another important concern to which

the rule of counting the cofl: may be ap-

plied, is the choice of a profeflion or oc-

cupation for life. This is an affair which

certainly requires the utmoft caution and

deliberation. In making this choice much

attention ought to be paid to a young

man's genius and cad of mind; for, un-

lefs there be a fuitablenefs between thefe

and the employment to which he is def-<

tined, it muft be expeded that he will

be all his days beating againft the dream,

with little profped of fatisfadion to him-

felf,
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felf, or benefit to the public. This choice,

it is true, is a matter of too much diffi-

culty, as well as importance, to be en-

tirely left to the difcretion of young per-

fons at the early period when it is com-

monly neceflary to make it. But the pa-

rents, or friends, upon whom the deter-

mination chiefly falls, ought to be care-

ful that they be not more influenced in

their choice by intereft, partiality, or fa-

mily pride, than by a regard to the abi-

lities, qualifications, and difpofitions of

the young perfon whofe defignation is iu

queftion.

The dodrine of counting the coft is alfo

applicable to numberlefs cafes in which

men are tempted to trefpafs the limits of

prudent economy in order to gratify fome

favourite inclination. Whatever direc-

tion this folly may happen to take, whe-

ther it employs itfelf in providing coftly

ornaments, in raifing and adorning mag-

nificent flrudures, in coUeding objeds of

curiofity,
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curiofity, in procuring admired produc-

tions in the fine arts, or in furnifliing a

fplendid and luxurious table ; if the paf-

(ion be not refolutely retrained by difcre-

tion, it will bring with it a train of ex-

pences which will render it exceedingly

burdenfome, if not entirely ruinous, to its

owner. That which was at firft intend-

ed to be nothinor more than an elc2;ant

amufement, or a fafliionable indulgence,

becomes at length a moft ferious occupa-

tion, and interferes with the moft impor-

tant concerns and duties of life. In this

manner a tafte or fancy, in itfelf inno-

cent, often leads thofe who fufFer it to

become predominant, from one extrava-

gance to another, and, in the iflue, in-

volves them in inextricable difficulties.

And even where no fuch particular paf-

fion feizes the mind, the general ambi-

tion of being diftlnguifhed and admired

frequently leads men into an oftentatious

difplay of wealth in their whole manner

of living, to which their jefources are

unequal

;
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unequal ; till, at laft, for want of hav-

ing prudently counted the cofl, they have

the mortification to become objedls of

pity to their friends, and of ridicule to the

world ; and are obliged to adopt the la-

mentation of Solomon, on grounds which

Solomen never experienced, "I looked on

all the labour which my hands had

wrought, and behold all was vanity and

vexation of fpirit."

But, that we may bring the prudential

maxim fuggefted in the text nearer to the

occafion upon which our Saviour intro-

duced it, I proceed to obferve, that m the

important concern of profeffing the chrif-

-tian religion it is neceflary to make ufe of

the precaution of preparing ourfelves, by

forethought and deliberation, for the dif-

ficulties and dangers Vv^hich attend it.

Although we live at a period, and in a

country, which leaves us expofed to it^

of the hazards which threatened the firfl

chriftians; although we have the fanc-

tion of the civil authority to countenance

our
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our public avowal of the chrlftian faith,

and an effedual fecurity in the liberal fpi-

rit of the times againft perfecution for re-

ligious opinions or practices ; difficulties,

neverthelefs, of another kind, attend the

fincere profeffion of chriftianity, which

require the exertion of no fmall fliare of

refolution, of which, therefore, you

ought to be well apprized when you take

upon you the chriftian name.

There are certain principles of aclion

effential to the chriftian charad;er, and

therefore common to the true difciples of

Chrift in every age. Thefe are, rever-

ence for the authority of Almighty God,

and a regard to a future flate of rewards

and puniOiments. It was under the in-

fluence of thefe principles that the early

chriftians maintained their fidelity to their

mafter, in defiance of all the terrors of

perfecution. And wherever thefe princi-

ples are firmly eftablifhed in the mind ;

that is, in other words, wherever the

chriflian religion is fincerely embraced,

they
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they will, in every fituation, operate with

equal efficacy, in producing fleadfaft obe-

dience to the laws of Chriil-. The firfl:

concern of every real chriftian is, to pleafe

God, and obtain everlafting life : for he is

well perfuaded, that without his Maker's

favour it is impoflible he (hould be happy,

and that eternal felicity in a future life is

an objed of infinitely greater value than

all the pleafures, riches, or honours, of

this world. In order to obtain the great

end for which he lives, he fincerely re-

folves to comply with the condition on

which alone his religion teaches him to

hope for it, a fteady and perfevering obe-

dience to the laws of Chrifl:.

Such being the principles, views, and

purpofes, which are eflbntial to the chrif-

tian character, it is manifeft that no maa

can be a true chriftian who will fuffer

himfelf to be deterred from performing

his duty by any apprehenfion of prefent

inconvenience, or be enticed to part with

his innocence and integrity by any allure-

7 meats
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ments which the world can offer. If it

was neceflary, in the ages of perfecution,

to " refifl unto blood, ftriving againft

fin," rather than make fhipwreck of faith

and a good confcience, it is equally ne-

ceflary, in periods the moft favourable to

the profeffion of chriftianity, ftill to ftrive

againft fin, by refolutely withftanding

every temptation which would feduce us

from the path of chriftian obedience.

Let ihofe, then, who take upon them

the profeffion of the chriftian faith, and

efpecially young perfons, whom it much

concerns to fettle their plan of life with

all poffible circumfpedlion, confider well

the conditions upon which alone they can

become chriftians. Many feem to imagine,

that for this purpofe nothing further is

neceflary than to be baptized in the name

of Chrift, to rank themfelves with fome

public body of profeffing chriftians, and

to attend upon the ordinances of chrif-

tianity. But confult the original records

of the chriftian law, and you will find

that
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that you cannot be chriftlans without a

flri(5t and conftant attention to your moral

con(iu6V ; without abandoning your vices

of every kind, and leading a fober, righte-

ous, and godly life. If you would be

chriftians for any higher purpofe than

merely for the fake of being called fuch,

in a country where it is ftill fome difcre-

dit to be without the pale of the chriftian

church; if you would enjoy the benefit

of chriftian principles, and the confolation

of chriftian hopes at prefent, and entitle

yourfelves to the rewards provided for the

difciples of Chriil hereafter, you mufl: re-

folutely fliun the contagion of bad exam-

ple. In the midft of the greatell; dege-

neracy of manners you muft keep your-

felves unfpotted from the world. Even

at a time when the virtues of fobriety,

chaftity, and moderation, are treated with

ridicule, you mud; be fober, chafte, and

temperate, in all things. In a (late of fo-

ciety which places in your way innumer-

able allurements to licentious pleafure,

yoii
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you mufl: preferve your innocence uncon-

taminated. While thoufands around you
are pufliing forwards to wealth and dif-

tindlion, without flopping to afk them-

felves whether the expedients they make
ufe of to accomplifh their purpofes be con-

fiftent with honour, integrity, and hu-

manity, you muft be contented with fuch

a competency as you can acquire without

offering violence to confcience ; and, if

your are fo fituated that it is only in your
power to obtain riches by fraudulent or

oppreflive means, you mull: be content to

be poor. At a time when the facred ob-

ligations of religion are by many defpif-

ed, and by more forgotten, and when its

public offices are neglected by many of

thofe who lead the manners of the ase,

you murt not be aftiamed of your religi-

ous principles and profeffion, or forfake

the affembling of yourfelves together for

religious worfhip. In tine, even in a

" crooked and perverfe," and irreligious

and licentious generation, you muft fhine

Vol. III. U '
as
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as lights in the world. On thefe condi-

tions alone will you be entitled to rank

among the true difciples of Chrift on

earth, or qualified for an adnmiflion into

his everlafting kingdom.

Before you folemnly profefs yourfelves

chriftians look, then, into the fecret re-

celTes of your heart, to examine whether

you are poffefled of a fufRcient fliare of

refolution and fortitude to perform the la-

bours, and to make the facrifices, which

chriftianity requires. Dihgently *' count

the coft," left haply, after having named

the name of Chrift, ye bring upon your-

felves that forer puniftiment of which he

(hall be thought worthy who hath for-

faken the holy commandment delivered to

him. In making this important deter-

mination be it, however, carefully re-

membered, that if from any apprehenfion

of prefent danger, or from any hope of

prefent advantage, you refufe to enrol

yourfelves among the followers of Chrift,

you hereby relinquifti alt claim to the

6 glorious
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glorious and everlafting felicity promifed

in the gofpel, and mull: expe£l that in the

great day, when you will be called to ap-

pear before the judgment-feat of Chrift,

he will fay to you, " I know you not

;

depart from me, ye workers of iniquity."

U 2 Mutual
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Mutual Condefcenfion recom-

mended by the Example of

Ghrift.

John xiii. 13— 16.

2^e call me Mqfter and Lord, and yefay

well, forfo I am: If I then your Lord

and Mafier have wafhed yourfeet, ye

ought alfo to ivajh one another'*sfeet \ for

I have given you an example, thatye

fhoulddo as I have done toyou.

There is fcarcely any incident in the

whole courfe of the gofpel hiftory in

which our benevolent Saviour appears in

a more amiable light than that to which

I he text refers. In order to be fully fen-

fiblc



Mutual Condefcenfion, &c. ic)^

fible of the merit of his conduct, and the

propriety and excellence of his doctrine,

upon this occafion, we muft advert to the

particulars of the narrative.

It was a rehgious cuftom annong the

Jews, on the Ji/tb day of the week, in

which the great feftival of the paflbver,

in commemoration of the deliverance of

their anceftors out of Egypt, was celebrat-

ed, to eat, with great folemnity, the paf-

chal fupper ; in which, after feveral pre-

liminary ceremonies, the members of

each family, in their refpedive houfes,

partook of a lamb, according to the pre-

cept of Mofes. The fupper began with

a benedidion pronounced by the mafter

of the family over a cup of wine, which

was afterwards tafted by the guefls. The
mailer having then wafhed his hands, the

company eat of bread which had not been

leavened, and bitter herbs : upon which

it was cuftomary for one of the younger

branches of the family to a(k the rea-

fon of this ceremony. This introduced

U 3 what
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what was called \\i^Jhewingforth^ or de"

claration^ when the mafter, in reply to

the inquiry, "What mean ye by this fer-

vice ?" faid, (Ex. xii. 26.) " It is the fa-

crifice of the Lord's pafibver, who pafTed

over the houfes of the children of Ifrael

in Egypt, when he fmote the Egyptians,

and delivered our houfes." After a fecond

wafhing the pafchal lamb was eaten ; and

the whole ceremony was concluded with

a hymn of praife.

The day for celebrating this pafchal

fupper being arrived, Jefus, who appears

to have been now with hisdifciples in his

ufual retreat on the mount of Olives, de-

termined to perform this ceremony with

them at Jerufalem, the fcene of his ap-

proaching fufFerings. Two of his difci-

ples, to whom he communicated his in-

tention, and whom he requeued to make

the necefTary preparations, went, accord-

ing to his inflrudions, into the city to the

houfe which he pointed out to them, and

there prepared the paiTover. *' And on the
•'

'
' firfl-



by the Example ofChrjJl, 295

liril: day of unleavened bread, when the

paflbver was to be killed, Jefus fent Pe-

ter and John, faying. Go and prepare us

the paflbver, that we may eat: and they

faid unto him, Where wilt thou that we

prepare it ? And he faid unto them,

Behold, when ye are entered into the

city, a man will meet you, carrying a

pitcher of water: follow him into the

houfe where he enters, and fay to the

mafter of the family. The teacher faith to

thee, Where is the gueft chamber, where

I may eat the paflbver with my difciples ?

and he will (hew you a large upper room
furniftied, there make ready. And the

two difciples went, and found as he had

faid to them: and they prepared the pafl^-

over."

During the interval between our Sa-

viour's infl:rudions and the pafchal fupper,

or perhaps as foon as they were aflfembled

for this celebration, the apoftles, who had

not yet fuflSciently fpiritualized their ideas

concerning the nature of their mafler's

U 4 kingdom.
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kingdom, renewed their old conteft con-

cerning power and precedency. Jefus,

as he had often before had occafion to do,

rebuked their vanity and weaknefs, and

exhorted them, after his example, to con-

defcend to each other with all humiUty,

charity, and meeknefs. Inftead of afpir-

ing after thofe diftin*5lions, and that do-

minion, which fo commonly excited am-

bition among the great, he taught them

to direct their emulation into the chan-

nel of benevolence, and feek their higheft

praife from mutual condefcenfion and

kindnefs. And to encourage them to the

practice of the difficult lefibns of felf-de-

nial and humility, he direded their views

to the honours and rewards of the future

life, affuring them that the confequence

of a firm and unihaken attachment to

him, through all the fcenes of trial wliich

awaited him, vv^ould be a participation of

the dignities of his future kingdom.

*'And there was alfo a ftrife among them

who of them (liould be accounted the

greatefl.
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greateft. And he faid to them. The
kings of the Gentiles exercife dominion

over them ; and they that exercife autho-

rity upon them have the title of benefac-

tors: but ye (hall not be fo; but he who
is eldeft among you let him be as the

youngeft, and he who prefides as he who
ferves. For which is greater, he that

fitteth at table, or he that ferves ? Is not

he that fitteth at table ? but I am among:o
you as one that ferves."

It was probably in confequence of this

contention, and for the immediate pur-

pofe of checking the proud and ambiti-

ous fpirit which it difcovered, that Jefus

performed the exprefiive adion which

followed.

Before the immediate celebration of the

pafibver by taking of the pafchal lamb,

when Jefus was fitting at the table with

his apoftles, knowing that the time of his

departure was approaching, and continu-

ing to the lafl period of his life to love his

felea
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fele£l difciples and friends 5 to exprefs in

the flrongeft and kindell: manner his un-

alterable afFeclion for them, he determin-

ed, before they eat the paflbver, to per-

form for his difciples the humble office,

common in the Eaft, and ufually difcharg-

ed by fervants, of vvafhing their feet.

*' Now before the feafi: of the palTover,"

faith the apoftle John, '* as Jefus knew

that his hour was come, when he (hould

depart from this world to the Father,

bavins: loved his own that were in the

world, he loved them to the end ; and

the ti77ie of /upper being come^ (fo the

words (hould be rendered, and not /upper

being ended) the devil having now put it

into the heart of Judas Ifcariot, Simon's

fon, to betray him, Jefus, knowing that

the Father had given all things into his

hands, and that he was come from God,

and went to God, rofe from the table, laid

afide his upper garments, and took a towel

and girded himfelf: then pouring water into

a vefTel,



by the Example ofChriJi, 299

a veflel, he began to wafh the feet of his

difciples, and to wipe them with the

towel with which he was girded.'*

Can a more illuftrious example of con-

^efcenfioii be conceived than that which

is prefented before us in this fcene ? The
(great) Saviour of the world, confcious of

his fuperiorJty to the ignorant and preju-

diced, though (except in one inftance)

honefl: and faithful men, who had attach-

ed themfelves to his intereft, acquainted

with the full extent of the important of-

fice which, under the authority of God,

he was called to execute, (and no Granger

to the exalted ftation he v/as afterwards

to occupy, as head over all things to his

church) neverthelefs affumes the hum-
ble charadter of a fervant, and performs,

to thofe who looked up to him as their

mafter and guide, the menial office of

wafhing their feet. To a fpedlator deeply

ienfible of the dignity of his charader,

and at the fame time not fully apprized

of his intention in theaClion, it muH: have

appeared
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appeared a degree of humiliation in which

it would fcarcely become his difciples to

acquiefce. In this light the tranfadlon

appeared to Peter, who, as ufual, with

more zeal than judgment, when Jefus

came to him, thought his mafter degrad-

ed by the fervile office he had undertaken,

and exprefTed no fmall degree of reluc-

tance in fubmitting to receive from one

whom he To highly revered fuch an hu-

miliating tefliniony ofaffedion. " Then

Cometh he to Simon Peter : and Peter

faith unto him, Lord, doft thou wafii my
feet?" And when Jefus affured him, that

thousrh he did not then underftand the

meaning of the a6lion, it fhould imme-

diately be explained to him; he flill per-

fifted in his refpedlful but injudicious re-

fufal, " Jefus anfwered, and faid to him.

What I am doing thou doft not now
underftand, but wilt underftand after-

wards. Peter faith unto him, Thou
(halt never wafh my feet." Jefus then af-

fured him, that unlefs he fubmitted to be

waftied
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wa(hed by him, he could not be his dif-

ciple; meaning, doubtlefs, in his ufual

allufive manner, that without that purity

of mind which is naturally reprefentcd by

wafhing the body with water, he could

not be worthy of the relation in which

he flood to him. " Jefus anfwered him.

If I wa(h thee not, thou haft no part in

me." Violent fpirits, upon a change of

opinion, commonly fly from one extreme

to another. Peter had too much afFedion

for his mafter, and zeal for his caufe, to

endure the moft diftant apprehenfion of

being feparated from him, or of being de-

ficient in his expreffions of attachment to

him. Underftanding the words of Chrift

literally, he exclaimed, ** Lord, not my
feet only, but alfo my hand and my head.'*

But Jefus, who well knew hovT, on every

occafion, to temper and reftrain the un-

neceflary ardour of this zealous apoftle,

affured him that if the feet were wafhed

it would be fufficient :
'' He that is

\^ afhed needcth only to walh his it^iy and

is
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is entirely clean.*' He adds, hinting at

the difhonefly and treachery of Judas, in

terms which plainly prove that he is here

fpeaking of moral impurity, " And ye

are clean, but not all ; for," adds the hif-

torian, " he knew who would betray

him;" therefore, faid he, *' Ye are not

all clean."

When Jefus had thus waftied his apof-

tles feet, and had put on his garment, and

was fet down again, he faid to his difci-

ples, " Know ye not what I have been

doing to you ? Ye call me teacher and

mafter; and ye fay well, for fo I am. If

I then, your mafter and teacher, have

waftied your feet, ye alfo ought to wafll

one another's feet ; for I have herein given

you an example, that ye ihould do as I

have done to you. In truth, I fay to

you, The fervant is not greater than his

mafler, nor the meireno:er greater than he

who fent him : if ye know thefe thingSj

you are happy if you do them.'* Is as if

Jefus had faid, the leffon which I have

taught
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'

taught you by the adlion of wa(hingyour

feet is fufficiently plain. You acknow*

ledge me as your inftrudor and leader,

and herein you do well, for I am \\\ reality

appointed by God to guide you in the path

to everlafling life. If, then, you fee me,

who am inverted with authority from

heaven, notwithftanding my exalted cha-

ra6ler and ftation, condefcend to perform

the humblefl offices to you my difciples,

how much more ought ye, if ye be fin-

cere in your attachment to me, with all

humility and cheerfulnefs to perform of-

fices of condefcenfion and kindnefs one

towards another ? What I have now been

^oing has been for the purpofe of fetting

you an example of humility and conde-

fcenfion, that ye may, on all occafions, be

ready to perform fimilar offices to each

other, and, infi:ead of contending for fupe-

riority, may only ftrive who fhall mofl

readily ferve, and moft condefcendingly

oblige his brother. You who profefs to

be my difciples, and the mefifengers ofmy
do6lrine,
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dp£lrine, cannot think it beneath you to

exercife that humility towards each other

which I have, in this inftance, as well as

many others, exer^ifed towards you. If,

then, ye are fufficiently inftruded in your

duty on this head, happy will ye be if ye

ad accordingly.

It was furely impoffible that thofe who

were wirneiTes of this interefting and in-

flrudive tranfa6tion fhould not have pro-

fited by it. The remembrance of it

would, doubtlefs, remnin upon the minds

of the apoirles long after the death of

their mafter, and fuggeft to them many

ufeful leiTons of mutual forbearance and

condefcenfion in the difcharge of their

duty as teachers of religion, and guides of

the church. Their fubfequent hiftory

plainly (hews that their mafter's precepts

and examples were not loft upon them:

happy would it have been for the world

had they been, in this refped, more

clofely copied by their fuccefibrs I The

chriftian church would not then have

been,
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been, as it has for a long feries of ages re-

mained, a field of contention for power

;

ehriftian teachers, even then, inftead of

exercifing fpirtual tyranny over the un-

derftandings and confciences of men, have

become eminent examples of humility and

moderation, candour and charity*

But let us not imagine that the do6lrine

taught by our Saviour in the expreffive

zGi of wafhing his difciples* feet, was in-

tended to be confined to the apofties, or

to the teachers of religion in fucceeding

ages. The duty of mutual condsfcefifion

is founded in the nature and condition of

man, and is of great importance to the

happinefs of individuals and of fociety. It

is a virtue made up o^ humility and benevo-

knee: t\xtformer inclining us not to make
any unreafonable claims of attention and

refpeiSt from others; the latter not to

think it beneath us to perform any office

ef civility or kindnefs in our power. It

conlifts in a readinefs to give way to the

jufl pretenfions of others, without being

Vol.. IIL X too
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too tenacious of our own. It requires us

to fupprefs our petulant claims of fupe-

riority, to decline all frivolous contefls

for power or precedence; to moderate our

demands of pre-eminence and priority;

and, in a word, to be inclined to pleafe

others rather than ourfelves, in honour

preferring one another.

The exercife of this condefcending and

yielding temper is ftrenuoufly oppofed by

a paffion which too often gains the pre-

dominancy in the heart of man, that pride

and haughtinefs which can fcarcely en-

dure an equal, much lefs yield due refpe^t

to a fuperior, or condefcend to an inferior.

The only efFe£lual corre6live of this fpi-

rit is philanthropy ; that principle which

difpofeth us to confult the happinefs and

conciliate the good will and afFe£lion of

mankind. This benevolent difpolition it is

the mutual intereft o^ all men to cherifh

and exercife. For benevolence, at the

fame time that it prompts a man to recede

from his own pretenfions, takes the moft

likely

4
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likely way to moderate thofe of othet

men, and thus dirarn:is pride by fubmif-

lion. By this means the generous affec-

tions are kept in continual exercife: re-

ciprocal condefcenfioa ^nd kindnefs are

maintained ; the peace of fociety is pre*

ferved ; its enjoyment increafed ; and

tven vanity itfelf, as far as it is a natural

and innocent affe£lion, is gratified and in-

dulged.

Unlefs mutual condefcenfion be ground-

ed on a genuine principle of benevolence^

it is of little value. If inftead of per-

forming a61:s of civility aiid kindnefs^ from

a real defire to contribute to the comfort

and happinefs of others, we only perfortti

them to further our own intereft, we
have no pretenfions to the met-it of chrif-

tian charity or humility. Gondefcenfion^

when it is prompted by felfifhnefs, be-

comes nothing better than mean officiouf-

nefs and bafe fervility. The world affords

many examples of an affeded deference

to the opinions, and compliance with the

X 2 inclinations,
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inclinations, of others, which has no other

foundation than that low cunning which

ferves its own ends by appearing to de-

vote itfelf to the fervice of others. It may,

therefore, be of feme ufe to diftinguifh by

certain marks that genuine fpirit of con-

defcenfion which our Saviour recom-

mends, and which is an effential branch

of the chriftian temper, from that mean

fervility with which it is too often con-

founded. The truly chriftian fpirit of

condefcenfion is always modeft, unpre-

tending, and generous. Whatever civili-

ties or kindnefles it fhews are done with

as little parade as poffible. It wilhes ra-

ther to conceal than to difplay its favours.

It choofes filently to forego its own claims

rather than tq^make an oftentatious boafl

of the merit of withdrawing them. It

engages a man to prefer another to him-

felf becaufe he really efteems him, be-

caufe he is tender of his reputation, be-

caufe he thinks it more generous to lower

himfelf than to degrade another; in fhort,

becaufe
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becaufe he has a difinterefted regard to

the reputation and credit of his neigh-

bour. Servility, on the contrary, endea-

vours to attrad the notice of others

wholly for its own fake, in order to gain

attention and favour. It pleafes only that

it may be taken notice of, and obliges only

to fecure and increafe its popularity. A
man of this chara6ler does not modeftly

offer, but confidently obtrude his fervices.

Defpairing of obtaining regard by more

worthy qualities, he endeavours to extort

attention by officious affiduities. Anxious

to eftablifli his own credit and intereft,

and ever fearful of giving offence, he

omits no punclihous obfervance, and al-

ways takes care to exceed, rather than be

deficient, in civility. In a word, his con-

defcenfions are not defigned to gratify ano«

tber, but to ferve himfelf.

Farther, the man who condcfcends to

others from a genuine principle of benevo-

lence, difcovers his obliging difpofition in

ways not ingonfiftent with innocence and

X J virtue.
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virtue. In his endeavours to pleafe and

ferve others he never fteps beyond the-

bounds of honefl fervices,and decent and

manly compHances, On the contrary,

the man of the world, who is governed

by a felfifh fpirit, is by no means fcrupu-

lous concerning the methods which he

purfues to accomplifli his purpofe. He
neither refpe6ts his own dignity nor the

majefty of truth. Reafon and virtue are

bafely deferted, whenever the defertioii

will favour his own finifter defigns. He
affents to the errors of others, however

pernicious ; he applauds their follies, how-

ever ridiculous; he foothes their vices,,

however flagrant, provided he can by this

means ferve his ovvn intereft.

In line, if you would diftinguifh be-

tween thefe condefcenfions which chrif-

tianity prefcribes, and thofe which worldr

\y wifdona dictates, you muft remark the

ends and purpofes for which they are rer

fped'ively pradifed. The benevolent

cbriflian will endeavour to promote the

^redi^
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credit and intereft of his neighbour by all

proper means, becaufe he knows that by

this generofity to each other the general

welfare of fociety is promoted ; becaufe

he is convinced that mutual compliances

prevent animofities, foften the violence of

men's difpofitions, and incline them to

all the offices of benevolence and charity:

in a word, becaufe he underftands and

feels it to be his duty to love his neigh-

bour.

The man of the world, on the contrary,

will be affiduous by every means in his

power to yield to the inclinations, and

comply with the humours, of others, be-

caufe he regards ultimately nothing be-

yond his own private intereft, becaufe he

perceives that his own felfi(h defigns are

beft advanced by fuch pradices ; in a word,

becaufe it is his firft principle to love and

take care of himfelf.

Thus we fee the genuine virtue of

condefcenfion confults the inclinations

and complies with the wiflies of others,

X4 by
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by worthy means, and for the noblefl puf-

pofes ; the counterfeit pays attention to

others by diflioneft means, and for the

bafeft ends.

The main point, then, to be regarded

In judging of, or forming our charaders,

with refpe6l to that mutual condefcenjion

which our Saviour fo forcibly recommends

by the expreffive a6tion of wafhing his

difciples' feet, is to lay the foundation of

this virtue in that chriftian charity which

feeketh not its own profit, and in that

chriftian humihty which thinketh not of

itfelf more highly than it ought to think.

The fum of our Saviour's do£trine, incul-

cated in the narrative which we have con-f

fidered in the prefent difcourfe, cannot be

more properly or fully exprefled than in

the apoftolic precept :
*' Be kindly afFec-

tioned to one another with brotherly love,

ill honour preferring one another.'*

Th^
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Matt. xx. 22.

21^ know not whatye ajk.

It is a circumftance which difplays the

integrity and dignity of our Saviour's cha-

rader, that he at all times purfued the

courfe of his duty with calm and fleady

perfeverance ; neither, on the one hand,

vauntingly ru'fhlng upon dangers which,

without relinquifhing the office affigned

him by his heavenly Father, might be

avoided ; nor, on the other, timidly de-

clining any ftation, however hazardous,

which piety towards God, and good-will

towards
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towards men, called him to occupy.

Whilfl: it was neceflary, in order to com-

plete his important labours as a divine in-

ftruclor, that he fliould attend to his per-

foaal fafety, he made ufe of every pru-

dent precaution to fecure himfelf from the

machinations of his enemies. But, when

nothing remained of the great work he

had undertaken but that *' he (hould be

made perfe6t through fuffering,'' he met,

with calm intrepidity and determined re-

folution, the approaching florm.

In the various fcenes through which

we have hitherto attended our Saviour,

we have feen him always aware of the

defigns of his adverfaries, and on every

apprehenfion of danger prudently retiring

out of their way. Through the re-

mainder of the hiftory of his life we fhali

find him facing danger with fortitude

equal to the prudence with which he had

hitherto avoided it.

The public feflival of the pafTover be-.

ing now approaching, in which (he fore-

fa\v
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faw that) the laft trying part of his corn-*

jniflioa was to be executed, with all

the firmnefs which the heft principles

employed in the nobleft caufe could in-

fpire, he refolved (to leave Ephraim, the

retreat to which, after the alarm occa-

fioned by the refurredlion of Lazarus, he

had v/ithdrawa, and) to go up to Jerufa-

lem. Both his friends* and his enemies

were, in the mean time, waiting, with

painful folicitude, or eager curiofity, to fee

whether he would venture to make his

public appearance at the feaft after the

order which had been ilTued from the

great council of the nation for feizing his

perfon. '* The Jews paffover drew near:

and many went up from the country to

Jerufaleni before the feaft, to purify

themfelves according to the law ; then

they inquired for Jefus, and faid one to

•another, as they flood in the temple.

What think ye ? will he, or will he not,

come up to the feaft ? For both the

{;hief priefls and the Phariiees had given

order^
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orders, that if any one knew v/here he

was, they (hould declare it, that he.might

be apprehended.'*

The fortitude and alacrity with which

Jefus entered upon a journey which was

to have fo fatal an iffue, nauft be allowed

to be no inconfiderable proof of the fub-

limity of his views, and the divine excel-

lence of his charader. His difciples,

whofe prejudices would not fufFer them

to enter into his exalted conceptions, and

who, though they were ignorant of the

events which vi^ere before them, were,

from what had already paffed, fufficiently

alarmed for the fafety both of themfelves

and their mafter, when they faw him re-

folutely going before them in the way

towards Jerufalem, followed him " with

heavy hearts, in great fear and amaze-

ment," " They were in the way going

towards Jerufalem ; and Jefus went be-

fore them ; and they were amazed ; and

as they followed they were afraid,"

Qbferving thefe appearances of alarm*

Jefu5
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Jefus thought it expedient to prepare the

minds of his apoftles for the difappoint-

ment and fuffering which awaited them,

and taking them afide as they were on

the way, he faid to them, " Behold we
are going up to Jerufalem, and all things

which are written by the prophets con-

cerning the Son of man (hall be fulfilled,

and he fhall be betrayed to the chief

priefts, and the fcribes, and they will

judge him worthy of death ; and will de-

liver him up to the Gentiles ; and they

will mock him, and fcourge him, and

crucify him : and the third day he will

rife again.'* Plain as this declaration was,

the apoftles,who were ftrongly prepoflefl^

ed with the idea of the kingdom which

their mafter was to eftablilh, and confe-

quently were very unwilling to believe

that he would be put to death, were pre-

vented by this prejudice from clearly ap-

prehending their mafter's meaning, and
" hoped that his words would bear fome

other than the literal fenfe, though they

knew
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knew not what it might be.'* " Thef
tinderftood none of thefe things, and

this faying was hid from them^ neither

knew they the things which were

fpoken.**

Notwithftanding the repeated warn-

ings which Chrift had given his difciples

of the difficulties and fufFerings which

awaited them, they ftill expeded that he

would conduct them to the pofleffion of a

temporal dominion, and that each of them

fhould have fome fliare in the honours

and emoluments of his government. A
lingular proof of the powerful hold which

this prejudice ftill had upon their minds

occurs in the application which, during

the courfe of this journey, a fond mo-

ther made to Chrift in behalf of her fons.

Salome, the wife of Zebedee, came with

her two fons, James and John, to Jefus^

and refpedfully and earneftly entreated

him that he would make her a promife^

that her fons fhould, in his approaching

kingdom, be advanced to the firft places

of
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of (3iftm£lion. " The mother of Zebedee's

children came up to him, with her fons,

bowing down before him, and afking

fomething of him: and he faid to her.

What doll thou wi(h? She faid to him.

Grant that thefe my two fons may fit

one on thy right hand, and the other on

thy left, in thy kingdom."

Even upon the fuppofition that this

woman and her fons were right in their

notions of their mafter's kingdom, there

was little modefly in the requefl ; for it

does not appear that James and John had

any peculiar claim to fuch pre-eminence.

But nothing could be more grofsly erro-

neous than the notions which were en-

tertained concernins; our Saviour's kinsr-

dom, not only by the wife of Zebedee

and her fons, but by all the apoftles.

They expelled a temporal kingdom, af-

fording thofe who fhould preiide in it

every kind of worldly honour and ad-

vantage* Jefus was fent to eftablifh a

fpiritual kingdom of righteoufnefs, the

rewards
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rewards of which would be prefent peace

and everlafting happinefs. They hoped

to obtain places of dignity through the

partial favour and afFedion of their prince.

Jefus directed their views towards the ho-

nours and felicities of another world, and

taught them that thefe were only to be

obtained by a patient continuance in well

doing. Such fundamental errors it was

highly neceflary that our Saviour Ihould

correct, efpecially in thofe who wete to

propagate his religion in the face of per-

fecution, and who muft follow him, not

to partake of the fplendours of royalty,

but to lay down their lives in the caufe of

religion and virtue. Accordingly, we

find him reproving the ignorance and

weaknefs of this woman's petition, and

warning her fons, that in continuing to

follow him they were preparing for them-

felves a bitter cup of fufFering, which

would require more faititude than they

apprehended. " Jefus anfwered, and faid.

Ye know not what ye alk. Are ye able

to



airibittbus De/tfes» 321

to drink df the cup of which I am to

drink? and to be baptized with the

baptifm with which I am to be baptized

-—to be plunged into thofe depths of for-

row with which I am to be, for a while,

overwhelmed?*' The apoftles, little

aware of the nature and extent of their

mafter's queftion, confidently replied,

" We are able.'* " Jefus anfwered. Ye
fhall, indeed, drink of my cup, and be

baptized with my baptifm ; but to fit on

my right hand, and on my left, is not

mine to give, except to thofe for whom
it hath been prepared by my Father:"

that is, " Ye fhall indeed follow me in

my perfecutions and fufi'erings, and may

thereby obtain a place in my kingdom,

and a fliare in my rewards ; but for the

chief feats of dignity, thefe I can only

beftow upon thofe perfons, and upon

thofe conditions, which God hath ap-

pointed."

The example which this ftory exhibits

of a worldly and ambitious fpirit, fhould

Vol. III. Y ferve
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ferve as a warning to us not to make

the honours and riches of this world

the principal objeds of our wilhes and

defires. After all that chriftianity

has done to enlarge men's concep-

tions, and to direft their views and de-

fires towards higher dignities, and more

durable poffelTions, than this prefent

world affords, we ftill fee too much of

the fpirit of Zebedee's wife and her

fons in many who profefs themfelves

followers of Chrift. If we obferve the

impatience with which multitudes are

prefling forwards to higher ftations, the

envious eye with which they gaze upon,

their fuperiors in rank and fortune, the

eager impetuofity with which they pafs

by one another in the career of ambition,

and, above all, the facrifices which they

are contented to make in accomplifhing

their ends; charity itfelf will fcarcely be

able to prevent us from concluding that

worldly fplendour, power, and wealth,

have higher charms, and ftronger attrac-

6 tions.



ambitious 'Defiret, 323

tions, for the generality of chrlftians,

than the fpirtual honours and rewards of

virtue and religion. Whatever men may
profefs in public a(£ls of devotion, what-

ever petitions they may in words addrefs

to their Maker, if a man's fecret wijhes

and dejires be in fad his prayers^ there is

too much reafon to fufpedt that men ftill

pray, if not fo publicly, yet as llncerely

and fervently as ever, for wealth, for ad-

vancement, for dominion, and other

temporal bleffings. And yet furely, if

the equivocal nature, and the fleeting du-

ration, of thofe polfeffions which man-

kind are fo eagerly purfuing, be duly con-

lidered, we cannot doubt of the propriety

of applying to men whofe daily prayer is,

Give me riches—give me pleafure-—give

me power, the rebuke of our Saviour,

" Ye know not what ye afk." *' Who
knoweth," faith Solomon, " what is

good for a man in this life, all the days

of his vain life, which he fpendeth as a

(hadow?** How often is it feen that

Y 2 riches,
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riches, which men fo emphatically covet^

prove a fore evilj kept by the owners

thereof to their hurt ? Inftead of increaf-

ing a man's enjoyment, how frequently

do they involve him in a round of en-

gagements which rob him af the tranquil

pleafures of felf-poflefiion, and entangle

him in connexions which are produtflive

of vexation rather than fatisfadion. In-

ftead of calling forth latent virtues, in

how many lamentable inftances do they

enervate and corrupt the mind ! When
men have with great labour, and at an

expence which nothing can juftify, reach-

ed the fummit of their wifhes, how com-

monly do we fee that they become the

{laves of their own paffions, and make

their wealth and power inftruments of

oppreffion to others, and of folly and

vice, of infamy and wretchednefs, to

themfelves ? That diftindlion which

confers fplendour not unfrequently ba-

nifhes happinefs ; and the fcene, which

hi' profped promifed to be a paradife,
'

upon
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upon pofleflion becomes a defert. In the

midft of fo much uncertahity refped-

ing the effed and influence of profperitj,

the vvifeft meafure we can take is to

conhne our prayers for external good to

the general petition, " Feed me with

food convenient for me,'* and to expand

our wi{hes in thofe fields of fubftantial

good which admit of no difappointment.

*' Blefled," faith our Saviour, " are

they that hunger and thirft after righte-

oufnefs, for they fhall be filled.'*

From the cenfure which our Saviour

here pafTes upon the mother of James

and John, for preferring a requefl: in their

behalf which could be dictated by no

other principle than worldly ambition,

let parents learn to reftrain their defires

refpeding the advancement of their chiU

dren within the bounds of virtuous mo-

deration. It is the natural wi(li of every

good parent to fee his child profper; but

let us be careful that our ideas of their

profperity be not fordid and deceitful.

y 3 Whilfl
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Whilft we employ our induftry to intro-

duce them into the world with all the

external advantages of rank and fortune,

let us not be fo anxious for fuccefs in this

refpe6l as to betray a total indifference

to the more valuable pofi'effions of the

mind, wifdom, and virtue. If we wifh

for nothing more for our children than

that they may be rich and great, we, in

fad, " know not what" we defire: for it

is a well-known fa6l, that thofe young

men who with few advantages of birth

and fortune enter upon the world under

the influence of good principles and ha-

bits, generally fucceed better than thofe

whofe connexions and wealth render

them indifferent to perfonal merit ; and,

"whatever be a young man's fuccefs with

refpedl to external acquifitions, it is ini-

poffible that he (hould fucceed in the at-

tainment of that which is the ultimate

end of all human purfuits, happinefs,

unlefs his mind is at the fame time en-

riched with knowledge and wifdom, and

his
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his heart adorned with amiable and ge-

nerous affedions. Inftead then of haraiT-

ins: themfelves with anxious wifhes and

reftlefs endeavours, to obtain for their

children thofe pofleffions which are at

befidirhious and precarious bleffings, and

which often prove deftrudive fnares,

let parents be, above all things, concerned

to provide their children with thofe trea-

fures which never fade, by " training

them up in the way in which they

(hould go."

The ambitious fpirit which led the

mother of James and John, and even

thefe apoftles themfelves, (for it appears

from St, Mark's account that they were

principals in the tranfadlion) at the fame

time poflfefled the reft of the apoftles,

and prortipted them vehemently to refent

the unfair attempt which the fons of Ze-

bedee had made to raife themfelves above

their brethren. No fooner did they per-

ceive thefe difciples afpiring to a fuperi-

ority to which each of them imagined

Y 4 that
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that he had himfelf an equal claim, than

*' they were moved with indignation

againfl: the two brethren."

A fpirit (b contrary to that which it

was the main defign and tendency of the

do6trine ofChriil to infpire, could not

appear among his companions and friends

without occafioning him much concern

and regret. Determmed, if poflible, to cad

out from them the evil demons of envy

and jealoufy, Jefus no fooner heard their

murmurings than he called them all to

him, and endeavoured to give them more

juft and elevated conceptions of the na-

ture of his kingdom, and to awaken

^rqong them a more generous kind of

ftrife, by faying to them, " Ye know

that the rulers of the heathen nations do-

mineer over them, and their great men

exercife authority upon them : Let it not

l3e fo among you ; but let him who

wifhes to be greateft among you, be your

minifter; and let him who wifhes to be

lirft among you, be your fervant ; ey^n

as
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as the Son of man came not to be mif-

tered unto, but to minifter, and to give

his life a ranfom for many." It is as if

he had faid, " You obferve in the civil

communities and kingdoms, that princes

and fubordinate rulers exercife dominion

over the people, and you expect: that, in

the kingdom which lam to eflablifh, a

fimilar kind of fubordination will fubiift,

and that thofe of you who are fo fortu-

nate as to obtain the fuperior pofts of ho-

nour and authority will receive the

greateft deference and refped. Be af-

fured you entirely miftake the nature of

jny kingdom. Diftindion among you

fhall not arife as among the rulers of the

world, from fuperiority of rank and

power. He who defires to be efteemed

great and honourable among you, muft

feek to deferve it by humility and kind-

nefs, and muft exercife his power, not

in domineering over any, but in doing

good to all. Whoever is ambitious of

pre-eminence among you, let him be emi-

nent
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nent for his ready dirpofition to become

the fervant ot his brethren : after the

example which I myfelt have let before

you, who came into the world not to be

ferved but to ferve, and to lay down my
life in com^pletion of the great defign of

redeeming and refcuingfrom the bondage

of fm all thole who become my fincere

difciples."

Nothing could be better adapted to

anfwer the purpofe of fubduing the pride

and refentment which had crept in among

the apoftles, than the methods which our

Saviour here employs. To correct the

malignant paffions of jealoufy and envy

he calls forth the generous affections of

meeknefs, gentlenefs, and kindnefs. To
incite them to thofe active exertions in

the fervice of each other which muft ex-

tinguifli every remaining fpark of fuf-

picion and ill-will, he appeals to the re-

fpedt and attachment which they all en-

tertained for him as their common raaf-

ter, and calls upon them to imitate his,

a«5live
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a«S\:ive fervices for the benefit of mankind.

Such leiTons, from fuch a mafter, could

fcarcely fail of producing their defined

cfFe£l. We have rcafon to believe, from

the fequel of the apoftolic hiftory, in

which we hear nothing more of thefe

jealoufies and ftruggles for power, that

they were efficacious.

Be it our care, fellow- chriftians, that

this wholefome doclrine, and this bright

example, have their due influence upon

us, to reftrain every fwelling gull: of pride

and jealoufy, and to kindle every hidden

fpark of ki[idnefs into a flame. To what

caufe muft we afcribe it that we ftill fee

in the chriflian world fo much love of

fuperiority ; fo much jealoufy of riling

merit ; fo many contentions for place and

precedence ; fuch a fcrupulous adherence

to every pun£lilio of ceremony ; fuch

haughty claims of ditlinclion on account

of family, titles, and high birth ; fo

much value put upon the trifling circum-

ftances of drefs and equipage ; in a word,

fo
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fo much {Irefs laid upon every external

appearance of fuperiority and pre-emi-

nence ; but to the prevalence of the fel-

fifh over the benevolent afFe6tions ? Were

men properly infpired with that fpirit of

chriftian charity which envieth not, which

vaunteth not itfelf, is not puffed up, doth

not behave itfelf unfeemly, and feeketh

not her own profit, but the profit of

many, an end would foon be put to thofe

refllefs afpirings after dominion, and thofe

jealous contentions for diftin^lion, which

have created fo much difturbance, and

produced io many mifchiefs, in the world.

Nothing would then be done through

flrife or vain glory ; but each would, in

all lowlinefs of mind, efteem others bet-

ter than himfelf. Men would then place

their highefl glory where their higheil:

merit unqueflionably lies, in doing good.

To raife an inferior out of the vale of

obfcurity, to refcue an injured charader

out of the hands of calumny, to minifler

relief to the meanefl vaflal, to vifit the

lowUeit
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lowliefl: cottage where afflidlion calls for

the foothltig voice of fympathy, and po-

verty follcits the aid of liberality, would

then be deemed jufter grounds of diftinc-

tion, and would dilate the bofom with a

higher fenfe of dignity than any of thofe

artificial badges of fiiperiority which have

no neceflary connexion with perfonal me-

rit. The dodlrine of our Saviour in the

text, duly regarded, would produce that

kind of equality among men which

would be moft produ6tive of univerfal

happinefs; for the great ftrife would thea

be, not who (liould be greatefl, but who
fhould be moft u feful.

If you vvifh to turn your ambition

into a channel which will render it

not only innocent but laudable, never

lofe fight of the great example of him
(the Son of Man) who came not to

be niiniftered unto, but to minifter (and

to give his life a ranfom for many).

During the courfe of his public miniftry

(though invefted with the diftinguiOied

honour
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honour of a divine commiffion, and on

this account entitled to high refpefl: as the

reprefentative of God) he made himfelf

of no reputation, aflumed the form of a

lervant, difclaimed every appearance of

grandeur, and ftooped to minifter to

the meaneft of his difciples, whofe inte-

reft he regarded both in his hfe and in his

death. If he who was fo great, and fo

wife, '' did not think it beneath his dig-

nity to lead fuch a life, and to die fuch a

death, in order to minifler to the necefli-

ties of mankind," it cannot be beneath

the dignity of any of us to imitate his

example, by fubmitting to the loweft of-

fices of humanity, and becoming, as we

have opportunity, the fervants of all.

*' Let the fame mind, then, be in you

which was in Chrift Jefus ; and, like

him, mind not high things, but conde*

fcend to men of low eftate."

Chrift's



( Z3S )

Crihft's laft Converfation with

his Apoftles before his Cru-
cifixion.

John xlv^. i—j.

Let not your heart he troubled-, ye believe

in God, believe alfo in me : in my Fa-
therms houfe are many manfions ; if it

were not fo, I would have told you, I
go to prepare a placeforyou : a7td ifI
go and prepare a place for you, I wiU
come again and receive you to myfelf
that where I am^ thereye may be alfo.

The laft difcourfes of eminently wife

and good men have always been thought

peculiarly interefting. At the time when

they
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they have pafled they have been liftened

to with eager curiofity, and often with

a degree of refpe£l approaching to rever-

ence. And, in many inftances, they have

iliade fo deep an impreffion upon the me-

mory of the hearers, that they have af-

terwards been committed to writing as

precious rehcs, to be carefully tranfmit-

ted to poflerity. The converfations which

Socrates held with his friends before he

received the cup of hemlock which his

infatuated fellow-citizens had decreed for

him, preferved by his difciples Plato and

Xenophon, are fome of the mod valuable

remains of antiquity. The biographical

hiftory of the chriftian church affords

many interefting narratives of the fame

kind. But to the followers of Chrift no

memoirs of the lafl: days of eminent men

can appear fo deferving of dihgent atten-

tion, and religious refpe6t, as the accounts

which are given by the evangelifts, par-

ticularly by the apoftle John, of the lafl

difcourfes which our Saviour, before his

8 crucifixion,
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crucifixion, addrelTed in private to his

confidential companions and friends, the

eleven faithful apoftles. The true im-

port and fpirit of thele addreifes will be

bell: perceived if they be viewed in their

entire connexion with a dilisient atten-

tion to the circumilances which occafion-

ed them, and to the method and order in

which the feveral parts are introduced. I

(hall,therefoi'e, in the prefentand tvv^o fub-

fequent difcourfes, lay before you the whole

of thefe addreffes, as they are related by

the apoftle John, endeavouring, as we
proceed, to give you a true idea of their

meaning, and at the clofe of each to point

out to your attention the important prac-

tical reflexions which they fugged.

After Jefus had inltituted the ordi-

nance of the Lord's fupper, whilH: he was

Aill in Jerufalem fitting at the table with

his apoftles where they had eaten the pad-

over, on the evening of' the day before

his crucifixion, aware of the dangers

which threatened them, and defnous of

Vol III. Z minifterin?
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miniftering to them that conrolation

which their fituation required, he began

an addrefs, in which he fuggefted to their

thoughts every topic of comfort which

his divine dodrine could sftord. He
warns them of the hazards to which they

would (hortly be expofed, allows them to

make ufe of every natural precaution for

their fecurity, but teaches them to feek

their chief fupport from faith in God, and

the hope of a future il:ate; confirms their

belief in him as a divine mefTenger by re-

minding them of his miracles ; aiTures

them of fupernatural aid from heaven to

fupport and profper them in the great

undertaking of propagating his religion

in the world; exhorts them to prove the

fincerity of their attachment to him by

a fteady adherence to his doiflrine ; and

laflly, confoles them under the gloomy

profpe6t of his fufferings and their owfi

danger, by diredling their views to the

firft Fountain of all hope and comfort,

that Almighty Being, to whom he him-

felf



his Apojiks before his Crucifixion. 339

ielf was lubje^V, and whofe will it was

his delight to obey. la the firfl: place,

comparing their fornfier fituation when he

firil fent them forth as teachers of his

dodrine, with their prefent condition and

profpefts, he fays to them, " When I

fent you out, without purfe, or fcrip, or

fhoes, did ye want any thing ? And they

faid, nothing. Then he faid to them,

But now, let him that has a purfe take it,

and alfo his fcrip, and let him who has

no fvvord fell his garment and buy one;

for I declare to you, that what is written

muft be fulfilled in me : And he was

numbered with the tranfgreffors ; for the

things concerning me muft be accom-

plifhed." And they faid, '' Mafter, be«

hold here are two fwords : and he faid to

them. It is enough." The meaning is,

*' Formerly, when I fent you forth to

preach the gofpel, I inftrucled you to

make no provifion either for your fupport

or defence, and I appeal to yourfelves

whether you svere not, through the care

Z 2 of
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of divine Providence, furnirhed with ne-

ceffary fupplies of every kind. But you

muft in future expe6l, in the profecutioii

of your miniftry, to be expofed to much

greater fufFerings and hazards, and will,

therefore, be perfectly juftifiable if you

take every precaution in your power both

for your fubfiftence and defence. The

tincie is juft arrived when, according to

the predictions of the prophets, I mufl:

fufFer as a malefa£lor ; and you muft not

expe6t, after my death, to be free from

the hazard of meeting a fimilar fate. At

prefent, however, the two fwords you

have are more than fufficient.

Having thus turned the attention of the

apoftles to the dangers which were before

them, Jefus, whofe chief purpofe was, not

to put military weapons into their hands,

but to fortify their minds with the prin-

ciples of rehgion, proceeded to fay to

them, '' Let not your heart be troubled:

Believe in God ; believe alfo in me : in

my father's houfe are many manfions : if

it
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it were not fo I would have told you : I

go to prepare a place for you ; and if I go

and prepare a place for you I will con:ie

again, and receive you unto myfelf, that

where I am there ye nnay be alfo : and

whither I go ye know, and the way yc

know.'* It is as ifhehadfaid: *' Let

not the expe(£lation of my approaching

death, and temporary feparation from you,

and the apprehenlion of your own dan-

ger, overwhelm you with grief or terror.

Believe in God, the fupreme governor

of the world, by whofe wife and righte-

ous providence all events are direded;

believe alfo in me, as the meffenger of

the divine will, and rely on the pro-

mife which I give you of a future abode

in the regions of everlafting life. That

ftate of felicity to which I am fhortly to

be raifed is alfo provided for you : in hea-

ven, my Father's houfe, there is abundant

room for your reception, and you may

aflbre yourfelves of a place and flation

there, proportioned to the degree of fide-

Z i lity
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llty and zeal with which you have on

earth adfiered to the caufe of true re-

ligion. Were this not the cafe, I have

too much regard for your happinefs to

have deluded you with falfe expedlations.

Endure with patience the thought of my
prefent feparation from you, and meet

with fortitude the dangers that threaten

you; for, be afllired, that I am only

leaving you for a fliort time, in order to

prepare a place for you j and that I will

hereafter, at the general refurredion, re-

turn, and take you with me into thofe

manfions where you will dwell with me
for ever in the enjoyment of eternal fe-

licity. After all the inftruclions I have

given you, you cannot be at a lofs con-

cerning the place to which I am going,

or the path that leads thither."

Evident as it is to us who are inflruft-

ed in the fpiritual nature of our Saviour's

kingdom, that the fentiments exprelTed

in the preceding paraphrafe, were thofe

which our Saviour meant to convey by

the
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the words of the text, fo much were the

difciples ftill under the influence of the

expedation of temporal power, that they

did not clearly underftand his meaning.

Thomas, therefore, in the name of the

reft, faid, *' Mafter, we do not know whi-

ther you are going, and how can we know

the way?" Jefus, in reply, Gid, " I am the

way, the truth, and the life; no man

cometh to the Father but by me: if ye

had known me ye would have known

my father alfo : and henceforth ye know

him, and have feen him."—" lam going,

as I have faid, to my Father, and the

true and only way you can take to follow

me to that happy ftate which I have re-

vealed to you, is to make my doClrine

your guide : there is no other way to the

eternal manfions of my Father's houfe

but that which I have marked out. If ye

are ftill unacquainted with my Father, it

mufl: be becaufe ye have not properly un-

derftood the do6lrine I have taught you

;

for I have given you inftrudions con-

Z 4 ccrning
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cerning God and religion abundantly fuf-

ficient for your information." One of

the apoftles, Philip, not clearly concipre-

hending in what fenfe it could be true

that they had feen God, requeued fome

vifible difplay of his prefence. '* Philip

faith unto him, Mafter, fliew us the Fa-

ther, and we fliall be fatisfied.'* Jefus

replied, '* Have I been fo long time with

you, Philip^ and yet haft thou not known

me ? he that hath fecn me hath feen the

Father, and how then fayeft thou fhew

ns the Father ? Doft thou not believe

that I am in the Father, and the Father

ia in me ? The words which I fpeak to

you, I fpeak not of myfelf, but the Fa-

ther, who dwells in me, he doth the

works : believe me that 1 am in the Fa-

ther, and the Father in me ; or at leaft

believe me on account of thofe works. In

truth, I fay to yoCi, he that believes in

me fliall himfelf alfo do the works which

I do: and even greater works than thefe

fliall he do, becaufe I go to my Father

:

and
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and whatfoever ye (hall alk in my name,

I will do it, that the Father may be glo-

rified in the Son : if ye alk any thing in

my name, I will do it." The general

meaning may be thus expreffed :
'* Can

I have been fo long with you, and am I

yet unknown to you ? In feeing me,

you have, in efFedl, feen him that fent

me ; for I am the mefTenger of his truth

and mercy, and a6t under his immediate

influence and authority. The docflrines I

deliver are the declarations of his vvill, and

the works I perform are the operations of

his power. Believe me when I affure you,

that the Father dwells in me by his pecu-

liar prefence and energy ; or, at leaft, pay

credit to the evidence arifing from the

miracles I have performed. And reit af-

fured, that, if your faith in me be fincere,

you will be endued with power not only

to do the fame kind of works which I

have done, but to perform Hill greater

wonders in the fuccefsful propagation of

my gofpel, after my departure. What-

ever
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ever powers may be fubfervlent to this

purpofe, I fliall be inftrumental in con-

veying to you from my Father : nothing

of this kind, however extraordinary, will

be denied you, whilfl you pray to God as

my difciples, and with a view to pro-

mote the fpread of my rehgion in the

world."

To this general promife Jefus adds a

fpecial afTurance, that, if they perfevered

in their attachment to him, and in their

obedience to his injun6lions, they fhould

receive from his Father a divine power,

or energy, which fupplying the place of

their mafler, might be juftly confidered

under the perfonal Q\\2iV2i^tv of a com-

forter. " If ye love me, keep my com-

mands, and I will pray the Father, and

he will give you another comforter, that

he may abide with you for ever : even

the fpirit of truth, whom the world can-

not receive, becaufe it neither fees him,

nor knows him ; but ye know him, for

he dwells with you, and (hall be in you.

I will
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I will not leave you orphans; I will

come to you : yet a little while and the

world fees me no more ; but ye fee me

:

becaufe 1 live, ye fliall live alfo. In that

day ye fliall know that I am in my Father,

and you in me, and I in you : he that

hath my commands, and keepeth them,

he it is that loveth me ; and he that

loveth me fliall be loved of my Father,

and I will love him, and will manifcft

myfelf to him." That is, '* Let your

afFe£lion for me be expreflTed, not in ufe-

lefs forrow, but in obedience to the laws

which I have given you. Perfevere in

this obedience, and you may be aflured

that my ablence from you will be amply

compenfated by thofe extraordinary com-

munications of divine power which will

raife you fuperior to every difficulty, and

will never forfake you. That divine fpi-

rit of truth which has accompanied me
through the whole of my miniflry will

be always with you to affifl:, comfort,

and direct, you. Though the corrupt

world
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world is incapable of receiving thefe com-

munications from the eternal Fountain of

wildom and power, you will be confci-

ous of them in yourfelves, and will ma-

nifeft them to others by the moft afto-

nifliing efFedts. Far from leaving you

like orphan children, without a friend or

guardian, I will give you proofs of my
unalterable affe^lion for you, which will

convince you that I am, according to my
predi£lion, rifen from the dead, and will

be to yourfelves a pledge of your future

immortal life. I repeat it again, if you

manifeft your affedion for me by keep-

ing my commands, the divine communi-

cations of power and wifdom which you

will receive from my Father will convince

you that the moft perfe6l union of defign

and aifedion fubfifts between my Father

and me, and between me and my difci-

ples."

Jefus having fpoken of *« manifefting

himfeif," to his difciples, Judas (not the

traitor^ who was no longer among them,

but
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but another difciple of this name, called

alfo Thaddeus) taking it for granted that

his mafter was to be a temporal prince,

and therefore could not remain concealed,

faid, " Mafter, how is it that thou wilt

manifeft thyfelf to us and not to the

world r" Jefus, to corred his mifappre-

henfion, afllired him that the manifefta-

tion of which he had been fpeaking was

not perfonal and vifible, but would con-

fift in the communication of fupernatural

illumination and energy from God him-

felf, for the purpofe of propagating the

gofpel. Jefus anfwered, " If a man
love me, he will obferve my words, and

my Father will love him, and we will

come to him, and make our abode with

him : he that loveth me not, doth not

obferve my fayings : and the v/ord which

you hear is not mine, but the Father's

who fent me."
'* Thefe things," adds our Saviour, " I

have fpoken to you, while I continued with

you ; but the comforter, the Holy Spi-

rit,
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rlt, whom the Father will fend in my
name, he will teach you all things, and

bring all things to your remembrance

whatever I have faid to you. Peace I

leave with you, my peace I give to you,

not as the world giveth do I give unto

you : Let not your heart be troubled,

neither let it be afraid: Ye have heard

how I faid to you, I go away, and come

again to you : if ye loved me, ye would

rejoice, becaufe I faid I go to the Father;

for my Father is greater than J. And

now I have told you before it comes to

pafs, that when it is come to pafs ye may
believe. Hereafter I will not converfe

much with you,* for the prince of this

world is coming, though he hath nothing

againfl me : but that the world may

know that I love the Father, and as the

Father has commanded me, fo I do.'*

The meaning is, *' When I fhall be ab-

fent from you in perfon, if you ftill love

me, and obferve my commands, which

are in effedt the commands of God,

7 the
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the communications of divine lio;ht and

power, by which you fhall be enabled to

carry forward the great defign of efla-

blift-iing my reUgion in the world, will

afford you the moft confolatory proof that

you ftill enjoy the prefence and favour of

God. In the mean time, I take my leave

of you, with afl'edionate wifhes for your

peace and happinefs. I give you my
farewell benedidion with more fincerity

than is common among men; and I have

the fulleil: perfuafion that, through the

bleffing of my heavenly Father, you will

be fafe and happy. Let not, then, your

hearts be troubled at the thoughts of my
departure, nor terrified at the apprehen-

lion of what may befall you. I have, in-

deed, told you, that I fliall be abfent from

you for a tim.e; but your love for me
(hould lead you to rejoice on this account,

bccaufe I am going to my Father, who
is infinitely my fuperior, and the fource

of all honour and happinefs. When this

event fhall have been accomplifhed let my
predidion
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predidlon confirm your faith in my di-

vine miffion. I mud, at prefent, fay

little more to you ; for my enemies are

now laying wait for my life ; and, though

they can convid me of no crime, I (hall

willingly fubmit to death, to convince the

world how entirely I am devoted to the

will of my heavenly Father."

Through the whole of this pious and

affectionate addrefs, in how amiable a light

do the temper and charader of Chrifl ap-

pear? In the immediate profped of the

fcvere fufFerings which the malice of his

enemies was preparing for him, his own

forrows are for a time forgotten in be-

nevolent folicitude for his friends. More

attentive to the hazards of their fituation

than to the impending terrors of his own,

he fpends the remaining moments of in-

tercourfe with them, not in vehement

expreffions of indignation againft his per-

fecutors'—not in bitter lamentations over

his own fate—but in fuggefting to the

difconfolate and terrified minds of his

friends
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friends every coiifideration which might

ferve to conifort them under their prefent

diftrefs, and to fortify them againft^future

dangers. He even looks beyond their

perfonal fafety and comfort, to the fuc-

cefs of the great caufe in which he had

engaged : and that he may efFe6lually

encourage them to profecute the defigii

of propagating his rehgion in the world,

he promifes them divine fupport and af-

fulance. At once to furnifh them with

the nobleft confolation, and the beft fup-

port under their perfonal trials, and to

infpire them with refolutioti and courage

in the accomplifhment of the important

fervices which were appointed them, he

affures them of the favour of God, and a

manfion of eternal reft and felicity as the

recompe!ife of their fidelity and pcrfever-

ance. The religious principles, and hea-

venly hopes, which fupported his own fpi-

rit under the apprehenfion of his ap-

proaching fufferings, are the cordial which

he minifters to his defponding and af-

VoL. III. A a friohted
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frighted difciples. Who does not admue
the generous friendship, the noble fe-

renitj, the fubHme piety, which breathe

through this addrefs? Who does not per-

ceive the infinite fuperiority of a charadler

lorped atiG .iduated by thefe exalted prin-

ciples, above that of the felhfli and fordid

fpirit which in profperity rejoices only in

.l3 oun good fortune, and in adverfity is

wholly ab -orbed in the contemplation of

its own futferings ? If, my brethren, you

wiih, like the Saviour of the world, to re-

tain your itrlf- command, and even to ex-

ercifeyour benevolence, in feafons which

will afford the feverefl: trials of your for-

titude, habituate yourfelves to the exer-

cife of religious principles and chriftian

hopes, through feafons of profperity.

Look beyond yourfelves to the interefts

of your friends, the benefit of mankind,

and the honour of religion, and learn,

like your divine mafter, to efteem it your

meat to do the will of him that fent you,

by advancing the happinefs of your fel-

low
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low creatures ; and you will rife fuperior

to the events which afFe£t merely your

own perfonal fafety, and will be able, in

every fcene ofhazard or fuffering to which

duty may call you, to preferve your tran-

quillity. You will experience the inefli-

mable value of that divine legacy which

Jefus left to all his faithful followers when

he faid, " Peace I leave with you, my
peace I give unto you : not as the world

giveth give I unto you : let not your

heart be troubled, neither let it be afraid."

Under the lofs of pious and virtuous friends

by death, our beft confolation is, that they

are removed to fome happier region,

where they will enjoy the peculiar pre-

fence and favour of that glorious Bein^

whom Jefus Chrift acknowledged to be

greater than himfelf, to whom he yielded

willing fubmiffion as his Father and God,

and who will be an inexhauftible foun-

tain of felicity to all good men, through

everlafting ages :. if we truly love them,

we (hall rejoice that they are gone to the

A a 2 Father.



35 6 Chr'ifi^s lajl Converfation with

Father. With refped to ourfelves, the

firmeft lupport we can find in feafons of

afflidion and danger, and in the profpe£l

of our difTolution, muft be derived from

the belief that we are at all times under

the protection of an Almighty guardian,

and from the hope, that when we have

completed the courfe of duty and trial al-

lotted us on earth, we fhallafcend intothofe

happy manfions where we fhall dwell for

ever with our benevolent Saviour, who

is gone before us to prepare a place for us,

and in the fociety of juft men made per-

fe61. And it is our great felicity that we

are dilciples of a maiter whole dodtrine

is a fure guide to everlafting felicity, and

who, therefore, may be truly faid to have

been the way, the truth, and the life.

One thing, however, ought never to be

forgotten, that the only way to realize to

ourfelves the delightful prolpe6ts which

chriftianity opens before us, is to live in

obedience to its divine precepts,and to ma-

iiifeil the fmcerity of our religious and

chrifbian
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chriftian principles, by the uniform prac-

tice of every virtue. *' If ye love me,"

laith our Saviour, *' keep my command-

ments." It is not by a ceremonious re-

fpe^l paid to the external forms of religion,

or the pofitive inftitiitions of chriftianity;

it is not by the Zealand fervour with which

we profefs our love to Chrift that we
can fulfil the gracious purpofe for which

his religion was appointed. They only

love Chrift who keep his commandments.

Be it, then, the firfl: ftudy and buiinefs

of our lives to pra6ltfe the virtues which

his gofpel prefcribes, and to imitate the

excellent example wkich he hath fet us,

that whilfl: wc live we may enjoy that peace

of God which pafTeth all underftanding,

and that after death we may be admitted

to a diftinguiflied place in our Father's

houfe, where * are many manfions,"

A a 3 Chrift^s
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Chrift's laft Difcourfe to his

Difciples.

John xv. i, 2.

/ am the true vine, and my Father is the

hujbandman: every branch in me that

beareth notfruit he iaketh away ; and

every branch that beareth fruit he piirg-

ethi ihat it may bringforth morefruit*

In the courfe of our refle6llons upon

the golpel hiftory we have met with

many examples of our Saviour's happy ta-

lent in illuftrating his important do6trine,

and impreffing it forcibly upon the minds

of his hearers by means of pertinent allu-

fions
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fioris to prcfent occurrences, and lively

images borrowed from vifible objects.

When a Samaritan woman came to draw

water from a well, at the fide of which he

was fitting, he fpoke to her of a fountain

of living water, which (liouM fpring up

into everlafting life. When his difciples

importuned him td take refrediment, he

faid, '* I have meat to eat that ye know
not of.'* In paffing through a corn field

on the fabbath day, he plucked a (ew ears

of corn, and took ocfafion from this cir-

cumftance to inftrud his followers, that

the fabbath was made for man, and not

man for the fabbath ; and that the law of

nature could never be fuperfeded by any

pofitive inftitutions. The different fuc-

cefs attending the labours of the huiband-

man, according to the nature of the foil

which he cultivates, furnilhed him with

a happy illuftration of the different

effeds of his miniftry upon hearers ofdif-

ferent characters. Many other fimilar

applications of natural objedls to the il-

A a 4 luftration
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luftratioii of moral truths occur in the

hiflory of our Saviour's minidry.

Among the reft, that of the text is pe^

culiarly beautiful, and pregnant with im-

portant inil:ru£lion. The difcourfe, of

which it is a part, was moft probably de-

livered at the time when Jefus fat with

his apoftles partaking of the pafchal fup-

per. As, during this fupper, he had drunk

with them of the fruit of the vine, and,

on drinking the lali cup after fupper, had

faid that he would drink no more of it

till he fhould drink new wine with them

in the kingdom of God; it may be rea-

fonably conjeclured that the mention of

the wine in this part of the converfation

fugsefted the beautiful fimilitude underDO
which, in the text and the following

verfes, he fo well defcribes the relation

which fubfifted between him and his dif-

ciples, and in which both he and they

flood to that great and good Being who

was his father and their father, his God

and their God, and the obligations which

arofe
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arofe from theie relations to a diligent,

univerfal, and exemplary- obedience to the

laws of God.

** I am the true vine, and my Father

is the hufbandman : every branch in me
that beareth not fruit he taketh away,

and every branch that beareth fruit he

Cleanfeth, that it may bring forth more

fruit : and ye are already clean through

the word which I have fpoken unto you.

Abide in me, and I in yog . As the branch

cannot bear fruit of itfclf except it abide

in the vine, fo neither can you except ye

abide in me. I am the vine, and ye are

the branches ; he that abideth in me, and

I in him, the fame bringeth forth much
fruit J for feparate fro:ii me ye can do

nothing. If any one abide not in me, he

is cart away as a branch, and is withered ;

and men gather them up, and throvv

them into the fire, and they are burned.

If ye abide in me, and my words abide in

you, you fhall alk whatever you will, and

jt fhall be done for you. Herein is my
Fathef



^62 ChriJVs lajl Difcourfe

Father glorified, that ye bear much fruit

;

fo (hall you be my difciples : as the Fa-

ther hath loved me, fo have I loved you :

continue ye in my love. If you keep my
commandments you vi^ill continue in my
love, even as I have kept my Father's

commandments, and continue in his love.

Thefe things have I faid to you, that my
joy in you might remain, and that your

joy might be full." The fentiments ex-

preffed in thefe words may be thus un-

folded more at large

:

*' To give you a lively idea of the na-

ture of that union which fubfifts between

you and me, and of our common relation

to God, confider me under the image of a

vine, yourfelves as branches of the vine,

and my Father as the hulbandman or

vine-drefler. As in the management of

a vine the Ikilful vine-drefler cuts off all

_ barren and fuperfluous branches, that they

may not burden or exhauft the tree ; and

prunes, drelTes, and cleanfes, the fruitful

branches, that they may become ftill more

fruitful J
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fruitful ; ^o God, the fupreme head of that

fpirltual ki'ngdom which 1 am about lO

eftabHfh, cuts off, in righteous judgm-ent,

ufelefs and wicked members of my
church ; but thofe who are well difpoled

he cultivates and improves both byinftruc-

tion and difcipline, that they may abound

more and more in all good works. Such,

at prefent, is the condition of you my
apoftles. Through the influence of

my dodrine your minds are purified, and

you are prepared to become eminently

ufeful. Only let me exhort you to con-

tinue ftedfaft in your attachment to me,

and in your obedience to the inflrudtions

which I have given you ; that as che

branches of a vine receive fap from tneir

union with the root and ftock, fo you,

by your union with me, may receive that

oourifliment which is neceflary co the

fupport of the fpiritual life. As a branch

cannot bear fruit unlefs it remain connect-

ed with the vine, fo neither can ye bring

forth the fruits of righteoufnefs uiilefs

ypi?



364 ChrtJVs Iqfl Difcourfe

you continue under the influence of my
dotflrine. Remember, then, that I am the

vine, and ye are the branches. Whilft

you prelerve your connexion with me,

and attend to my docSlrine, you will be

fruitful in piety and virtue : but if you

feparate yourfelves from me, and become

unmindful of my precepts and example,

you will bring forth no fruit; and the

confequence will be, that, like wither-

ed branches which the vine-dreffer gathers

up and cafts into the fire, you will be

configned to deftrudtion. If, by obeying

the commands which I have given you,

you continue united to me, you will then

bear the fame relation to my Father that I

myfelf do, and may be aflured, that as he

always hears me, fo you will never pray

to him in vain. As it is the glory of a

vine-drefTer that his vine (hould be fruit-

ful, fo my Father will regard himfelf as

honoured if ye abound in all the fruits of

righteoufnefs : and this is the only proof I

require of the fmcerity and fleadfaftnefs

of
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of your adherence to me as my difciples.

To this condud you are bound by the

flrongeft ties of afFetlion and gratitude

;

for even as the Father has loved me, fo

have I loved you. Ceale not then to me-

rit, and to preferve, my aile(5lionate

efteem, by the fame means by which I

myfelf fecure the approbation of my Fa-

ther, by a diligent obedience to his com-

mands. 1 urge this upon you the more

earneftly before my departure from you,

that my complacency and joy in you as

my faithful friends may ftill continue,

and that, in the midft of the gloomy

profpedl with which you are at prefent

furrounded, you yourfelves may not want

fufficient grounds of confolation and

joy-"

Such was the falutary and friendly

counfel which Chrifl: gave his apodles

refpe£ling their general charader and

conduct. Confidered merely as addrefled

to them, the paffage deferves attention as

a proof of our Saviour's wifdom, benevo-

lence,
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lence, and piety. But is this, fellow-

chriftians, the only light in which we
ought to confider this addrefs ? Have we
no imnnediate and perfonal intereft in it ?

By the public profeffion which we make

of the chriltian faith do we not acknow-

ledge Jefus Chrift to be the true vine

planted by the great mafter of the vine-

yard, and ourielves to be branches, fpring-

ing from this flock, which may reafon-

ably be expeded to bring forth much
fruit ? Will not the vine-dreffer obferve

whether the branches of this vine are

fruitful in proportion to the cultivation he

has beftowed upon the tree—and, if he

find that, after all his pains to prune and

drefs it, many of the branches remain

barren, will he not cut them off, and

cad: them into the fire? If by any means

the branches be feparated from their

ftock, whence (hould they receive that

nourishment which is neceflary to their

life and fertility ? And if they ceafe to

I b.e
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be fruitful, what remains but that they be

committed to the flames ?

To fpeak without a figure : The great

moral governor of the world has, among

other gracious difpenfations iii favour of

virtue, inftituted the chriftian religion as

a means of corred^ing the errors and vices

of mankind, and railing them to emi-

nence in wifdom and goodnefs. To pro-

duce thefe great effeds he has, in the

gofpels, provided an excellent code of mo-
ral precepts, exhibited an example of dif-

tingui(hed merit, and enforced the laws

of morality by the moft folemn fanflions.

Thefe benefits chriflians in every age

enjoy. And if, at the fame time that

they bear the chriflian name, they arc

careful that their relation to Chrift be

fomething more than nominal, by dili-

gently improving the advantages which
chriflianity affords them for the cultiva-

tion of a pious and virtuous temper, the

natural confequence will be, that they will

become diftinguifhed ornaments to re-

ligion.
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ligion, and blefiings to the world, and

that their exemplary virtues will procure

theai the efteem and love of their bre-

thren, and obtain the approbation of their

Almighty parent. But if, on the con-

trary, notwithftanding any verbal profef-

fions which they may make of faith in

Chrifl:, they, in reality, feparate them-

felves from him by paying no attention to

thofe rules of condu<5t which he has pre-

fcribed, by becoming indifferent to thofe

fublime and interefting views of a future

ll:ate which he prefents before his follow-

ers, and by abandoning the pure, generous,

and noble principles of chriftianity, to

adopt the corrupt and felfifh maxims of

the world, it will become impofiible

that they (hould derive any real benefit

from their chriftian profeffion, or (hould

efcape the condemnation which is due

to the ungrateful neglect of important

privileges. The name of Chrifl: cannot

operate as a charm to make men wife and

virtuous, and happy, without any labour

or
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ot attention of their own. Aa well

might you exped a viae branchy after it

is lopped ofFfrom the ftoek, to brino- forth

fruitj as a chriftian to be the better for

his chriftian profefTion, whilft he fepa-

rates himfelf from his mafter by paying

no regard to his dotftrines. In order to

render ourfelves worthy of the charader
of difciples of Chrift, and to derive any
important benefit from our relation to

him either in this world or in the world
to come, " his words muft abide in us,"
his doftrine muft dwell in our memories
and our hearts ; we muft be infpired with
that piety and benevolence which are the
leading features in the chriftian charader;
we muft be diligent in the pradice of
every chriftian virtue. In this manner
let Chrift abide in you, and you in him,-

and you will become worthy of the af-

fedionate efteem of the mafter whom you
ferve; you will be entitled to peculiar ho-
nours and rewards from your Father in
heaven, who is himfelf glori£ed i^ ye
Vol. III. B b bear
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bear much fruit; and the joy which is

begun oil earth, in the confcioufnefs of

well-doing, and 'the hope of future hap-

pinefs, will, after a life of patient and

perfeveriiig obedience, be completed in

the kin2;dom of heaven.

If you inquire more particularly what

that courfe of conduct is which your

chriftian profeflion requires from you

—

what it is to keep the commandments of

Chriil—I refer you for an anfwer to the

numerous precepts contained in his dif-

courfes, and to the genius and fpirit of his

religion. Some particulars of the chrif-

tian temper and charadler are fpecified in

the fequel of the difcourfe under confide-

ration. Two things, more efpecially,

Chrifl here requires from his followers :

t\itfij}^ that they {hall love one another;

and thefecond, that they ihould refolutely

perfevere in the difcharge of their duty,

to whatever difficulties or hardfhips their

fidelity may expofe them.

*' This is my commandment," fays
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he, "^ that ye love one another, even as I

have loved you: greater love hath no

man than this, that a man lay down his

life for his friends : ye are my friends if

you do whatfoever I command you : hence-

forth I call you not fervants, for the fer-

Vant knoweth not what his mafter doth ;

but I have called yoU friends, for all

things that I have heard of my Father I

have made known unto you. Ye have

tiot chofen me, but I have chofen you,

and ordained you that you fhould go and

bring forth fruit, and that your fruit

ftiould remain, that whatfoever ye (hall

afk the Father in my name he may give

it you. Thefe things I command you,

that ye love one another." It is as if

our Saviour had faid to his apoflles :

" When i exhort you to exprefs your

afFedion for me by obferving my injunc-

tions, i am more efpecially defirous that

you fhould obey the precept I have fo of-

ten given you, to love one another. And

in your mutual exercife of kindnefs let

B b 2 my
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my example be your guide. It is impof-

fible that any man (hould afford his friends

a greater proofofaffedion than that which

I am about to give you of mine, in lay-

ing down my life for you : but even this

facrifice I fhall not think too great if you

approve yourfelves worthy of the appella-

tion of friends by complying with my in-

junctions. Though on account of my
high commilfion I have a right to com-

mand you, and to expedl from you the

obedience of fervants, yet, in the intimate

fiimiliarity to which I have admitted you,

and in the full difcovery I have made to

you of whatever has been communicated

to me from my Father, I have given you

the fulieft proof that I have regarded'you,

not as fervants, but as friends. You
muft allow it to be an evidence of my
fuperior afFe£lion for you, that it was not

you who, of your own accord, attached

yourfelves to me, but I who fele6led you

to be my companions and apoftles. My
p^upole herein has been to provide for the

propagation
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propagation ofmy gofpel. I have appoint-

ed you to go and publifh what you have

heard from me to all the world, that the

happy fruits of your apoftolic labours may

remain to future ages : and 1 have affur-

ed you, that whatever powers fhall be ne-

ceflary to enfure your fuccefs in this great

work, will be granted you. After all

thefe proofs of my affedion I may be al-

lowed to repeat it to you again, as my
exprefs command, that ye love one ano-

ther."

The argument by which our Saviour

urges upon his apoftles the obfervance of

the precept of mutual afFe£lion, was pe-

culiarly forcible as addrefled tp thofe who
had enjoyed his perfonal confidence, who
had received the commiffion of apoftle-

Ihip from his lips, and for whofe im-

mediate benefit he was juft about to lay

down his life. But it is- by no "means

without its weight with refpeft to chrif-

tians in all ages. The benefits of his re-

ligion being intended to extend, and ac-

B b 3 tually



^74. Chrifi'i hfi Difcourfe

tiially extending, to mankind in general %

the efficacy of his death, as a confirmatiou

of the truth of his dodrine, being expe-

rienced wherever his religion is known 5

and the happy efFe6ls of the conanniffiori

which he gave to his apoftles being en-

joyed in every chriftian country ; chrif-

tians in every age have abundant reafon

for a grateful and afFedionate remem-

brance of Chrift, and may find in his lov^

to mankind a powerful motive to obedi-

ence in general, and particularly to the

exercife of benevolent alFedlions towards

each other. The apoftle's reafoning is ftiil

valid, and will ftill have great weight with

all who have a ju{l fenfe of the value

qf chriftianity: " Beloved, if Chrift fo,

loved us, we ought to love one another."

Another duty which Chrift inculcates

upon his apoftles, and through them upon

chriftians in all ages, is a fteady perfever«

ance in their duty, in the midft of hatred

and perfecution.

\\ If the vvorld,*' fays be, ^\ hate you,

4 '
y^.
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ye know that it hated me firfl: ; if ye

were of the world, the world would love

its own : but becaufe you are not of the

world, but I have chofen you out of the

world, upon this account the world

hateth you: remember v/hat I faid to you.

The fervant is not greater than the maf-

ter ; if they have perfecuted me, they

will alfo perfecute you : if they have

kept my words, they will keep yours alfo.

All thefe things they will do to you on

my account, becaufe they do not know
him that fent me. If I had not come and

fpoken to them, they had not had fui;

but now they have no cloak for their fm :

he that hateth me hateth my Father alfo.

If I had not done among them fuch works

as no other man ever did, they had not

had fin; but now thev have both feea

and hated both me and my Father. Bat

this has happened fo as to fulfil what is

written in the law : They hated mc
without a caufe. But when the com-,

forter is come whom I will fend to you

B b 4 from
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from the leather, even the Spirit of truth

which proceeds from the Father, he (hall

te6lify of me ; and ye alfo fhall bear wit-

iiefs, becaufe ye have been with me from

the beginning.'' The meaning is

:

'* Whilll: I exhort you to mutual love,

I muft remind you, that from the world

you mull: exped hatred and perfecution.

If you meet with fuch treatment you

ought not to be furprifed, or to think it

hard; for it is only what I myfelf have

met with before you. The reafon why

I have been oppofed and perfecuted has

been, that my dodlrine has contradi(3:ed

the prejudices and corrupt paffionsof men;

and for the fame reafon you, whom I have

chofen to teach my dodrine, and to com-

bat the errors and vices of men, muft ex-

pe£l to incur obliquy and hatred. The

difciple, as I have told you, is not above

his mafter: had the world yielded a wil-

ling fubmifiion to my doflrine, you nnight

have hoped that yours would meet with

a fimilar reception : but fince they have

rejeft,e'd
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reje£led my meflage, and perfecuted me,

you muft not hope to be more fuccefsful.

Your confolation, however, will be, that

you are perfecuted only for preaching in

my name the dodrine of true religion,

and that the condu£l of your enemies is

only the effect of ignorance concerning

God, and the defign of my million. The
guilt of our perfecutors is aggravated by

my appearance among them. Whatever

apology their condudl might otherwife

have admitted of, they are now wholly

without excufe ; for the obftinacy with

which they have rejected the evidence

which my miracles have afforded of my
divine miiTion, is a full proof of their ea->

mity to God, and their wilful hoftility to

true religion. But, although they have

hated me, and will alfo hate you, with-

out a caufe, perfevere courageoufly in the

good work you have undertaken; for by

the evidence of that divine Spirit which

will be communicated to you, and by thd

' teflimony
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teftimony which you yourfelves, who

have been with me through my whole

miniflry, will bear to what you have feen;

and heard, the credit and authority of my
religion will at length be fully eftablift-

fd."

If Jefus and his apoftles met with op-

pofition and perfecution in the propaga-

tion of true religion, let not their follow-

ers expert a better fate. Prejudice, inte-

reft, ambition, and vice, are in all ages

powerful adverfaries, with which the ho-

iieft and zealous friends of truth and vir-

tue mufl contend. The world will al-

ways have its own maxims and princi-

ples, which will be contrary to thofc of

pure and undefiled religion. Thofe who
efpoufe the former are of the world^ and

the world will love its own : but thofe

who efpoufe the latter being not of the

world, muA expedt to be hated by the

world. If the teachers of religion fo far

defer t their flat ion and charader as to

yield
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yield to the prejudices, indulge the hu-

mours, and flatter the vices, of men,

they may have their reward in po-

pular favour and applaufe. But if they

faithfully reprove and admonifh offenders

pf every rank, if they boldly cenfure fa-

fhionable vices, and dare to fet up the

ilandard of juflice and humanity againft

that of avarice and ambition ; if, more-

over, they venture to pull off the mafk

from the face of hypocrify ; to expofe to

deferved contempt the follies of fuperfti-

tion and fanaticifm, and to exhibit reli-

gion in all its native fimplicity, they mud
exped to raife againft them a powerful

hoft of adverfaries : for every one, faith

our Saviour,, that doth evil, hateth the

light, neither cometh to the light, left

his deeds fhould be reproved. Let them,

however, perfevere with inflexible firm-

nefs and undaunted courage : for the

Spirit of truth will at length caft out the

^emons of error ; the thick darknefs of

prejudice
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prejudice will, ere long, be difperfed by

the rays of knowledge ; and every cloud

of ignorance and vice will at laft flee away
before the beams of the fun of righteouf-

nefs^

Chrift'



( 381 )

Chrift's laft Difcourfe to his

Apoflles.

John. xvi. 7.

It is expedientfor you that Igo away :for

If Igo not away the Comforter will not

come ti) you ; but if I depart I willfend

him to you.

In the part of our Saviour^s laft dif-

courfe to his apoftles which yet remains

to be confidered, he infifts, more at large

than he had before done, upon the pro-

mife of the Holy Spirit as a topic of con-

Iblation under the profped of his depar-

ture, and of the dangers which threatened

them
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theiii in the execution of the important

office to which they were appointed. Be-

fore we can afcertain the meaning of this

promife, it will be ncceffary to determine

what we are to underftand by the terrti

fo frequently ufed in fcripture, Holy

Ghoft^ or Holy Spirit. This is the more

requifite, as very different notions have

been entertained upon this fubjed by dif-

ferent feds of chriftians, fome of theni

wholly inconfiftent with the fimplicity

and unity of the divine nature.

In order to form an accurate judgment

upon thi^ fubjscl, let us firft obferve the

different fenfes in which the words, the

Spirit of God, and the Holy Spirit^ ate

ufed by the writers of the Old and New
Teftament.

In the firfl place, it is vefy evident that

in many places the term, the Spirit ofGodj

merely denotes God himfelf, Thus^

when it is faid, " My Spirit (hall not al-

ways ftrive with man," the obvious

meaning is, ** I will not always flrive

witli
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with man." What the prophet Ilaiah

exprefles by faying, *' They rebelled and

vexed his Holy Spirit," the Pfalmift ex-

prefles thus :
*' Yet they tempted and

provoked the Moft High God." In He-

brew poetry the latter part of the verfe re-

peats the fentiment of the former in dif-

ferent words. Thus, when David fays,

** Whither (hall I go from thy Spirit,

whither fliall I flee from thy prefence ?"

the meanhig, in both cafes, is, *' Whi-
ther fhall I.go br flee from thee ?" The
term foul^ which is nearly of the fame

meaning with fpirit^ is alfo ufed in this

fenfe by the prophet I faiah :
*' Mine

ele£t, in whom ^;z>'yoz^/delighteth," that

is, " in whom I delight." When it is faid

in the book of Job, " By his Spirit he has

garnifhed the heavens, his hand has form-

ed the crooked ferpent," the meaning is,

*' that God by his power has formed the

conftellations of the heavens." In the

New Teflament, the writers of which

were intimately converfant with the He-

brew
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brew fcriptures, the fame phrafeology is

retained. In thewordsof the angel to Mary,

recorded by Luke, *
' The Holy Ghoft (hall

come upon thee, and the power of the

Higheft Ihall overfhadow thee ;" the

latter words evidently explain the former,

and the Holy Ghoft appears to mean the

power of God. According to Matthew,

our Saviour, fpeaking of his power of dif-

poffeffing demoniacs, fays, " If I caft out

demons by the Spirit ofGod^ then is the

kingdom of God come unto you." Ac-

cording to Luke he faid, "If I by the

finger of God Q-^^ out demons, no doubt

the kingdom of God is come among you.'*

The Spirit of God is therefore equivalent

to the finger of God^ which is evidently

a figurative expreffion, fignifying the

agency of God. In each paflage the fame

meaning is conveyed : " If I by the power

of God cafl: out demons.'* The Spirit of

God then, in the language of fcripturc,

is God himfelf exerting his power.

When the power of God is exerted in

the
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the communication of extraordinary wif-

dom or power to man, this communica-

tion is, in the language of icriptare, the gift

of the Spirit, or the Holy Ghoft. Thus

the Spirit of the Lord is, in the Old Tef-

tament, frequently faid to h^ve come upon

the prophets and priefts of Ifrael. For

example: " The Spirit of the Lord came

upon Gideon:^—-The Spirit of the Lord

came mightily upon Samfon :—The Spi-

rit of the Lord, faith Ezekiel the prophet,

fell upon me :—Behold, I will pour out my
Spirit upon you, I will make known my
words unto you:—There (hall eome

forth a rod out of the ftem of Jeffe, (faith,

the prophet Ifaiah) and the Spirit of the

Lord (hall reft upon him, the Spirit of

wifdom and underftanding ; the Spirit of

counfel and might ; the Spirit of know-
ledge and of the fear of the Lord." Again,
*' Behold my fervant whom I uphold,

mine eled in whom my foul delighteth.

I have put my Spirit upon him." In all

thefc pafTages it feems very evident, that

Vol. III. C c by
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by the Spirit of God, and the Spirit of the

Lord, is meant not a being, or intelligent

agent, but a fpecial gift or power com-

municated to men from God himfelf.

And it will, upon examination, appear

equally evident that the term Spirit of

God, Holy Spirit, or Holy Ghoft, is com-

monly ufed in the flime {qw^q in the New
Teftament. When Chrift applies to him-

felf the language of prophecy, " The

Spirit of the Lord is upon me, becaufe he

hath anointed me to preach the gofpel to

the poor." When John faid concerning

Jefus, '* He whom God hath fent fpeak-

eth the words of God ; for God giveth

not the Spirit by meafure unto him.'*

When Chrift, upon giving his apoftles

their firfb coramiffion, encouraged them

not to be folicitous how or what they

Should fpeak in the prefence of their per-

fecutors, by promifing them that the Ho-

Jy Spirit (hould teach them what they

ought to fay, or, according to Luke, that

*' the Spirit of their Father (hould fpcak

ia
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in them." When jufl before his afcenfioii

to heaven Jelus faid to his apoftles, " Re-

ceive ye the Holy Spirit," and promifed

them, that as John was baptized with wa-

ter, they fhould be baptized with the

Holy Spirit, and fhould receive power,

when the Holy Spirit (hould come upon

themi In all thefe paflages it is plain,

that by the Spirit, and the Holy Ghoft,

is meant, not a perfon or being, but a di-

vine communication of wifdom and

power.

And this explanation of the matter per-

fedlly agrees with the fubfequent hiftory

of the apoftles. The fa6l, as related by

Luke in the Ads of the apoftles, was,

not that there was a vifible defcent and

refidence of any being, who became their

guide and protestor in the room of their

mafter^ but they received gifts and powers

from heaven, by means of which they

were enabled to fpeak in various languages,

led to the knowledge and remembrance of

all neceftary truths, and enabled to per-

C c 2 form
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form great wonders and miracles among

the people. When thefe gifts and powers

were communicated to any individuals,

the Spirit of God, or the Holy Ghoft,

was faid to fall upon them. God is faid,

by the author of the epiftle to the He-

brews, to have borne witnefs to the apof-

tles both with figns, and wonders, and

divers miracles, and gift's or diflributions

of the Holy Ghoft. And St. Paul fpeaks

of the Holy Ghofi: as fhed on them, or

poured out upon them abundantly through

JefusChrift.

From comparing thefe and other paf-

fages of fcripture, in which the Spirit of

God, or the Holy Spirit, is fpoken of, it is

fufficiently evident, that by the Spirit of

God we are not to underfland -^pej-Jon or

he'ing proceeding from, yet, in fome myf-

terious manner, fubfifting in the divine

nature, but either God himfelf, or certain

communications of wifdom and power^

from him. The promife, therefore,

which Chrift made to his apoftles,

that
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that he would pray the Father, and he

wouW give them another Comforter, the

Holy Ghoft, or Spirit of truth, is not to be

underftood as denoting that any divine

perfon or agent fliould come among them

after his afcenlion ; but that, by the in-

fluence or energy of God himfelf, fpiritual

gifts or powers fliould be communicated

to them, which, as an advocate, would

plead their caufe againfl: their adverfaries,

and as a Comforter would fupport them

under the trials which awaited them.

That Chrift fliould fpeak of this commu-
nication of gifts and powers, or rather of

the divine energy by which they were to

be communicated, under the perfonal cha-

racter of a comforter or advocate^ (for the

original word has both thefe (ignifications)

will not appear at all furprifing to thofe

who recoiled the figurative manner of ex-

preflion which every where prevails in our

Saviour's difcourfes, and obferv? how com-

monly in the fcriptures, as in all eaflern

C c 3 writings,
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writings, attributes, qualities, and powers^

are fpoken of as real perfons.

The mental quality or attribute, wifr

dom, is by Solomon, in the book of Pro-

verbs, fpoken of as a perfon, and repre-

fented as having dwelt from eternity with

God, and as viiiting the children of men
to give them inftru£lion and counfel. Iri

the New Teflament diftin6t perfon al cha^

ra£lers are afcribed by St. Paul to charity,

to fin, and to death ; and our Saviour

fpeaks of riches under the perfonal char

ra6ler of mammon. There is nothing,

therefore, harfh, or contrary to the rules

offound criticifm, in fuppofing, that when

Chrifl promifes his apoftles the Holy Spi-

rit under the charader of the Comforter,

he makes ufe of a figure of fpeech com-

mon to all nations, and frequent in eaft-

em writings, by which qualities and

powers are fpoken of under perfonal names

and chara6lers.

I have infifted thus largely upon this

pointj becaufe I thought the paiTagc which

4 came
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came in courfe under our confideration

afforded me a proper opportunity of lay-

ing before you what appears to me the

true dodrlne of fcrlpture concerning the

Holy Spirit. After thefe preliminary re-

marks, a i^^ words will ferve for explain-

ing the meaning of this part of our Savi-

our's lad addrefs to his apoftles.

Having compared himfelf to the vine,

and his dlfciples to the branches, and hav-

ing exhorted his apoftles to obedience, mu-

tual love, and ft'edfaft perfeverance, he

repeats his warning of the oppofition and

perfecution they were to meet with, and

fuggefts topics of confolatlon in the pro-

mife of the Holy Ghoft, and of his fpeedy

return to them.

*' Thefe things," fays Jefus, *' I have

fpoken to you concerning your approach-

ing trials, that when they arrive you may

not be furprifed, offended, and dilheart-

ened. Sj great is the malice of my ad-

verfaries agalnft me and my caufe, that

you muft expe£l, as my followers, and

C c 4 teachers
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teachers of my religion, to fuffer from

them the fevered and mod cruel treats

ment. *' They will call: you out of the

.Synagogues," and expel you from their

religious focieties: *' yea, the time is

coming, when" they will judge you un-?'

worthy of life, and *' he that killeth'*any

of *' you will think that he renders" an

acceptable '* fervice to God : and this

they will do" through ignorance concern-*

ing God and the nature of my religion,

** becaufe they have not known the Fa-

ther nor me. But I have forewarned

you of thefe things, that when the feafon

corncs you may remember what I fore-

told," and your faith in me may be

Arengthenad. " I did not, indeed, tell

you of thefe things at the beglnnmg,"

when you firft became my diiciples, *' be-

caufe I was with you," and was myfelf

the chief obje6t of popular refentment.

*' But now," at my departure, it is be-

come neceffary that I acquaint you what

you are to exped, and whence you may

derive
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derive comfort. You receive the account

J give you of my departure with evident

marks of grief and diftrefs, but you do

jiot lufficiently attend to the intimations I

have given you of my return to my Fa-

ther. *' Now I am going away to him

that fent me, and none of you alketh mc
whither goeft thou ? but becaufe I have

fpol^en thefe things to you, forrow hath

filled your hearts. Neverthelcfs,'* be-

lieve me when " I truly afTure you that

it is,'* on the whoje, " ej^pedient and ad-

vantageous for you" that I depart ; " for

inilefs I depart the Comforter will not

come unto you ; but when I am gone, I

will lend him to you.*' After my depar-

ture you niay expert thofe conjmunica-

tions of divine pov\'er which will amply

fupply the want ofmy prefence, and be to

you as an advocate and comforter, in the

executiori of the arduous talk which will

devolve upon you. In thefe gifts and

powers bellowed upon you through me
by my heavenly Father, you will find an

able
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able advocate, " wlio, when he is come,

witl,*' as in a court of juftice, *' arraign

the world," which has reje6led me, and

plead my caufe againfl: them " on" the

three heads of '* fin, ofrighteoufnefs, and

ofjudgment :" convicting them of fin in

not believing in me, the truth of whofe

mifiion you are thus enabled to atteft

;

confirming my innocence, and the righie'

ou/nefs ofmy caufe, by proving that when
ye fee me no more I am gone to my Fa-

ther ; and ** convincing men of the re-

ality of that authority by which I am to

execute judgment upon thofe powers of

the world by which I was put to death,

and to eftablifli my kingdom upon earth.

*' I have many other things to fay to you,

but," on account of your prejudices and

mifapprehenfions, " ye cannot bear them

at prefent." However, when that divine

illumination fhall come upon you which I

have promifed you, * the Spirit of truth

will guide you into all the truth" which

it concerns you to know for the purpofe

of
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of propagating my dodrine, and will even

enable you to foretel future events. The
communications of vyifdom and know^
ledge which you will in this manner re-

ceive will proceed to you from my Fa-

ther through me, to whom he has com-

mitted the whole charge of eftablifhing

his kingdom in the world, and will ter-

minate in the confirmation of my divine

mlffion. ** He fhall glorify me; for he

fliall receive of mine, and fhew it unto

you/'

The particulars of the accomplKhment

of this promife are recorded at large in

the A(9:s of the Apoflles; and the confir-

mation which this narrative affords of the

divine miflion of Chrift manifefts the va-

}ue and importance of the promife, not

only to the apoflles themfelves, but to the

chriflian church in all ages.

It now remains that we attend to the

conclufion of our Saviour's laft addrefs to

his apoftles, and bbferve with what ten-

|der afFedion he miniflers further confola-

tion
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tion to thera under the immediate expec*

ration of his departure.

He aflures them, for their confolation,

that he was only returning to his Father,

and that after a (hort time they would fee

him again. And when they did not

clearly underftand his meaning, perceiving

their embarraflment, he repeated his af-

furance, that his feparation from them,

and their grief on that account, would

only be temporary, and that the pleafure

they would experience on his return

would as entirely obliterate the remem-

brance of their paft forrow, as a mother's

joy on the birth of a child obliterates the

pains of child-bearing. " A little while,

and you will not fee me ; and again a

little while, and you fliall fee me, becaufe

1 2o to the Father. Then faid fome of

the difciples among themfelves, What is

this that he faith to us, A little while, and

ye fhall not fee tiie ; and again a little

while, and ye fhall fee me, and becaufe I

go to the Father ? They faid, therefore.

What
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What is this little while of which he

fpeaks? We know not what he fays.

Now Jefus knew that they were defirous

to afk him what he meant, and faid to

them. Do ye inquire among yourfelves of

what I faid, A little while, and ye fhall not

fee me ; and again a little while, and ye

fhall fee me ? In truth I fay to you, that

ye will weep and lament on my account,

whilft the world will rejoice, as if it had

triumphed over me: but, though ye w^ill

for a while be forrowful, your forrow will

at laft be turned into joy. A woman,

when flie is in labour, has forrow becaufe

her hour is come; but as foon as (he is

delivered flic remembers her pain no more,

for joy that a child is born into the world.

So ye, indeed, have forrow now, but I will

fee you again, and your heart fliall re-

joice; and no man fliall deprive you of

your joy."

In their prefent defponding ftate of

mind, when the apoftles were looking for-

ward to fcenes of trial and hazard, in

which
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which they muft encounter difficulties

without their wonted protedor, JefuSj

with equal benevolence and piety, direa-

ed their views to their Almighty Father,

plainly and without any figure, afluring

them, that though they could now no

longer apply to their maftcr for inflrudion

and affiftance, they might certainly, by

praying to God as his difciples^ obtain

whatever their circumftances required ;

and that it would be unnecelTary for him
to plead with his Father on their be-

half, fince God himfelf, on account of

their ready acknowledgment of his mef*

fenger, regarded them with complacency,'

and was difpofed to do them good, '* At

that time, when I am feparated from you,

ye fhall afk me nothing; but, in truth,

whatever ye fliall aik the ^Father in my
name, hewillgiveityou: hithertoyehave

alked nothing in my name ; but now afk,

and ye (hall receive, that your joy may
be full. Thefe things have I fpoken to

you in parables ; but the time is coming,

when
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when I wiiy no more fpeak to you in pa-

rables, but plainly tell you what relates

to the Father. At that time you (hall

alk in my name; and I do not fay to you

that I will pray the Father for you, for

the Father himfelf loveth you, becaufe

ye have loved me, and have believed that

I came from God.'' ^

In conclufion, Jefus, in more exprefs

terms than he had hitherto ufed, aflured

his apoftles, that by his departure he

meant leaving the world, and that he was

going to him from whom, by virtue of his

divine commiffion, he had come forth as

the meflenger of truth and mercy to man-

kind. *' I came forth from the Father,

and am come into the world;'* again, " I

leave the world, and go to the Father."

His difciples faid to him, *' Behold

now thou fpeakeft plainly, and ufeft no

parable : now we are fure that thou

knoweft all things, and needed not that

any one fhould queftion thee for a folution

of
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of his difficulties : on this account we be*

lieve that thou cameft forth from God."

Jefus, upon this declaration of their be-

lief in him as the Meffiah, reminded them

that their faith would foon be put to a fe-

vere trial, which would, for a time, prove

too powerful for them ; but neverthelefs

encouraged them to perfevere in their at-

tachment to him, by again referring them

to thofe divine confolations on which he

himfelf relied, and which he hoped to

find abundantly fufficient to enable him

to overcome every difficulty, and to gain

the victory over all the terrors of the

world. *' Jefus anfwercd them, Do you

now believe ? Behold, the hour is com-

ing, yea, is now arrived, when you will

be difperfed every man to his own home,

and will leave me alone ; but yet I am
not alone, for the Father is with me.

Thcie things have I fpoken to you, that

in me ye might have peace : in the world

ye will have tribulation ; but be of good

cheer, I have overcome the world."

Upon
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Upon a review of the manner in which

our S-iviour tookleave of his apoftles, at

the moment when he was expelling to

be betrayed by a falfe difciple into the

hands of his enesraes, it is impoffible not

to admire that benevolence which could,

at fuch a moment, intereft itfelf in the

fafety, and provide for the confolation of

his friends, that philanthropy which could

prompt him to take fo much pains to fc-

cure the propagation of his religion after

his departure from the world, and that

piety, which could infpire him with fuch

ferenity and fortitude amidil the terrors

of approaching death. What an amiable

and excellent example is here exhibited

for our imitation ! Let the contempla-

tion of it infpire us with fentiments of

generofity and kindnefs, which will rife

fuperior to every perfonal feeling and fel-

ii(h pallion, and enable us, in the hour of

diftrefs and danger, and even in the im-

mediate profpeit of death, to retain our

folicilude for the welfare of our friends,

• Vol. III. Dd an4
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and exert our utmofl endeavours to mi-

nifter confolation to their deje6ted fpirits,

and to provide for their future fiipport and

comfort. Let it engage us to live, to the

laft day of our exiftence on earth, not for

ourfelves alone, but for the benefit of

others. Let it teach us the infinite value

of religious principles and chriflian hopes,

to fuftain the heart of man under the

trouble of life, and the fears of death.

What vt^as it which enabled our blelTed

Saviour to pafs the evening v^'hich pre-

ceded his fufferings with fo much tran-

quillity in the fociety of his friends ?

Doubtlefs the recolledion, that he had

faithfully executed the important com-

miffion delivered to him, the aflur-

ance that his conduct was approved by

his Father, and the profped of the joy

fet before him in the kingdom of heaven.

His confolation was, that though perfe-

cutcd by the world, and fhortly to be

forfaken even by his friends, he was not

alone, becaufe his Father was with him,

4 and
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and that his approaching fufferings would

terminate in his everlafting exaltation.

What were the confiderations which he

fuggefted to his apoftles, as beft adapted

to fuftaih their courage and alleviate their

forrows ? Were they not thefe—that

God himfelf loved them, and was, frona

his own unfolicited goodnefs, inclined to

hear their prayers-^hat fo long a:S they

fliould perfcvere in their duty they might

promife themfelves every kind of confb-

lation and affiftance which their (ituatioti

fhould require—that their prefent forrows

and fufferings would, ere long, come to

an end, and that the fame goodnefs which

was ready to fupport and affift them at

prefent, would at laft conduct them to

manfions of eternal reft and felicity ? In

this manner it was that Jefus overcame

the world, and enabled his difciples to do

the fame. And wc, too, fellow-chrif-

tians, poflefling the fame principles, and

enjoying the fame profpeds, have the

fame fources of confolation* The victory

P d a which
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which overcometh the world is our faith.

If, then, in the world we have tribula-

tion, let us be of good cheer : looking

unto Jefus, the captain of our falvation,

who being made perfed through fuffer-

ings, has given us an exannple, that we

fhould follow his fteps, Jet us, by pa-

tience in enduring, and diligence in obey-

ing, the whole will of God, fecure to

ourfelves that peace which the world

cannot give, and that glorious recompence

which our divine mafter has promifed tp

all his followers.

The
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The Inftltution of the Lord's

Supper.

Luke xxli. 19.

I'his do in remembrance of me.

Towards the clofe of the pafcal fup-

per of which Jefus partook with his apof-

tles ; after he had difcovered to them the

traitor, and after Judas was gone out to

execute his guilty purpofe ; having ex-

horted thenQ to exercife mutual affedion,

and warned Peter of his approaching fall,

he proceeded to the inftitution of a rite,

or ceremony, which was to ferve as a

fnemorial of him among his difciplcs af-

D d^ ter
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ter his death, and among his followers in

all ages.

In order to form a true judgment con-

cerning the nature of this inftitution,

known by the feveral names ofTheLord's

Supper, the Eucharift, the Communion,

the Sacrament^ nothing further can be

ncceffary than attentively to compare the

feveral accounts of this inftitution given

by three of the evangelifts, Matthew,

Mark, and Luke, and by the apoftle PauL

This is the only way to gain a true no-

tion of the kind of obligation under which

chriftians lie to obferve this rite, and of

the manner in which it ought to be per-

formed. And it is the more neceifary to

make this inquiry with accuracy, becaufe

there is no part of chriftianity which has

been more miflaken and mifreprefented,

or which has been more grofsly perverted,

to fupport the extravagancies of fanati-

cifm, and the deluiions of fuperflition,

than the ordinance of the Lord's Supper.

The narrative related by the evangelift
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is this :
" Whilft Jefus was fitting at table

with the apoftles, he faid, I have earncftly

defired to eat this paflbver with you be-

fore I fufFer : for I fay nnto you, I ftiall

not eat thereof any more till it is fulfilled

in the kingdom of God. And Jefus took

bread, and having given thanks, he brake

it, and gave it to the difciples, [and faid,

Take, eat, this is my body, which is

given for you ; do this in remembrance of

me : in like manner, alfo, he took the cup

after fupper, and when he had given

thanks, he gave it to them, and faid,

Djink ye all of it, for this is my blood of

the new covenant, which is fhed for many
for the remiffion of fins. And I fay unto

you, I wiU not drink henceforth of the

fruit of the vine, until that day when I

drink new wine with you in the kingdom

of my Father."

To render the inftitution of this rite

the more intercfting and affecting to the

difciples, Jefus, at the opening and the

clofe of the ceremony, tells thera,that this

D d 4 wa<5
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was the lafl time he fliould eat bread and

drink wine with them, before the com-

plete eftabliOiment of the kingdom of

God, at the final confuramation of all

things. It appears, from comparing the'

expreffions of the evangclifts, that the

phrafe, " he blefled," ufed by Mark,

denotes nothins; like a bleffin": or confe-

cration of the bread and^wine, but merely

an 3(51 of thankfgiving to God. When
Jefus fays, on diftributing the bread,

*' This is my body ;" and on diftribut-

mg the wine, *' This is my blood,'* no-

thing can be more evident than that the

meaning is, *' This reprefents my body,

or. my blood." It was quite wipojfibk

that the apoftles could imagine the bread

and wine which they faw before them to

be in fad that body of their mafter which

v/as al(o before their eyes, and that blood

which was then flowing through his veins.

And one would have imagined it might

with equal certainty have been pronounc-

ed (juite impoffibk that any one fhould

ever
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everhave imagined that the body of Chrlft,

after he was afcended into heaven, was

trulv and properly prefent in every place

where the facramental bread and wine

were ufed, and that the bread and wine

were verily and indeed the body and blood

of Chrift. Yet this do6lrine, notwith-

landing its extreme abfurdity, has been

for ages embraced in the Romilh church

as 3 fundamental article of faith. Millions

have believed, or fancied they believed it

;

and it has been thought fufficient to li-

lence every objedion which common fenfe

might raife againft it, to plead that it is a

facred myftery. A wonderful fa«ft in the

hiftory of mankind, which ought to put

us upon our guard againft every dodrine

that is offered to us under the veil of myf-

tery, and to lead us to bring every arti-

cle of our faith to the touch ftone of rea-

rpn. A very fmall exertion of this faculty

(fuppofing it to have been emancipated

f/om the tyranny of prieftcraft) would

have been fufficient to convince the be-

lievers
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lievers in tranfubftantiation, that the ex«

preffion, " This is my body,'* cannot be

underftood literally, any more than many
other phrafes which our Saviour makes

ufe of, fuch as, "I am the vine, I am
the door."

The original phrafe, rendered in our

tranflation the New Teftament, ftiould

have been tranflated the New Covenant,

The whole narrative of the inftitution of

the Lord's Supper may be thus para-

phrafed :

•* After Jefus had eaten the pafcal lamb

with his difciples, he took a piece of bread

in his hand, and having given thanks to

God, he broke it in pieces, and diftribut-

ed it among his difciples, faying, Take

ye this bread, and eat of it, as a reprefen-

tation of my body, which is fliortly to be

torn on the crofs, and to undergo a pain-

ful death for your fakes. In this manner,

after my death, break and eat bread in

commemoration of me and my fufferings.

Then, at the clofe of the fupper, taking

a cup
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a cup of wine in his hand, he faid. Drink

ye all of the wine contained in this cup,

as a reprefentation of the blood which is

foon to be fhed for your benefit, and for

that of many others, who, according to

the terms of my gofpel, (hall obtain, by

their repentance and obedience, the par-

don of their fins and everlafting life. I

call this cup, that is, this wine, ^' the new
covenant in my blood, or my blood of the

new covenant," becaufe you are, here-

after, at ilated feafons, to drink wine in

remembrance of my blood, fhed in con-

firmation of the truth of what I have de-

clared to you concerning the divine cove-

nant, which afTures you of the remiffion

of fins, and the rewards of immortality,

on condition that you forfake every evil

way, and obferve all the commands of

God. When, therefore, as my diiciples,

you meet together for religious purpofes

after I am taken from you, partake, in

this manner, of bread and wine in com«

memoration of me,"

With
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With this account of the inftitutlon of

the Lord's Supper perfe£lly agrees that

which St. Paul has left in his firft epiftle

to the Corinthians. *' For I have re-

ceived of the Lord that which alfo I de-

livered unto you—that is, it has been

communicated to me from undoubted au-

thority, that the Lord Jefus, the fame

night in v^^hich he was betrayed, took

bread ; and when he had given thanks,

he brake it, andfaid. Take, eat, this is

my body which is broken for you, this

do in remembrance of me. After the

fame manner alfo he took the cup when

he had fupped, faying, This cup is the

new covenant in my blood ; this do ye,

as often as ye drink it, in remembrance of

me." The apoftle adds, addreffing his

fellow-chriftians, " For as often as ye eat

this bread, and drink this cup, ye do fhew

the Lord's death, till he come :" herein

plainly intimating that he underftood the

obfervance of this rite to be of perpetual

obligation. And in this light it was evi-

dently
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dently coiifidered by the chriftians In the

time of the apoflles, of whom it is record-

ed, that they met together on the firft day

of the week for breaking of bread, and

for prayers ; and by the fucceeding gene-

ration of chriftians, among whom it was

the conftant practice to make the celebra-

tion of the Lord's Supper a part of their

public worfhip.

If we make Chrift himfelf and his

apoftles our only guides in this matter,

we fhall have no difficulty in perceiving

that th.e Lord's Supper is a plain, fimple,

and eafy ceremony, the defign of which

every one may comprehend, and the per-

formance of which is attended with no

formidable or unpleafing circumftances.

The fole purpofe of the inftitution is the

commemoration of Chrift. Whoever,

therefore, as an acknowledgment of his

relation to Chrift as his mafter and teach-

er, and in remembrance of his public mi-

niftry, and of the great benefits derived to

mankind from his doflrine and example,

performs
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performs the ceremony of eating bread and

drinking wine, certainly partakes of the

Lord's Supper agreeably to the defign of

the inftitution. If chriflians, whenever

they alTemble for religious worfliip, or at

other ftated intervals, eat bread and drink

wine in remembrance ofChrift, the action

is a public declaration that they belong

to the fociety of chriftians, that they are

fenfible of the value of their chriftian pri-

vileges, and that they voluntarily fubmit

to the authority of his laws, *' taking

upon them his yoke, which is eafy, and

his burden, which is light.*'

There is in all this fo little to excite

terror or alarm—fo much to accord with

the moft generous feelings of the human

heart—that it is furprifing it (hould have

been regarded as a duty of greater folem-

nity than any other ; and flill more that

it (hould have been thought fo awful, and

even hazardous, that many confcientious

chriftians have chofen rather to neglect

the duty entirely, than to run the rifk of

eating
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eating and drinking unworthily. This has

in a great meafure arifen from a mifap-

prehenfion of the meaning of St. Paul's

advice to his Corinthian brethren upon

this fubjedt in the paflage immediately

fubfequent to that which has already been

quoted. It may not, therefore, be im-

proper, in this place, to explain the mean-

ing of this paflage, as it may be gathered

from the connexion in which it is intro-

duced, and the well known cuftoms of

the people to whom St. Paul wrote this

epiftle.

It was ufual among the Corinthians to

have public entertainments in their houfes,

to which every one brought his own pro-

.vifion, of what kind and in what quan-

tity he thought proper. This would na-

turally occafion a great variety, according

to the inclinations or circumftances of the

guefts. It would give thofe who were in

affluent circumftances, or had a luxurious

tafte, an opportunity of gratifying their

vanity, and would, at the fame time, lay

a foundation
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a foundation of z\\\y and difcontent m
thofe of an inferior clafb". This pra (51ice

the Coriiithians feem to have united with

their public celebration of the Lord*s fnp-

per in commemoration of Jcius Chrifl:;^

they carried the provifion fqr their enter-

tainments to the places where they af-

fembled for chrillian worrhip, and there,

inflead of eating and drinking together in

a decent and regular manner, and endea-

vouring to excite in each other a grateful

remembrance of their mafter, and to pro-

mote mutual affedion, every one grati-

fied his own appetite, in his own time

and manner. Thofe who were able to

provide plentifully for themfelves ate and

drank to excefs, and fuffered their poor

brethren to eat their fcanty morfel by

themfelves, without inviting them to par-

take of their abundance. In eating every

one took before another his own 1 upper,

and one was hungry and another drunken.

This fault the apoftle thus reproves.

" What ! have ye not houfes to eat and

I tb
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to drink in, or defpife ye the church of

God, and Ihame them that have not ?

What fhall I fay unto you? Shall I

praife you in this ? I praife you not."

It is as if he had faid, " Have you not

houfes of your own for your ordinary

meals ? Have you forgotten that thefe

aflemblies of chriftians are collected for

the religious purpofe of eating and drink-

ing in commemoration of Jefus Chrift ?

Do you defpife your fellow-chriftians,

and infult your poorer brethren, who are

not able to make fuch luxurious provifion

for themfelves ? Do you thus pervert

and abufe a right which was inftituted for

fuch wife and good ends ? I cannot help

feverely cenfuring your conduct, which

is wholly inconfiflent with the nature of

this inftitution, the only end of which is

to fhew forth, or preferve the remem-
brance of, the Lord's death till he ftiall

return.'*—" Wherefore, whofoever fhall

eat this bread, and drink this cup of the

Lord unworthily, fhall be guilty of the

Vol. III. E e body
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body and blood of the Lord." It is plain,

from the preceding account, that by eat-

ing and drinking unworthily the apoftle

means partaking of the Lord's fupper

without a proper regard to its original de-

iign, without a 2;rateful remembrance of

Ghrift, and particularly confidering it as

a common meal, or a luxurious enter-

tainment. The perfon who was charge-

able with fuch an abufe, he fays, was

guilty of the body and blood of Chrift.

By which concife form of expreffion he

undoubtedly means, that he was culpable

in ofFcrinsian affront to Chrlft, of whofe

body and blood the bread and wine were

defigned as memorials. He adds this ad-

vice to the Corinthians with refpe6t to

their future attendance upon this ordi-

nance: *' Let a man examine himfelf,

andyo let him eat of this bread, and drink

of this cup." The examination which

the apoftle here requires appears from the

preceding verfes to be nothing more than

, an inquiry whether they attended in fuch

a manner
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a manner as to anfwer the end of this

chriftian inftitution. Let a man attend

diligently to his own defign in performing

this chriftian rite, and fo, that is with a

proper care to awaken in his mind a

grateful remembrance of Chrift, let him

eat of this bread. To enforce this pre-

cept the apoftle adds, " For he that eat-^

eth and drinketh unworthily, eateth and

drinketh damnation to himfelf, not dif-

cerning the Lord's body :
" that is, " I re-

commend this attention to the difpofitions

with which you perform this rite, be-

caufe he that eateth and drinketh with-

out any regard to the defign of the infti-

tution, without gratefully commemorat-

ing Jefus Chrift, as reprefentcd by this

bread, eateth and drinketh damnation, or,

as the word fhould certainly be rendered,

and as in another form it is afterwards,

judgment^ to himfelf^ he expofeth him-

felf to the difpleafure of God, and may
reafonably expedl to be puniflied for abuf-

ing this moft wife and gracious appoint-

E e 2 ment
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ment to the purpofes of luxury and in-

temperance. That the apoftle means

temporal afRidions, and not final con-

demnation, by the term judgment, is evi-

dent from what immediately follows, for

he adds, '* For this caufe many are weak

and fickly among you, and many fleep.'*

The confequence ofyour irregularity, and

the divine difapprobation ofyour conduit,

are vifible in the afflidions which have

fallen upon many of you, and the deaths

that have lately been frequent among you.

That this condemnation refers only to

temporal punifliment is ftill more appa-

rent from the diredions which the apoftle

gives them for efcaping thefe punifli-

ments for the future. For, " if we woifld

judge ourfelves," if we would take pro-

per care to afcertain to ourfelves that our

views in our attendance upon this ordi-

nance are right, " we fhould not be judg-

ed ;" we fhould efcape that punifhment

which the difpleafure of God has inflict-

ed upon unworthy communicants ; but

«< when
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*'*' when we are judged,'* when this pu-

nifhment is iiifiided upon us, *' we are

chaftened of the Lord," that we (hould

not be condemned with the world. The
apoitle adds, *' Wherefore, my brethren,

when ye come together to eat, tarry one

for another. And if any man hunger, let

him eat at home, that ye come not to

condemnation. And the reft will I fet in

order when I come.'*

Such appears to be the plain meaning

of the apoftle's advice to the Corinthians.

He cenfures their conduct in changing:

the holy ordinance of the Lord's fupper

into a common banquet, reminds them of

its original defign, and recommends to

them conftant circumfpe£lion with re-

fpedt to their difpofitions and views in at-

tending upon this ordinance, as the certain

way to avoid thofe temporal punifhments

which had been the confequence of their

former irregularities.

There is, then, nothing in this paiTage

of fcripture which ought to deter any one,

£ e
3 who
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who is fincerely delirous to approve hira-

felf a worthy difciple of Chrift, from at-

tending upon the Lord's fupper. It is,

indeed, true that chriftians, in the prefent

time, may eat and drhik unworthily, or

without becoming: views and fentiments,

and that fuch an attendance upon this rite

mud be more or lefs culpable. But it is

inconiiftent with every idea of moral pro-

bation, and contrary to the general doc-

trine of fcrlpture, to fuppofe, either on

the one hand, that a worthy attendance

on the Lord's fupper will.be in itfelf fuf-

ficient to fecure a man's final happinefs,

or, on the other, that any particular in-

flance of negligence in this tranfaclion

wlUbefufficient to exclude a man, whofe

temper and conduct are, on the whole,

virtuous, from the hope of future happi-

nefs. The future flate of every indi-

vidual will be determined, not by any

fingle aOion of his life apart from the reft,

but by the general habits of his mind, and

the ordinary tenor of his conduct, as thefe

(hall
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ihall appear to the all-difcerning eye of

his righteous judge.

If we attend merely to the plain and

fimple account, given in the New Tefta-

ment, of the Lord's fupper, without re-

garding the glofles which have been put

upon this account, by ignorant orinterefl-

ed men, it will be impoffible to find any

thing in this ordinance more formidable

or forbidding than in any other religious

duty. If we refled upon the original

ground of this pra6lice, the dying injunc-

tion of Chrift, the reafonablenefs of allot-

ting fome dated feafon to the purpofe of

recolle6:ino; our oblig;ations to the bene-

volent Saviour of the world, and the na-

tural tendency of a worthy performance

of this chriftian duty, to cherilh the pureft

and beft afFedlions, and to fix a deep and

lading conviction of the obligations under

which every difciple of Chrift is laid, to

lead a fober, righteous, and godly life ; the

ordinance of the Lord's fupper muft not

only ceafe to be an objedl of painful ap-

E e 4 apprehenfion,
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prehenfion, but appear highly interefting

and delightful. Were this chriftian rule

divefted of the imaginary terrors with

which it hath been clothed, and viewed

under the fimple afpe^l of a grateful com-

memoration of Chrift, I am perfuaded we

fhould not fee the table of the Lord fo

commonly neglected. Thofe who are

convinced of the divine excellence and

authority of our Saviour's dodiine, and

who look up to his charader with admi-

ration as a perfect pattern for their imi-

tation, would find no difficulty in giving

this public teftimonial of their relation to

Chrift as their mafter and guide, and re-

cognizing each other, by an exprefs a£l:,

as fellow- difciplcs and brethren.

Let thofe, then, who have hitherto

neglected to attend upon the Lord's {"up-

per, fairly a(k themfelves upon what

grounds they have proceeded. Has it

beeii from an apprehenfion of fome pecu*

liar fplemnity or hazard attending this

fervice? Let them diligently inquire

whether



the Z/Pr//'i Supper. 425

whether this notion has any other founda-

tion than a mifconftruclion of certain paf-

fages of fcripture, or a Wind refped to ec-

clefiaftical authority. Has it been through

a total indifference to whatever has the

appearance of ceremony in rehgion ? Let

them recoiled^ that nothing ought to be

deemed trifling which conduces to the

important ends of cherifliing virtuous fen-

timents, and confirming good purpofes.

Has it been from a fecret difinclination to

take upon themfelves a character which

requires great fandity and ftridnefs of

manners ? Let them be affured, that

whatever is more than belongs to a truly

refpedable and virtuous charader is not

enjoined by chriftianity,nor required from

a?iy of its profeflbrs ; and that whatever

is iefs than this will not be fufficient to

fecure their happinefs either in this

world or another. In fine, let thofe who
refufe this tribute of refped to the me-

mory of Chriil: be well affured that they

4o it upon groupds which they can, at

all
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all times, and in every fituation,jufHfy to

their own confciences ; and let thofe who

profefs themfelves by this public adion

difciples of Chrift, never forget the obH-

gation which this profeffion lays upon

them, to abftain from every vice, and to

live in the uniform pradice of every

virtue.

Th^3
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The general Conclufions from

the Gofpel-hiftory concerning

Chrift.

Through the favour of divine Provi-

dence I have at length completed the

courfe of difcourfes upon the Gofpel-

hiftory which I began foon after the

commencement of my happy connexion

with this Society. I have laid before you

at large a view of the hiftory of our Savi-

our's miniftry from the time when John

prepared the way for his appearance to

his final afcenfion into heaven. Compar-

ing the different accounts of the feveral

evangelifts, I have colleded from them

a connefled narrative comprehending all

the
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the occurrences related by each, in the

order in which it appears to me mofl:

probable that they happened. At the

fame time I have diftindly confidered, in

its proper place, every difcourfe, parable,

or converfation, of our Saviour, preferved

jn the gofpels, and thus brought before

you, in a full and entire feries, the word
and DOCTRINE of Christ.—Through

the whole courfe of this undertaking it

has been my conftant endeavour to give

you a correal verfion of the text, an ex-

a6b reprefentation of fadls, and a faithful

reprefentation of the meaning of every

part of the gofpels, whether hiftorical or

dodrinal, and to fuggefl: to you every ar-

ticle of inftruflion, theoretical or pra6:i-

cal, which could be naturally and fairly,

without any myflical glolles, or fanciful

analogies, deduced from the text. In fine,

I have endeavoured to give you a clear

and conneded account of all that Jefus

Chrift did and taught during the intereft-

ing period of his miniftry, and to enable

you
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you to perufe, with intelligence and im-

provement, the only authentic records of

his life.

Having thus unfolded to you at large,

in the bell: manner I have been able, the

contents of the gofpel hiftory, I may now,

without prefumption, afk you, in the

words which you will find in

Matt. xxii. 42.

What think ye ofChriftf

In order that you may the more dif-

tin£lly difcern the general conclufions

which are to be drawn from a retrofped:

of the gofpel hiftory, I (hall confider the

inquiry of the text as branching out into

fevcral particulars, and as calling upon you

to declare your opinion concerning the

PERSON, the MISSION, the doctrine,

4nd the religion, of Cbrift.

In



43© Conclujionsfrom the Go/pel

In the firfl place, What think ye of

the PERSON of Chrift ?

This is a fubjecl which has occafioned

violent diffenfions, and given rife to nu-

merous fe£ls, in the chriftian church, and

upon which controverfialifls are ftill difput-

ing with great vehemence. Three diffe-

rent opinions have been entertained con-

cerning the perfon of Chrift. The^r/?,

that he has exifted from eternity as a part

of the divine nature, or the fecond perfon

in that trinity of which the godhead or

deity is fuppofed to confift : the fecond^

that he is a fubordinate fpirit, or intelli-

gent being, created by God, and employ-

ed by him in creating and governing this

world, who, upon the miraculous con-

ception and birth of Jefus, animated his

body, and fupplied the place of a human

foul : the thirds that Jefus Chrift was in

body and mind truly and properly a human

being, who had no exiftence before his

conception, and was only diftinguiflied

from other men by the high office which

ke
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be was appointed to execute as the Savi-

our of the world, and by the miraculous

interpofitions by which his divine autho-

rity was attefled. The firfl of thefe doc-

trines is called the Trinitarian^ the fecond

the Arian, the third the Unitarian, or,

more properly, the Socinian, for the firfl

profefles to be, and both the fecond and

third fchemes are flri£lly, unitarian. The
trinitarian doctrine having, fo early as the

fourth century, obtained the protection of

the civil power, has ever fince been com-

monly regarded as a part of the orthodox

faith, and has enjoyed the fan£lion of

councils and fynods, and found a principal

place in the creeds of all eftablifhed

churches. Hence both the fecond and

third fchemes have been condemned as

falfe dodrines, and their profeflbrs have

fuffered much odium, and often fevere

perfecution, as heretics. Neverthelefs,

as the truth of any dodrine cannot depend

upon the edi(5ts of emperors, the decree of

councils, or the prefcription of churches,

it
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it ftill remains to be inquired which of

thefe dodrines is the true one ; and cer-

tainly, the beft method of determining the

point muft be to confider which of thefe

fchemes is mofl reafonable in itfelf, and

moft confonant to the general tenor of the

gofpel hiflory.

With refped to the firil of thefe

fchemes, the trinitarian, which fuppofes

" three perfons in the unity of the

godhead, of one fubftanse, power, and

eternity, the Father, the Son, and the

Holy Ghoft," and makes Chrifl to be

the fecond of the divine perfons, " very

and eternal God, of one fubftance with

the Father ;'* it feems evidently to con-

tradid the firft principle of the Jewi(h and

Chriftian religions, the unity of the di-

vine nature. It was the firft command-

ment of the Jewifli law, " Thou (halt

have no other gods before me." The doc-

trine of the Jewifh prophets, fpeaking in

the name of the Lord, is, ** I am the firft,

and I am the laft; and befides me there is

no God. Is there a God befides me ?

4 Yea,
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Yea, there is no God." And this doc-

trine our Saviour, in the moft exprefs

terms, adopts and aflerts. To the tempter

he faid, " It is written, Thou fhalt wor-

ship the Lord thy God, and him only

Ifhalt thou ferve." In reply to the fcribe

who alked him which is the firft com-

mandment of the law, he anfvvered,

" The firft of all the commandments ia,

Hear, O Ifrael, the Lord our God is one

Lord ; and thou (halt love the Lord thy

God with all thy heart, and with all thy

mind, and with all thy ftrength.** And iti

his lad prayer for his difciples, he faith,

'* This is life eternal, that they may
know thee, the only true God, and Je-

fus Chrift whom thou haft fent.'* If

there be no God but one, and if that

God be the being to whom Jefus Chrift

declares all worfhip to be due, and whom
he himfelf, in an ad of worship, acknow-

ledges to be the only true God, it feems

evidently to follow that Jefus Chrift is not

that only true God. Nothing can appear

Vol. III. F f to
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to common underftandings more contia-

didory than to afTert, that there is but

one God, and at the fame time to fay that

there are three divine perfons. If the Fa-

ther, the Son, and the Holy Ghoft, be

three diftindl minds, each poffefling his

own proper confcioufnefs and power, it is

impoffible that they (hould be one God.

The fuppofition impUes a dired contradic-

tion ; for three beings of any kind cannot

be one being, nor one, three. If by the term

per/on be underftood (as feems to be done

by many who profefs the trinitarian doc-

trine) not an individual being, but a cha-

racler or manner of ading, and by the

three perfons in the divinity be only

meant three characters under which the

one fupreme deity ads, as the creator,

redeemer, and fandiher, this, it is allow-

ed, at once folves the difficulty, and ter-

minates the difpute; but then, it at the

fame time converts the dodrine of the

trij^ity into flri6l unitarianifm, for the

moft zealous advocate for the unity of

God
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God will not deny that God, though one

iti nature, may a6t in various capacities.

Befides thefe two reprefcntations of the

dodlrine of the trinity, only another re-

mains ; which is, that the do6lrine of

three perfons in one God is a myfiery which

we mud receive with all reverence, with-

out attempting to explain or comprehend

it. But this is only faying, in other words,

that we muft believe a certain propofition

to contain a chriftian dodlrine, without

knowing what that doiflrine is, or fo

much as underftanding the meaning of

the terms in which it is exprefled. Be-

fore we acquiefce in this blind fubje<ftion

of the underftanding to an uninteHigible

dogma, it is furely reafonable to expect

that it be plainly lliewn that fuch acqui-

efcence is exprelsly enjoined by divina

authority. But fo far is this from being

the cafe, that the whole drift and tenour

of the gofpel hiftory reprefents Jefus

Chrift as inferior and. fubordinate to God,

and as deriving all his power and autho-

F f 2 rity
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rity from him. Nay, our Saviour him-

felf, as if to guard againft this corruption

of the chriflian faith, exprefsly acknow-

ledged that he could of his own felf do

nothing, and that it was his Father who

did the works by which his authority was

confirmedi—declared, *' My Father is

'Greater than I;"—refted his claim to the
o
title of Son of God only upon the ground

of his divine commiflion;—confeffed that

he was ignorant of the day of his fecond

coming ; and fpoke of the Almighty as

alike, to himfelf and his difciples, a Fa-

ther and a God :—expreffions which it is

impoffible to reconcile with the notions

of his proper divinity.

The fecond opinion concerning 'the

perfon of Ch rift, that he is a created fpi-

rit, of an exalted nature, but infinitely

inferior to the eternal deity, who was

united to the body ofJefus, and animated

it inftead of a human foul, appears to

have been firfl: introduced into the church

in the fourth century, with the view of

avoid-
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avoiding the difficulties which hung upon

the trinitarian fyftem, originally derived

from the platonic philofophy. Its chief

advocate was Arius, a prefbyter of the

church of Alexandria, who zealoufly

maintained it in oppofition to the ortho-

dox Athanafius. In later times this opi-

nion has been refumed and defended by

many divines, equally eminent for learn-

ing and ability, and for candour and libe-

rality. It is certainly lefs obfcure, aud

lefs liable to the charge of inconfiflency,

than the trinitarian opinion. It muft be

added, that there are feveral texts of fcrip-

ture which may be ealily interpreted in a

fenfe favourable to this doclrine, Never-

thelefs, it appears to me liable to feveral

material obje<Slions. It feems highly im-

probable that a being of tranfcendant dig-

nity and excellence employed, as the

fcheme fuppofes, in creating and govern-

ing the world, fhould quit his exalted

fration in the univerfe to refide for many

years in a human body. Had this been

F f 3 the
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the cafe, it is fcarcely fuppofable that its

powers, fo far fuperior to any thing hu-

man, would have lain dormant without

any public manifeftation through a courfe

of thirty years. Nor is it at all probable

that a human body, animated by fuch a

fpirit, would have been, as we learn to

have been the cafe with our Saviour,

liable, like an ordinary body, to fatigue,

hunger, pain, and other infirmities. This

do<£lrine takes away every thing wonder-

ful in the refurrc£lion and afcenfion of

Chrifl:, which, upon this fuppofition,

might have happened without any inter-

poiition of divine power, by the immedi-

ate agency of this indwelling fpirit. It

is inconfiftent with the reprefentations

given in the New Teftament, of Chrift*s

exaltation after his refurredion, in re-

ward of his humility and obedience ; for,

according to this fcheme, his advancement

could be nothing greater than a reftora-

tion to that dignity and power which he

before pofielled as fubordinate creator and
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governor of the world. It is, moreover,

very evident, that if ChriH: was fo glori-

ous a being as he is reprefented to be in

this fcheme, he could not have been ca-

pable of thofe feelings, peculiar to human

nature, which alone could render him a

proper obje5: of imitation to human be-

ings ; he could not have been touched

with the feeling of our infirmities, nor

in all points tempted as we are, though

without fin. But the confideration which

appears mofl decifive againfl this fcheme

is, that Jefus Chrift himfelf makes no

claim to the honour of fuch a fuperior

nature. Inflead of infifting upon his pre-

exiftent greatnefs and glory as a ground

of homage and obedience, he refts all

his pretenfions to regard upon the divine

authority under which he aded. " If I

do not the works of my Father, believe

me not; but if I do, though ye believe

not me, believe the works.'*

The third opinion, that Jefus Chrift

was properly a human being, only diftin-

Ff4 guifhed
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guifhed from other men by his high office,

and miraculous powers, has, in fucceffive

ages of the church, had its fupporters,

though they have often been a defpifed

and perfecuted fe6l. It is certainly a doc-

trine which ftrongly recommends itfelf-

by its clearnefs and fimplicity : it requires

no fancy to embellifh it, no fubtlety to

explain it; but approves itfelf as intelli-

gible and rational to every underftanding.

I think, too, after a careful examination,

I am juftified in adding,—though upon a

queftion on which different opinions are

entertained by excellent men of different

perfuafions, I do not mean to decide dog-

matically, much lefs to dictate magifte^.

rially—that this is the dodrine which beft

accords with the general tenour, and ordi-

nary language, of the New Teilament,

particularly with the hiftory of our Savi-

j
our's life. In the courfe of the narrative

\ we fee him paffing through the ufual

j
flages of human life ; in childhood wax-

' ino-ftrong in fpirit, and increafing in wif-

doii>
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dom and ftature; fubjscl to the common

innocent infirmities oi human nature

j

eonverfing with his difciples and others

as a man with men ; affli6ted like another

man with grief; troubled in fpirit at the

appi'oach of fuffering ; in the midll: of tor-

tures to which his piety and benevolence

enabled him patiently to fubmit, giving

natural tokens of anguifli ; and at laft, in

confequence of the pain of crucifixion,

yielding up his breath. On the whole

(without excepting even thofe pafiTages

which, though they have been repeat-

edly claimed, firft by trinitarians and then

by Arians, as confirmation of thtir re-

fpective doctrines, admit of a confident in-

terpretation on the third fcheme) the

New Teftament appears uniformly to re-

prefent our Saviour in no other light than

as *' a man approved of God, by figns,

and wonders, and divers miracles." The
limple creed which it feems to me mofl

reafonable to adopt on this fubjedl, is that

of the apoflle Paul, " There is one God,

and
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and one mediator between God and men,

the man Chrift Jelus."

Having thus, as I thought it my duty,

infifted fully, and without referve, upon

the firft point, tht per/on of Chrift, I pro-

ceed to afk, fecondly.

What think ye of the mission of

Chrift ?

Admitting, on grounds which have

been repeatedly laid before you, the au-

thenticity and credibility of the books of

the New Teflament, you cannot doubt

that Jefus Chrifl: was, what he profefTed

to be, a divine inflrudlor and Saviour. A
very confiderable pait of the narrative

contained in the gofpel coiififls of rela-

tions of immediate interpofitions of divine

Providence, to convince the Jews that

Jefus was appointed by God for fome

important purpofe, and to engage their

attention to his dodrine as a revelation of

the will of God. And thefe interpofitions

were certainly in their nature well adapt-

ed to make a flrong imprefiion upon the

minds
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minds of the fpe£lators, and to give them

a full perfuafion, that the perfon in whole

favour they were made, was a meflenger

lent from God. The hiflory of our Sa-

viour's miniftry from his baptifm to his

afcenfion is one continued feries of won-

ders.—Suppofe yourfelves to have been

in the time of our Saviour relident in

Judea, and fpcdators of the marvellous

events recorded by the evringehils.—
Had you feen the fuotrnatural appear-

ance in the heavens which accompanied

our Saviour*s baptifm, and heard the voice

which faid, *' This is my beloved fon, in

whom I am well pleafed ;*'—had you been

prefent at the marriage feaft in Cana of

Galilee, and witnefTed the inftantaneovjs

change of water into wine ;-—had yqu

been with him while he laid open to a

ilranger, v/hom he cafually met with in

his vvay through Sarnaria, fome of the oc-

currences of her paft life ;—had you be-

held the miraculous cures which he per-

formed ;—had you feen him commanding

fevers
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fevers to depart from the fick, reafon to

return to the infane, or, in the language

of the times, demons to quit the polleff-

ed ; the leprous to be purified from their

loathfome difeafe ; the paralytic or in-

firm to recover their former ftrength
;

the dumb to fpeak, and the blind to fee/;

—

had you been among theaftonifhed crowd

for whom a few loaves and fifhes were,

on the inftant, multiplied into a quantity

of provifion fufficient to afford a plentiful

meal to feveral thoufand perfons;—had

you accorcpanied the apofHes on the fea,

when Jefus furnifhed them with a mi-

raculous draught of fifhes J when he walk-

ed towards them on the water as if it had

been dry land ; when he commanded a

fifh to fupply him a piece of money for

the payment of a tax ; and when, in a

terrifying ftorm, he faid to the boiflerous

waves, Peace, be flill ;—had you beheld

Jefus, when, with three of his difciples,

he was transfigured on the Mount, and

in vificn converfed with Mofes and Elias,

whil^
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while a voice from heaven again faid.

This is my beloved fon ;—had you con-

templated this Son of man exerting the

aftonifhing power of giving life to the

dead, and been with the happy fmiily of

Jarius whofe daughter Jefus command-
ed to arife from the bed of death ; amon<^

the delighted multitude who beheld the

only fon of the difconfolate widow of

Nain reftored to his mother, or among

the aftonifhed people who flood by the

grave of the friend of Jefus while he faid

with a loud and efficacious voice, *' La-

zarus, come forth ;'*—had you fecn the

barren fig-tree withering before his pro-

phetic curfe ;—had you heard him, in the

high capacity of a prophet, predicting an

event which a few years afterwards was

accomplifhed, the deftru(5tion of Jerufa-

lem ;—laftly, (to conclude this detail)

had you been witneflTes of that greateft

and mod important of all miracles, our

Saviour's refurre£lion from the dead, been

prefent at his numerous fubfequent inter-

views
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views with his difciples, and, among the

aftoniflied fpe£lators at Bethany, flood

gazing up into heaven whilft a cloud re-

ceived him out of their fight At the

clofe of fuch a feries of furprifing and be-

neficent miracles, had any one afked you,

" What think ye of Chrift ?" would ye

not have faid, with mingled emotions of

wonder, reverence, and gratitude, " Truly

this was the Son of God ?" And will

you hefitate, on the teftimony of compe-

tent and faithful witnefles, to draw the

fame conclufion from the perufal of their

narrative as if you had yourfelves witneff-

ed the fads they relate, and to receive it

as a faithful faying, and worthy of all ac-

ceptation, that God fent his well-beloved

fon into the world to fave men from their

fins, and condud them to eternal life?—

Which leads me to the third branch of

the inquiry.

What think ye of the doctrine of

Chrift ?

If, in the folution of this queftion, you

were
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were to make the polemical writings of

theologians, ancient or modern, your

guides, you would loon be loft in an end-

lefs labyiinth of controvcrfy. Syftems

of opinions, or, as they have been call-

ed, bodies of divinity, have been piled up

one upon another, age after age, each

profefiing to exhibit the true dodlrine of

Chrift, but all filled with metaphyfical

and logical fubtleties, with which the

true dodlrine of Chrift has little concern.

If in hopes of attaining fatisfa61:ion upon

eafier terms than the endlefs fatigue of

turning over malTy volumes of contro-

verfial divinity, you were to have recourfe

to the brief fummaries of chriftian doc-

trine which have been given as the refult

of the deep ftudies and flige counfels of

learned men, you would ftill find your-

felves involved in uncertainty and per-

plexity. Thefe formularies, iffued from

councils, fynods, or aftemblies of divines,

under the title of confeffions, catechifms,

creeds, or articles of religion, you would

I find
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find to confift, for the moft part, of pro-»

pofitions expreifing, in fcholaftic terms

hard to be uiiderftood, tenets of the mod
abftrufe kind, refpedling, for example,

the divine eflence, the union of the divine

and human nature in Chrift, original fin,

free-will, juftification by faith, predefti-

nation,. and the like. Whatever is de-

clared by any church to be the truth con*

cerning thefe and other fubje6ls of fpecu-

lation, is called by that church the doc-

trine of Chrift ; the articles of belief, thus

determined, are called do&rinal points x

and the perfon who embrace them is faid

to hold the true faith.—But turn your at-

tention from thefe obfcure and contra-

di(Slory fyftems to the original records of

chriflianity ; fearch for the doctrine of

Chrift where you are certaiiily moft likely

to find it, in the difcourfes and conver-

fations of our Saviour himfelf, as record-

ed by the evangelifts ; and you will foon

be convinced, that in making chriftianity

a fyftem of fpeculative dogmas, men have

A deviated
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deviated widely from the original inten-

tion of its author ;
you will learn that the

chriflian fchool is not like the fchools of

ancient pagan philofophers, or thofe of

modern chriftian theologians, a field of

difputation, but a pradlical itiititution, in-

tended to render men virtuous and happy.

Review the gofpel hiftory, to remark the

general drift and tenour of our Saviour's

inftrudtions, and it will be impoflible you

fliould not perceive that they all uniformly

tend towards one point, moral improve-

ment. Becaufe good principles are necef-

fary, a§ the foundation of right conduct,

our Saviour did indeed teach his followers

certain great and fundamental truths ; fuch

as the unity of the divine nature ; the uni-

verfal providence and moral government

of God; the neceflity and efficacy of re-

pentance ; and a future ftate of rewards

and punifhments. But, let it be obferv-

ed, thcfe truths are never introduced in

the New Teftament in a fyilematic form

^s topics of mere fpeculation, but always

Vol. III. G g ill
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in connexion with moral precept, and as

furniihing motives to reformation and

obedience. All the occafional converfa-

lions, and all the continued dilcourfes of

our Saviour, have a moral defign and

tendency.

It was his cuftom, as we have frequent-

ly feen, to feize every occafion of luggeil-

iiig ufeful inflruclion to individuals, or to

the people at large. When Nicodemus,

one of the Jewifh rulers, came to Jefus

by night to profefs himfelf his difciple, he

inftruded him in the necedity ofreforma-

tion under the figure of " being born

again.** On his way through Samaria,

meeting with a Samaritan woman at a

well, he gave her important in{lru6lion

concerning the nature of religion. After

giving a numerous multitude a miracu-

lous fupply of provifioti, he made this in-

cident the ground of a difcourfe, in which

be fpoke of his do6lrine under the me-

taphor of bread. When the Sadducees

propofed to him an enfnaring queftion
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concerning the future ftate, he diverted

the attention of the company to the ge-

neral do£lrine of the refurredion from

the dead ; and when the Pharifees at-

tempted to embarrafs him by the queftion^

Which is the firft commandment of the

law ? he declared the iubftance of reli-

gion to confill; in the love of God and

man ; and thofe commandments Vvhich

enjoin thefe duties be pronounced to be

the fum of the divine law. At a feftival,

cbferving the guefts eagerly driving for the

more honourable feats, he took occa(io«

Xo deliver a leffon of humility, and at the

fame time remarking the hofpitaiity of the

hofl, he introduced an exhortation to li-

berality to the poor. On thefe and many
other occafions Jefus converted cafijal oc-

currences into opportunities of moral in-

ftrudion.

Befides this he delivered many diftinc^

parables and other difcourfes, the dire<lt

purport oi which is to dlfcountenance

G g 2 Ibme'
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fome vice, to recommend fome virtue, or^

in general, to inculcate obedience to the

laws of God, in expedation of an ever-

lafting reeompence. How beautifully

does the parable of the fower reprefent

the different effects of moral and religious

inftru6lion on different characters, ac-

cording to the difpofition with which it

is received ! What an inftruclive picture

of humility and penitence on the one

hand, and of felf-conceit and fpiritual

pride on the other, is exhibited in the

contrafted charaders of the Pharifees and

publican ! In what lively colours is the

odious nature of an unforgiving temper

expofed, in the parable of the unrelenting

fervant ! How pathetically are the vir-

tues ofphilanthropy, humanity, and com-

paffion, recommended in the beautiful

parable of the good Samaritan ! With

what energy is the folly of avarice repre-

fented in the parable of the rich man who,

having determined to pull down his barns

and
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and build greater, was, 011 a fudden, call-

ed away from all his pofleffions ! In the

parable of the rich man and Lazarus,

how forcibly are the diPi'crent ifTues of

profperous wickednefs, and of opprefled

virtue defcribed ! What important lef-

Ibns, on the folly of prodigality, the ef-

ficacy of repentance, and the fuperior

value of uniform obedience, are taught in

the parable of the prodigal fon ! Under

what impreffive images are the different

confequences of virtue and vice repre-

fented in the parables of the wheat and

the tares, and of the wife and foolidi vir-

gins, and in our Saviour's fublirae de-

fcription of the day of final judgrhent I

It is impoffible to caft the mod: curfory

glance upon thefe parables of our Savi-

our, without perceiving that they are

richly fraught with moral and religious

infl:ru(£lion.

But the difcourfe which affords the

mofl complete detail of our Saviour's doc-

trine,
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trine, is his fermoii on the mount. ]^tTe

we find him inculcating upon his follow-

ers the exercife of the purefl: affections,

and the pradice of the ftrideil and moft

fublime nnorality ; requiring them to cul-

tivate meeknefs, and the forgivenefs of

injuries ; inftru6i:ing them to perform alt

their adls of beneficence and piety with

unoftentatious fincerity ; furnishing them

with directions concerning devotion, and-

a model of prayer; cautioning them

againfl the influence of avarice and other

corrupt paflions ; prohibiting flander and

cenforioufnefs j enjoining a flridl adher-

ence to the univerfal principle of equity ;.

and exhorting them to perfevere in their

obedience to the commands of God, as-

the only way to merit the charadter of

cKriftians, or obtain the rewards of im-

mortality.

Without extending this detail further^

I may fafely rely upon your recolledion

of the gofpel hiflory to juflify me in the

general
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general coiiclufion I draw from it con-

cerning the doctrine of Chrift, that its

great objedt is to teach n^en good morals,

and to enforce the pra£lice of virtue by

the fan£tions of reHgion, and the expec-

tation of future rewards and punifhments,

or, in the words of the apoftle Paul—that

it is " a do6lrine according to godlinefs."

It now only remains that I alk, in the

fourth place, What think ye of the re-

ligion of Chrift ? or of that religious

profeffion which is founded upon his doc-

trine and authority ? After what hath

been faid concerning the dodrine of Chrift,

it cannot be difficult to perceive that the

profeiiion of chriftianity is a much more

plain and fimple thing than many of its

teachers have reprefented. If the end of

the dodrine of Chrift be to teach men
their duty on the great principles of faith

in God, and a future ftate, the profeflion

of chriftianity muft confift in receivins:,

as divine truths, thofe general principles

of religion which are clearly taught, and

m
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in yielding a willing obedience to thofc

precepts of virtue and piety which are ex-

prefsly laid down in the gofpel. In order

to be of the religion of Chrifr, or, in other

words, to be a chriftian, it is not neceflary

to affent to this or that lift of articles of

belief prefcribed by any felf-conftituted

body of men; it is not necetTary to be

enrolled by any formulary in any parti-

cular fociety, or feci of chriftians ; it is

not neceflary to acknowledge the autho-

rity of any other head of the church than

Jefus Chrift himfclf ; it is not neceflary

to fubmit to any civil prefcription of re-

ligious forms and ceremonies. All that is

eflential to the nominal profeffion of chrif-

tianity is, to unite with (bme chriftian for

ciety in religious worfliip, and in the per-

formance of chriftian rites. But the reai

profeffion of chriftianity requires rnuch

more : it requires that we admit the

|irft great principles of religion not only

into our underftandings, but our hearts,

and that we not only confefs the divine

authority
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authority of the laws of Chrift, but con*

fcientioufly make them the rule of our

condud. A man may be a chriftian

without ftudying the abftrufe queftions

on which the different fe(Sts of chriftians

have been divided ; he may be a chrifliaii

without claffing himfelf under any of the

fubordinate leaders in the chriftian church

;

but no man can be a chriftian without

keeping the two great commandments on

which depend all the law and the prophets,

the love of God and the love of man ; no

man can be a chriftian without pofTeffing

the chriftian principles of faith in God,

and the hope of immortality, and under

their influence living in the pra£lice of

every virtue. Let me, then, in conclu-

fion, leave with you, as the fum and fub-

flance of chriftianity, on apradical regard

to which all your right to the name, and

all your title to the hopes of chriftians,

irjuft depend, the words of the apoftle

Paul :
*' The grace of God which bring-

eth fal'/ation hath appeared to all men,

teaching
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teaching us, that denying ungodlinefs and

worldly lufts, we fhould live foberly,

righteoufly, and pioufly, in the prefent

world, looking for the blefled hope, and

the glorious appearing, of the great God,

and of 4ur Saviour Jefus Chrift.**

THE END.

T. Bbnsi,EV, Pr'iitter, Bolt Court, Fleet Sfreei, Lavtdjtt.
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